
VOL XXII., NO. 12, SEPTEMBER 1901.

“ T H E R E  IS  NO R E L IG IO N  H I G H E R  T H A N  T R U T H .”

[.Family motto of the Maharajahs of Benares.']

OLD DIARY LEAVES*
F o u r t h  S e r i e s , C h a p t e r  X X III .

( Y e a r  1 8 9 1 .)

BA R O N  H A R D E N -H IC K E Y  had  been so expeditious w ith h is 
transla tion  of the  “ B uddh ist.C atech ism ,” th a t I was able on 

th e  31st of A ugu st—only th ree  w eeks after we had m ade our a r
ra n g e m e n t in P aris about its pub lica tion—to read the  p rin te r’s 
p roo fs, a t London.

On th e  2ud Septem ber, I w ent to the  A quarium  to see “ Joseph  
B alsam o, the  Boy M esm erist,” who gave a s trik ing , b u t revolting , 
e x h ib itio n  of phenom ena by suggestion upon a w retched  sensitive. 
I f  a n y th in g  can be a p ro stitu tio n  of a noble science, it is these p u b 
lic  deg rad a tio n s of subjects by travelling , charla tan  m esm erizers : th e  
d r in k in g  o f lam p-oil, and  ea tin g  of tallow  caudles u n d e r the  d e lu 
s io n  th a t they  are delicious food, aud the  com pulsory  do ing  of acts 
w h ich  low er th e  sense o f m anhood, are such ou trages upon th e  
p r iv a te  r ig h ts  of th e  ind iv idual th a t th e  m ost arden t advocate of 
m esm erism  w ould no t object to have them  forbidden by law. F o r 
m y  part, I  do no t w onder th a t these m esm eric and  hypno tic  public  
e x h ib itio n s  have been proh ib ited  by the  au tho rities of different 
c o u n trie s  of E urope, w hen I see w hat te rrib le  after-effects some- 
ti in e s  follow th e  p eripate tic  “ lec tu re r’s” dem onstra tions of h is 
p o w er of hypno tic  suggestion . One of th e  perils o f o u r tim es is the 
a b u se  o f th is  m ysterious faculty, an d  uo oue who has th e  least 
f r ie n d ly  regard  for a relative or friend should  abstain  from w arn ing  
h im  or h e r—especially h e r—of th e  d anger incurred  in len d in g  
th em se lv es  for such experim ents. W e have seen iu our tim e, women
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g ivin g  such exhibitions* one, at least, a pow erful m esm erizer, but 
this makes the risk  no less, nor her offeuce the more excusable. 
There was at the A quarium , at the same tim e, a Frenchm an calling 
him self A lexandre Jacques, who was m aking a fifty day’s fast, under 
m edical supervision. I  saw him 011 the thirty-fourth day, and had 
quite a talk w ith him . H e told me that he ate nothing, but took 
an herb powder w hich sustains life. H e said that it was composed 
of common herbs, to be found alm ost everywhere. H is  weight was 
d im in ish ing  at the rate of 4 ozs. d aily, but he appeared to be in  good 
health. W hen the famous Dr. Tanner made h is forty day’s fast at 
New Y ork, some twenty years ago, under the strictest m edical ob
servation, night and day, some of the m edical profession persisted 
in d eclaring it a fraud, because they believed it an im p o ssib ility  for 
a man to go so long w ithout nourishm ent. But if  anyone w ishes to 
have such doubts removed, he need only go among the Ja in s, at 
Bombay, and see elderly women m aking this very protracted fast 
w ith great ease, at a certain period of the year. They are supposed 
to gain great m erit by th is asceticism  ; and the lud icro us part o f it 
is  that th is m erit has a certain com m ercial value, aud they se ll it for 
solid  rupees to self-iudulgent co-relig ion ists, who do not feel like 
m ortifying the flesh, but are quite w illin g  to get m erit v ica rio u sly ! 
Is  this very different from the once prevalent traffic in Papal par
dons, so b risk ly  carried 011 at the tim e when Luther dashed his 
m ailed fist against the Vatican door ; or the paying o f men in 
cassocks to pray souls out of Purgatory ?

A  fortnight before the day fixed for my sailin g  for New  York, 
our friends at Stockholm  telegraphed a request that I  w ould visit 
them before my departure ; and, as the prospect was most agree
able, I  consented and left London ou the 4th September for that 
place, via H u ll aud Goteborg. The passenger season had closed 
and the stories that I  had read about the dangers o f that tempestu
ous N orth Sea, w ith school-boy rem iniscences of the maelstrom, 
made me th in k that I  was going to run an exceptional ris k  in  ma
k in g  the voyage, and I  actually made my w ill before leaving London. 
W hen, however, I  found that I  was sa ilin g  011 as smooth a stretch 
of water as heart could desire and under a b right sunshine, I  felt as 
though I  wanted to find some corner where I  could hide m y morti
fication. W ithout adventure, I  reached Stockholm  ou the third 
evening, and was greeted at the station by a ll our members, headed 
by the good D r. Zander, who took me to h is house. A11 indelible 
im pression was made upon my m ind d uring  my three days’ stay, by 
the sweet hospitality and charm ing naturalness of the Swedish 
people. It  w*as a case of love at first sight, aud now that, during 
the past sum mer, I  have revisited Sweden aud been in  the other 
Scandinavian countries, the im pression is strengthened. In  a ll my 
life  I  never met such uniform ly delightful people. H osp itality is, 
w ith them, as much a re lig io us duty as it is  w ith the H in d u s ; and



I fully  endorse th e  opinion expressed by a Sw edish lady, in a re 
cen t letter, w here she says : “ In  m y coun try  th e  very  fact th a t a
person  is a  foreigner en titles him  to double consideration , hosp i
ta lity  and  po liteness.” E very  ho u r o f the  day had its engagem ents, 
m ostly  public. T h e re  was a B ranch m eeting, at w hich I responded 
to  an  address o f w elcom e ; th e  n ex t day, a lec tu re  a t th e  H all o f th e  
A cadem y o f  Sciences, to  an  excellen t audience, th ree  co n v ersaz io n i; 
a  supper every even ing  and  a farewell d iu n er and  su rp rise  party  at 
D r. Z ander's house on th e  day o f m y departure . T h e  p leasan t rec
o llections of th e  v isit have been since m arred  by a disagreeable 
lesson  an to  the  m endacity  of hysteriacs and  th e  d anger o f being  
a lo n e  w ith such persons u n d er any circum stances.

O n th e  second day o f m y visit I w as inv ited  to an audieuce 
w ith  H is  M ajesty, O scar I I ., K ing  of Sw eden and Norw ay, a t h is 
palace  ou tside the tow n. I found him  a m ost cu ltu red  gen tlem an , 
grac ious aud  u n p re ten tious in his m anners. H is reception  o f m e 
w as all th a t I could have asked  and  he k ep t m e ta lk in g  for m ore 
th a n  an h o u r on M asonry, Sym bolism , R eligion, S p iritualism  and  
T heosophy, on all of w hich subjects he gave proofs of ex tensive  
read in g  and  sound  reflection. H e  a t once relieved me of th e  em 
b arrassm en t o f stand ing , inv iting  me to  s it w ith  him  a t a sm all 
tab le , w here each of us drew  figures on paper, illustra tive  o f th e  
sym bolical expression o f religious and  scientific ideas by d ifferent 
na tions. H is M ajesty cordially  invited  me to stop a day or two 
lon g er a t S tockholm , so th a t I m igh t becom e acquain ted  w ith a 
person  for the  sanctity  of whose charac ter he en terta ined  a g rea t 
r e s p e c t ; b u t I was obliged to  h u rry  back to London to con tinue m y 
voyage, and  we parted  w ith cordial expressions of m utual good
w ill. O f course, it is un iversally  know n th a t K ing  O scar is one o f 
th e  best lingu ists  and m ost cultivated  m en in E urope, an O riental 
scho la r and  a pa tron  o f learn ing , and  th e  reader m ay im agine w hat 
p leasan t recollections I  m ust have of m y in terview  w ith  h im  in h is 
ow n palace.

I re tu rn ed  to  London via  C openhagen, Kiel, H am burg , Brem en, 
O snabruck  and F lush ing , b u t w hen I w ent to  claim  m y luggage I  
found  th a t m y tru n k  had  been left beh ind  en route, a lthough  book
ed  th ro u g h  from Stockholm . T h is  was a serious m atter, for I was 
to  sail from Liverpool in th ree  days : to m ake th in g s  worse, m y 
steam er and railw ay tickets, as far as Y okoham a and Colombo, w ere 
in  th e  tru n k , together w ith ha lf m y clothes and  som e money. T e le 
g rap h in g  and w orrying did no good and I had to  sail w ithout it. 
T h e  greatest annoyance was the  behavior o f th e  M essageries peo
p le , who actually  w ould not give m e a duplicate tick e t un til I  had  
go t th e  P residen t of the  g rea t London bank, w here I keep  m y s te r
ling  account, to sign a guaran tee . W hen I w ent to  tell him  about 
th is  preposterous dem and, he said it was som eth ing  novel in h is ex 
p erience, bu t as he happened to know  me for an old custom er, he



kind ly  com plied w ith  th e  F rench  C om pany’s dem and. A s for the 
A m erican L ine, they  g ran ted  me th e  duplicate  tickets  w ithout a 
m om ent’s hesita tion . I recovered th e  tru n k  u ltim ate ly  a t  Colombo, 
on m y way hom e from Jap an .

My boat was one of the  largest and  sw iftest o f th e  “ Ocean grey
hounds; ” she rushed  th rough  th e  w ater like  a  sw ord-fish a t th e  rate 
of tw en ty  m iles an hour, even in th e  roughest seas. T h is  -was all 
very  well for those who liked  speed a t w hatsoever c o s t ; b u t m y rec
ollection is th a t it was th e  m ost uncom fortable O cean travelling  1 
ever did, for w hat w ith  the w ork ing  of th e  eng ines and  th e  th rash 
ing o f the  propellers, the  ship  was in a constan t v ibration  th a t was 
enough to upset th e  nerves of m ost people. W ithal, she pitched 
and  rolled so th a t barely a fourth  o f th e  passengers appeared  a t the 
table. I m et som e deligh tfu l people on board, whom  I shall be very 
glad to see again, and happily  escaped the  usual call for a  le c tu re : 
bo th  th e  sick and th e  well w ere engaged in th in k in g  m uch m ore of 
th e ir  stom achs th an  of th e ir  souls. T h e  m em bers o f m y own family, 
m y friends F u lle rton  and N eresheim er and others, m et m e on land
ing, aud  I was en joy ing  th e  prospect o f ge ttin g  speedily  to  my 
sis te r’s house, b u t m y u n fo ituna te  no torie ty  barred  th e  way. A 
dozen repo rte is , rep resen ting  th e  p rincipal N ew  Y ork journals, 
w anted  to  interview  me, and as th is  could no t be done conveniently  
on th e  w harf, Mr. N eresheim er had engaged  a draw ing-room  at the 
A sto r H ouse and  had placed sm all tab les a round  the  four sides 
for th e  convenience of the  reporters. T h ith e r  I was taken , install
ed in  a b ig  chair, given a cigar, allowed to  rem ove m y coat, as it 
was a ver>7 w arm  evening, and then  subjected  to a cross-ques- 
tio n in g  about my doings w ith in  th e  tw elve years since my departure 
for In d ia , and, generally , th e  condition  an d  p rospects o f th e  Theo
sophical m ovem ent. I t  was a m ost am using  episode, th is  interview 
a t w holesale, but, be ing  an old jo u rn a lis t m yself, I  m anaged  to  give 
th e  young  fellows th e  sort of “ copy” th ey  w anted, and  th e  next 
m orn ing  m y arriva l was heralded  by  th e  w hole press and m y por
tra it appeared  in  th e  five p rincipal dailies. O f course it w as very 
la te  before I  could get to  bed.

I  found New Y ork greatly  changed  in m any respects ; m any of 
m y old friends w ere dead, and  m any landm arks had disappeared.
I, too, had  changed iu a m arked  degree, for, a fter so m any years of 
th e  placid  in tellec tual life of th e  O rien t, th e  m ad quiver an d  rush 
o f A m erican life upset me greatly . I could no t have realized  that 
so radical a change should  have com e over me. My b ro th e rs  w ant
ed me to look a t th e  g ian t bu ild ings w hich had sp ru n g  up  towards 
th e  sky, and  o th e r so-called im provem ents ; b u t I to ld  th em  th a t I 
w ould no t exchange my desk an d  library , aud th e  re stfu lness o f my 
A dyar hom e if  any one should  offer to give me the  b iggest o f the 
b u ild ings on condition th a t I should  re tu rn  to live a t N ew  York. 
Y et it was very sweet to  m eet so m any old friends, som e even



of m y school-davs, and the  relatives whom  I had not seen for 
so long. B ut I was no t sorry  when th e  tim e cam e for m e to

• h u rry  across th e  con tin en t tow ards th e  L auds of th e  R ising  S un . 
M y fam ily was now th e  m em bers of th e  Society ; m y friends, m y 
w ork ing  co lleag u es; m y hom e, th e  A dyar h e a d q u a r te rs ; m y ambi* 
tions, asp ira tions, hopes, loves an d  very  life had passed in to  th e  
Society  ,* m y country  had becom e th e  w ide w orld. N ot th a t I loved 
A m erica  and  m y k insfo lk  less, b u t th a t I loved th e  cause m ore.

My A m erican v isit was in tended  to  be a m ere tran s it, no t a 
to u r. I t  was now th e  end  o f S eptem ber and  I had  to  be a t hom e 
ea rly  in D ecem ber to m ake ready for th e  C onvention ; m eanw hile,
I h ad  som e fifteen thousand  m iles of travel before me. W hile  at 
N ew  Y ork I gave one public lec tu re  to  a very large  audience, in 
S co ttish  R ite H all, on M adison A venue. T h e  chairm an, an am iable 
F . T . S., m ust have been unaccustom ed to  facing such crowds, for, 
in te n d in g  to ju s t m erely in troduce  me, he w andered off in to  a d is 
course  on T heosophy w hich m ust have taken  close on forty-five 
m inu tes, and  tired  th e  audience very m uch. M eanw hile, I  sat th ere  
lik e  a sim ple au d ito r and was h a lf  tem pted , w hen I finally did get 
th e  floor, to  say th a t as m y friend had fu lly  en ligh tened  them  about 
T heosophy , it was n o t w orth  m y w hile to detain  them  any  longer, 
an d  w ith  th a t m ake m y bow and retire . B ut, as c learly  th a t would 
n o t do, I w ent on w ith m y address, and was very heartily  applauded  
a t th e  close. T h en  followed a p leasant experience, w hen one old 
friend  after ano ther cam e up to th e  platform  and  shook hands w ith 
m e.

On th e  28th  I took th e  overland tra in  o f the  P ennsylvania  Road 
an d  soon was sp in n in g  across th e  co n tin en t a t th e  ra te  of forty-five 
m iles an hour. I t  alm ost seem ed as though  some trick sy  elem entals 
o f  th e  luggage departm en t had  been follow ing m e from S tockholm  
onw ard , for, h av ing  lost one tru n k  betw een th ere  and  L oudon, I  
now  found th a t th e  o ther had  been left beh ind  a t Chicago by m is
tak e . T hen  we h ad  an accident to our s leep ing-car w hich was qu ite  
en o u g h  to stim ulate  the  nerves of an excitab le  person  ; for in the  
n ig h t o f the  2nd, e igh t o f its w heels flattened o u t—fortunate ly  w ith 
ou t do ing  any  h arm  to 11s—and we were tran sfe rred  to an o rd in ary  
carriage  w here we passed a very m iserable tim e un til m orning.

I  was m et a t Sacram ento  by M rs. G ilbert aud Dr. Cook, th e  P re 
s id en t and Secretary  o f our local B ranch, and hosp itab ly  en te rta in ed  
a t th e  house of th e  la tte r. A m ong m y v isito rs was a gen tlem an  
w ho had  been em ployed as a clerk  in m y office, w hen I was Special 
C om m issioner of th e  W ar D epartm en t. Som e of th e  callers asked 
m y advice on confidential personal m atters, dom estic and otherw ise. 
I t  is one of the pecu liar features o f my tou rs th a t I am regarded as 
a sb rt o f fa ther confessor, to whom all are free to  confide th e ir  
secrets and ask for com fort in  th e ir sorrow s. One gets, in th is  way, 
n o t on ly  an idea of the  ex ten t o f m isery  th a t prevails in social life,



b u t also o f th e  w eakness of will w hich is too com m on am ong people 
who have fixed th e ir  asp ira tions on th e  H ig h e r  Life, bu t find the 
path  full o f stum bling-stones. T h e  satisfaction one has in lighten
ing, by ever so little , th is  burden  o f p riva te  grief, m ore than  com
pensates for th e  troub le  given by th e  seekers after advice. On the 
evening o f Sunday, th e  4th , I  lectured  in public on “ Theosophy 
and H . P. B .,” an d  a conversazione followed. T h e  n ex t m orning I 
m ade th e  sho rt jou rney  to San F rancisco  and becam e th e  guest of 
th a t sym pathetic  and  cu ltu red  gen tlem an . Dr. Jerom e A. Anderson. 
T h e  ch ief w orkers o f th e  city  called on me, and  on th e  following 
day th e  B ranch gave me a form al recep tion  w ith  a friend ly  address, 
to  w hich I responded. Mr. Ju d g e , who had  been m ak ing  a to u r on 
th e  Pacific Coast, was in San Francisco  at th e  tim e o f m y arrival* 
also a guest of Dr. A nderson, and here  p ractised—for th e  tim e being 
m ost successfully—an o ther deception  upon me. I t  was in connec
tion  w ith  th e  m ysterious R osicrucian Jew el, form erly belong ing  to 
Cagliostro, bu t in m y tim e, worn by H. P. B. I  say “  m ysterious" 
w ith reason, because th e  pure  w hite crystals w ith  w hich it was set, 
had  th e  occult p roperty  o f chang ing  th e ir  colour to a dark  green and 
som etim es, m uddy brow n, w hen she was ou t of health . I  shall not 
dwell upon th e  details of h is falsehood, as it  will have to  be  spoken 
of in connection w ith th e  transactions a t London w hen he was cited 
before a Jud ic ia l C om m ittee w hich I convened to  try  h im  on the 
charges o f m alfeasance b ro u g h t against him .

T h e  ladies of our local B ranch had organized a charm ing  scheme 
of m oral and  relig ious instruction  for ch ildren , to w hich they 
gave th e  nam e “ T h e  C hild ren’s H o u r.” A special exhib ition  of it 
was given for m y inform ation  and  it d eligh ted  m e very m uch. The 
m otive w as to  im press upon th e  youthfu l m inds th e  idea of the 
fundam enta l resem blance betw een the  w orld religions, and the 
adv isab ility  o f learn ing  to be k ind  and  to le ran t to  all m en, o f  whatso
ever race o r creed. A sen ior g irl represen ted  T heosoph ia , and  others, 
th e  F ounders o f re lig ions—K rishna, Zoroaster, G autam a Buddha, 
C hrist, M ahom m ed, etc. Each of these held  a staff ca rry in g  a sym
bolical pennan t. A sim ple yet excellen t d ialogue was framed, in 
w hich T heosophia  p u t questions to  each o f th e  fiag-holders, to give 
him  or h e r th e  chance to quote from the  sc rip tu res  o f th e  Founder of 
th a t religion, verses w hich em bodied the theosophical sp irit. The 
ch ildren  wore p re tty  dresses, th e re  was som e little  m arch in g  and 
other exercises, and  all seem ed to enjoy tbe  occasion. I t  would be 
a good th in g  if th is  device were adopted th ro u g h o u t th e  whole 
Society, for it is calculated to be of great service in im planting 
theosophical ideas in the  youthful m ind.

T he, to me, m ost delightfu l inc iden t of m y San F rancisco  visit 
was a m eeting  w ith th ree  b ro thers o f th e  Steele family, w ith  whom I 
was b rough t in to  contact a t A m herst, Ohio, in 1851-2-3, an d  whom
I m ay alm ost regard  as m y greatest benefactors in th is  incarnation,



since it was from them , and  th e  o th er b rig h t m inds and noble souls 
connected  witli them  in a S p iritua listic  group, th a t I first learned  to  
th in k  and  asp ire  a long  th e  lines w hich led me u ltim ate ly  to  H . P. B. 
and  th e  T heosophical m ovem ent. T h e  fam ily had m igrated  to 
C alifornia, becom e great landed p rop rie to rs—rancheros—aud a tta in 
ed  to  places of d istinc tion  iu th a t S ta te  : one was a ju d g e , an o th e r 
a  sen a to r, a th ird , P residen t of th e  g rea t society o f th e  G rangers. 
T h e  h ou rs we passed to g e th e r were full o f unalloyed deligh t and the 
life -p ic tu res w hich had been concealed beh ind  th e  veil o f la ten t 
m em ory  for forty years, cam e ou t again vivid and real. On th e  even
in g  o f  th e  7th  I  lec tu red  at M etropolitan  T em ple 011 th e  sam e sub 
je c t  as a t S a c ra m e n to ; Mr, Ju d g e  was chairm an and  we had on th e  
p latform  a life-size pho tograph  of H . P. B., s tan d in g  on an easel. On 
th e  8th  I  em barked  on th e  “ B elgic” for Y okoham a, a host o f T . S. 
frien d s seeing  me off and loading  me w ith  flowers.

T h e  Pacific O cean was true  to its nam e, a calm  sea an d  sunsh ine  
fo llow ing m e alm ost all the  way across. W e had a few rough  days 
a n d  som e ro lling  o f the  ship , b u t not enough to cause m uch  in co n 
ven ience . I t  seem ed as th ough  I had not finished w ith  th e  m eet
in g  of persons who w ould b ring  back  to m e the  m em ory of th e  olden 
days, for th e  surgeon o f th e  Belgic proved to be th e  son o f a 
ch a rm in g  lady whom I had  kuow n as a school-girl a t New  Y ork 
m an y  years before h e r m arriage : m oreover he was the  liv ing 
im age of h is m other. W hen I cam e to  recall th e  past I realised  
th a t  b u t for the  advice o f th is  lady aud h er elder sister, I  shou ld  
nev er h av eg o u e  to  Cleveland, Ohio, iu 1851, w hence I w ent to  E ly r
ia , thence  to A m herst and  the  S teeles ; those ladies, then , form ed 
th e  first lin k  betw eeu my hom e-life a t N ew  York and m y sp iritua l 
en fran ch isem en t at A m herst. By th is  I do no t m ean th a t I had  ever 
been  a  follower of m y p a ren ts ’ relig ion, o r sec tarian  o f any  so rt, b u t 
th a t ,  u n til I  becam e associated w ith th e  A m herst Circle, m y m ind 
h a d  been ly ing  fallow, w aiting  for th e  sow ing o f th e  seeds o f th eo 
so p h ica l tho u g h t.

A fter a voyage of seveu days we reached H onolu lu , and  sto p 
p e d  th e re  tw enty-four hours before c o n tin u in g  the  jo u rney . W e 
w e n t ashore and  looked about the  place, som e o f us going  to  see Dr. 
T ro u sse a u ’s O strich  F arm . T h e  b irds were k ep t iu paddocks, w ith 
a n  avenue ru n n in g  th ro u g h  th e  m iddle and  wide enough  so th a t 
p e rso n s  passing  th ro u g h  could no t be reached by th e  iron  beaks 01 
th e  m ale b irds, who are  n o t a t all friendly a t certa in  seasons. T h e  
p ro p rie to r  of th e  farm , w ith  w hom  I had som e conversation, express
ed  h im self as well satisfied w ith  th e  profits o f the  un d ertak in g , 
say in g  th a t th e  yield o f p lum es fit for com m erce was a good deal 
la rg e r than  th e  average. W e sailed again on th e  16th , tak in g  ou r 
fine  w eather along  w ith  u s. On th e  19th  I  accepted an  inv ita tion  
g iv en  me, a t  th e  u rg en t request o f a large m issionary  party  on board, 
to  lec tu re  on T heosophy, and  thenceforw ard, th ro u g h o u t the voy-



age, this subject was very much talked about. On the 21st we crossed 
the 180th m eridian o f longitude, and thus in a P ickw ickian  sense, 
blotted out Tuesday, it being M onday u n til noon, and then Wednes
day. I  had to laugh when I  recalled the ingenious employment of 
th is device by Ju le s Verne to make h is eccentric hero get around 
the w orld in  eighty days and thus win the bet at the London Club, 
w hich depended on th is result. T h e festive m issionaries relieved 
the tedium of their voyage by a lot of hym n singing.

W e reached Yokoham a at 7 p. m. on the 28th, the 20th day ac
cording to the calendar after leaving F risco , but in clu d in g  the day 
w hich had been nom inally obliterated. W e were inexpressibly 
shocked to learn, on a rriv in g , that on the m orning of that very day 
one of the most disastrous earthquakes in the history o f Japan had 
spread devastation over a wide a re a: thousands o f b uild in g s , in clu 
ding some of the strongest tem ples, had been destroyed, and thou
sands of persons killed . It  was not a prom ising tim e for me to get the 
H ig h  Priests together to consider my Fourteen Propositions. 
How ever, I  got them translated into Japanese by M r. N . Amenomo- 
ri, an excellent E n g lish  scholar, of Yokoham a. H e completed the 
task the same day, so that I  was able to leave 011 the 31st for Kobe, 
en route for Kioto. A s the earthquake had broken up the railway,
I  went by the P. &  O. s. s. “  A ncona,” and the weather being de
lig h tfu l, had fine view s of the coast and of F ug i San, the snow
capped sacred m ountain, whose g litterin g  cone figures so very often 
in  Japanese paintings. It  was certain ly one of the most charm
in g  journeys in the w orld— alm ost lik e  Fairyland . W e reached 
Kobe at 1-30 p. M. on N ov. 1st, and I  put up at the H iog o Hotel, 
at the waterside, where I  had the honour and pleasure o f meeting 
Prof. John M ilne, the world-renowned seism ologist.

From  what I  heard I  had good reason to fear that it would be 
very d ifficult for me to get the signatures of the C h ie f Priests of the 
sects, to my Platform , as a num ber of them had left K ioto for the 
scenes of earthquake disaster. H ow ever, I  determ ined, since I  was 
on the ground, to overcome a ll obstacles, in view  o f the immense 
im portance of the object sought. I  went on to K ioto, on the 2nd, 
and put up at ray old inn, N akum raya’s H otel. I  notified the two 
H ongw anjis and the K o -sai-kai— the G eneral Com mittee o f a ll the 
sects, w hich I  had induced them to form on the occasion of my 
form er v is it— of my a rriva l. M y rooms were thronged w ith visitors 
the next and follow ing days. Am ong the old acquaintances were 
M r. H ira i, form erly a leading member of the Y oung Men’s Buddhist 
Committee, w hich sent N oguchi, as a sub-com m ittee, to Madras to 
personally escort me to Japan ; aud that h ig h ly  in flu e n tia l and 
agreeable priest, Shaku G enyu San of the Shin-gon sect. H e was a 
most enlightened man, open to a ll good suggestions for the advance
ment o f his relig io n, and travelled w ith me nver the Empire 
when I  was there before. W e had a very earnest discussion over



the F o u rteen  Propositions, th e  w ording o f w hich he  found perfectly  
sa tis fac to ry ; b u t he p u t it to m e w hy it was necessary  for th e  N o rth 
e rn  chu rch  to  sign  these  condensed  b its  o f doctrine  w hen they  
w ere so fam iliar th a t every p riest-pupil, th ro u g h o u t th e  E m pire , 
h a d  them  by h e a r t : th e re  was infin itely  m ore th an  th a t in th e  Ma- 
hayana. In  reply, I  s a id : “ I f  I  should  b rin g  you a basketful o f 
e a r th  d ug  ou t o f a slope o f F u ji San, w ould th a t be p a rt o f you r sa
c red  m ountain  o r no t ?” “ O f course i t  w ould ,” he answ ered. “ W ell, 
then,** I rejoined, “ all I  ask  is th a t you will accept these Proposi
tio n s  as included w ith in  th e  body o f N o rth ern  B uddhism  ; th a t th ey  
a re  a  basketful of th e  m ountain , b u t no t th e  w hole m ountain  itself.” 
T h a t  view  of th e  case seem ed to  be qu ite  convincing, and  w hen I 
h ad  a rgued  a t len g th  upon th e  vital necessity  o f hav ing  som e com 
m on g round  laid  ou t on w hich th e  N o rth e rn  and  S ou thern  churches 
m ig h t stand  in  harm ony  and  b ro th erly  love, offering a un ited  fron t 
to  a  hostile  world, he prom ised to  do his best to have m y wish ac
com plished . H e  th en  left m e to  go and  see som e of h is lead ing  
colleagues, and  on th e  4th  re tu rn ed  w ith  a favourable report and  
s ig n ed  th e  docum ent on b eh a lf o f th e  K o -sa i-k a i; th u s  g iv ing  m y 
sch em e th e  im prim atu re  of th e  approval o f th e  u n ited  sects, even a l
th o u g h  I  should  secure no o ther signatures. But I  did, as personally , 
a n d  th ro u g h  th e  m edium  of S haku  San, th e  Chief P riests w ho w ere 
w ith in  reach  o f K ioto could have th e  th in g  exp lained  to  them . Before 
leav in g  for K obe on th e  9th  I  had  got all th e  sects excep t th e  S h in - 
s h u  to  sign  th e  paper. T h is  la tte r  sect, as th e  reader m ay rem em ber, 
occup ies an  en tire ly  anom alous position in B uddhism , as th e ir  
p r ie s ts  m arry—in d irec t violation o f th e  ru le  established by th e  
B u d d h a  for h is  Sangha—have fam ilies and  hold  p roperty  ; for e x 
am ple , a tem ple  will pass from  father to  son. A t th e  sam e tim e they  
a re  by  far th e  cleverest sectarian  m anagers in all Jap an , d raw ing  
im m ense  revenues from th e  public, an d  bu ild in g  superb  tem ples 
everyw here. T hey  are, p a r  excellence, th e  m ost a ris to cra tic  relig ious 
b o d y  in th e  E m pire. T hey  excuse th e ir  in fraction  of th e  m onastic 
ru le s  on th e  g round th a t they  are  sam aneras, sem i-laym en, no t full 
m o n k s . T h e  principal m en am ong them , w hom  I needed to  see, 
w e re  aw ay in  th e  earthquake d istric ts, w here th ey  h ad  suffered 
g re a t losses ; and  as m y tim e was ex trem ely  lim ited  an d  th e  people 
w h o m  I  saw w ould not give me a defin ite  answ er, I  had to  do w ith 
o u t  th o se  signatures. H ow ever, as they  were rep resen ted  in  th e  
K o-sa i-kai, S haku  S an ’s sig n a tu re  on its  behalf v irtua lly  gave m e 
th e  consen t o f th e  w hole body o f N orthern  B uddhists. M y joy  in 
ach iev in g  th is  resu lt m ay readily  be im agined.

H . S. O lco tt .



V. F a i t h ,  a n d  t h e  E f f ic a c y  o f  P r a y b r .

[Concluded from  p. 664.]
T HE ethics of religion deal with conduct and character, laying 

down the principles by which character may be built up, and 
perfect development attained. But ethics by themselves aie insuffi
cient ; they lack vitality, and it is only when they are energised by 
the spirit of devotion, that the practical side of religion is complete. 
Devotion is the motive force of morality, it prompts to purity of life 
in a way that no mere recognition of the consequences of evil can 
ever do. A man may believe in the Law of Kaima, he may recog
nise that every 'wrong action will ultimately bring its results of 
suffering upon him, and his desire to avoid suffering may induce 
him to strive to overcome his tendencies to evil. But if he has not 
devotion, his efforts will not be persistent and continuous; again 
and again he will fall back, for the fear of future consequences is 
not, in most natures, so strong as the dislike to steady effort directed 
against failings that have so become a part of ourselves that we love 
them* The cause of delay and lack of energy in all religious life is 
not so much that we find it difficult to be good, as that we find it 
difficult to want to be good. Devotion is the only force which will 
overcome this difficulty. The basis of devotion is love with faith; 
its outer expression is worship, in any of its various forms. Now io 
Christianity the form in which devotion usually expresses itself is 
prayer, and the efficacy of prayer is clearly stated to depend on the 
degree of faith.

It was because of their “ little faith” that the disciples of Jesus 
on one occasion could not “ cast the devil” out of the lad that was 
brought to them; an incident that gave rise to that memorable 
saying of Jesus, “ If ye have faith as a grain of mustard seed, ye 
shall say unto this mountain, Remove hence to yonder place; and 
it shall remove ; and nothing shall be impossible unto you.” (Matt., 
XVII., 20; cf. Luke, XVII., 6). And some natures, like the prover
bial little child, have had their faith shaken because, when they 
have prayed to God to remove some mountain, possibly one of their 
own creation, no miracle has been wrought for them, and the moun
tain has remained unmoved! What then is this faith that shall 
make all things possible to him who possesses it ? What is the faith 
o f the mustard seed 1 It knows not why it is cast into the ground, 
nor how the laws that govern its growth are working ; but when 
the warmth and moisture of the earth cause it to expand, then that 
mysterious force, which none yet have been able satisfactorily to



exp lain, the life of the seed, responds to the im pulse from w ithout, 
and it  begins to grow. H ow  far it may be conscious of growth we 
cannot sayr; one th in g  only we know, the response from w ithin  is  
alw ays in  harm ony w ith the im pulse from w ith o u t; growth in v a ri
ably takes place with the laws of nature, not in  antagonism  to them. 
A n d  this seems to be the secret of true faith ; its two aspects are, a 
response from w ithin to some d ivin e im pulse from w ithout, and a 
com plete harm ony w ith tbe law. In  the seed there is  harm ony w ith 
the law  because the life  w ithin has not yet asserted its in d iv id u a lity ; 
it  cannot yet act o f its own prom pting. But w ith man th is is  no 
longer s o ; the in d iv id u a lity  is form ed; through experience some 
know ledge o f the law  has been gained, and the free-w ill has begun 
to develop. So man may choose between two co u rse s; he may 
consciously act in  harm ony w ith the law, or he may strive to go 
against it. F a ith  w ill therefore be to him  a conscious and vo lu n 
tary  harm ony w ith the law, w hile w ith the seed it  is  unconscious. 
W h ile , on the one hand, this renders a lack o f faith possible to mao, 
it  also opens out before him  the p o ssib ility  o f far stronger and deep
er faith than could have existed at an e arlie r stage. F o r as know l
edge and powA" grow, so is man able to b rin g  him self into  more 
and more complete harm ony w ith law. The response from w ithin 
com es from the same cause in  both cases. T h e life  o f God in  the 
form  responds to the same life  acting in  other form s. A nd as in  
man the life  is  so m uch more developed than in  tbe low er kingdom s 
the response w ill be proportionately stronger. But here again the 
fact tliat man is conscious and that h is free-w ill is  developing, rend
e rs it  possible for him  to set h is desires in  opposition to tbe im 
p u lse  from w ithin , and resistance to it  is  perhaps one o f the most 
certain  causes for lack or loss o f faith. I f  then a man had faitfa as 
a g ra in  o f m ustard seed, that is  if  h is w hole nature were tuned to 
that in n er response so that there was perfect harm ony w ith tbe law, 
then he would indeed be able to w ork wonders, knowledge being 
added to faith. The very nature o f faith w ill preclude a ll p o ssib ility  
o f h is attem pting to do anything w hich is against law , bnt b is 
know ledge w ill enable him  to b rin g  into play law s w hioh are not 
know n to those who have not h is faith, and thus he m ay do wbat 
appear in  the eyes of ordinary men as m iracles.

A s man progresses another elem ent com bines w ith th is form o f 
fa ith . T be effort to liv e  alw ays in  harm ony w ith the law stim ulates 
tb e grow th of the d iv in ity  in  man, and thus leads to a fu lle r know l
edge o f God ; glim pses are seen of H is  tenderness and beauty, 
and a responsive love springs up in  the heart, w hich slow ly ripens 
into deep  devotion. It  is  when th is love has been felt, however 
d im ly , and how ever little  understood, that the live s o f tfae great 
T each ers lik e  Jesus of Nazareth begin to appeal to the heart. T ill  
then there is  no real response ; the intellect may recognise a cer
tain  beauty and p u rity  in the life, but no emotion is  stirred, no de



votion is  felt. It  is  somewhat as wheu a strain  of m usic is  heard 
by one who has no “  m usic in  h is s o u l h e  says it  is  “ p retty,” and 
that is a l l ; or as when a beautiful picture is  seen by one who has no 
a rtistic feeling. There is as yet nothing w ithin that can respond, 
and so the im pulse from  w ithout is  hard ly fe lt But when the first 
Spark o f devotion has been kind led , progress becomes more rapid. 
Love grows, and w ith it faith takes on a new aspect, and becomes a 
lo vin g  confidence in  the Teacher who is  leading us and in  the God 
to whom our steps are being guided. Then alone do the higher 
form s o f prayer become possible.

F o r certain form s of prayer have been used long before this 
stage is reached. A t first man sees a m ysterious force at w ork in 
nature ; he recognises that it is  som etim es beneficent, sometimes 
m aleficent. H e associates this w ith the earliest teachings he has 
received from the d ivine Teachers of whom we read in  the records 
of a ll races. T h ey have told him  o f a God who is ru lin g  and guid
in g  the universe, and pouring H is  life  into it, as the snn pours 
lig h t and heat upon the earth ; and they have taught him  to regard 
the sun as the sym bol of God. So it is  easy for him  to see God 
w orking in  a ll the forces of nature ; and when he fitfds them benef
icent he th in k s God is pleased ; when m aleficent, God is  displeased. 
So h is prayer is  at first an attempt to propitiate God ; it  is  a petition 
for H is  favour and protection, and it is  associated on the one hand 
w ith a ll the benefits that he receives from nature, and on the other 
w ith a ll the great calam ities that endanger h is prosperity and his 
life. T h is  is  g ood ; for it is the effort o f the d iv in ity  w ithin to 
reach out towards its source ; he is not conscious o f this, fo r the first 
stages of growth are im perceptible. A nd it  is  true that it is  the 
selfish in stin cts that prom pt this form o f prayer. But we have seen 
that separateness must first be intensified in  order that the in
d iv id u a lity  may grow, so we sh all expect at th is stage to find a 
strong elem ent of self, even in  relig io n. But when love springs up, 
then by degrees this changes. Man begins to recognise that joy 
and sorrow, prosperity and suffering, a lik e  are the expression of 
G od’s love, and the methods by w hich H e is draw ing H is  children 
nearer to H im . So he begins to elim inate from h is prayer the de
ment o f petition. F irst he raises it to a higher plane, and instead of 
asking for m aterial benefits, he prays for grace to resist evil and 
grow strong in  righteousness. Th en he learns by slow  degrees that 
he is  alw ays surrounded by the grace o f God, that he needs only to 
open the “  windows o f the so ul,” and it w ill flow into h is heart; 
that God is  ever g iving , but that man too often turns away from the 
hand that gives, and fails to see the gift. The only b a rrie r between 
man and G od is  m an's own blindness and coldness ; and hence he 
learns that the best form of petition is  to open the heart to receive. 
Then h is prayer becomes aspiration, he pours out h is love at tiie 
feet of God, know ing that then the love aud strength o f God will



e n te r  freely in to  h is  heart. H e  no longer offers petitions, unless 
fo r g rea te r  devotion, for a s tronger sp iritua l life, or for help  for 
o th ers . T hen , fa ith  be ing  strong , devotion being  deep and  tender, 
h is  p ray e r becom es a  force th a t m ay iu  very tru th  rem ove m oun
ta in s .

O ne o f th e  g rea t aim s o f Je su s  was to lead h is foi lowers to th is  
p u re r , m ore sp iritua l form  of prayer. W ith  th e  Jew s, p ray e r seem s 
to  have  becom e m ain ly  a m atte r of form . M any tim es he rebukes 
th em  for th e  absence o f any real devotion. T hey  m ade long prayers 
in  th e  stree ts  for th e  sake o f show, they  scrupu lously  observed all 
e x te rn a l rules, they  k ep t th e  “ outside o f the  cup aud  p la tte r” clean, 
b u t w ith in  th ere  was w orldliness, p ride , arrogance, oppression. T h e  
s p ir i t  o f p ray er was a b s e n t; self-in terest, no t devotion, p rom pted  th e  
carefu l observance o f all the  ou ter forms. So he tau g h t them  first 
to  su b s titu te  th e  p ray er o f th e  h ea rt for th e  m ere ou te r form , and  
to  pray  in  secret, u o t in public. “ W hen ye pray , ye shall no t be 
as  th e  hypocrites ; for th ey  love to  stand  aud  pray  in th e  sy n a
gogues an d  in  th e  corners of th e  streets, th a t they  m ay be seen o f 
m en  . . . .  B ut thou , w hen thou  p rayest, en te r  in to  th in e  in n er 
cham ber, an d  having sh u t th y  door, pray  to th y  F a th e r w hich is iu  
sec re t.” (M att., VI., 5, 6;. N o p rivate  room  is needed for th is ;  
fo r each  m an has w ith  h im  always th e  in n e r cham ber of th e  h eart 
in to  w hich  he m ay w ithdraw  ; eveu in th e  s tree t or th e  m ark e t place, 
am id  th e  th ro n g  o f m en, he can still re tire  to  th is  inm ost cham ber, 
a n d  sh u ttin g  th e  door of th e  heart to  keep ou t all ex traneous 
th o u g h ts , can p ray  to  the  F ather. F o r th e  F a th e r is ever p resen t 
th e r e ; th a t is H is tem ple far m ore tru ly  than  any  of th e  sta te ly  
edifices reared  by  m an in  H is  honour.

Je su s  n e x t deals w ith  th e  object of prayer, aud  here  again  s p ir 
itu a lises  th e  old teachings. H e po in ts  out th a t it is unnecessary  
to  en trea t o f G od th a t H e  will give th e  th in g s  th a t are  needed by 
m a n ; “ in p ray ing  use no t vain repetitions, as th e  G entiles d o ; for 
th e y  th in k  th a t they  sh a ll be heard  for th e ir  m uch speaking. Be 
n o t  therefore  like un to  th e m ; fo r  you* F ather knoweth w hat 
th in g s y e  have need o f  before ye ask  H im .” (M att., VI., 7, 8). A nd yet 
i t  is well th a t m an shou ld  recognise th a t these  th in g s are th e  gift 
of G o d ; th a t he  should  rem em ber th a t it is G od’s life in n a tu re  
w h ich  gives h im  th e  fru its o f the  earth  for h is use. So, in  the  p rayer 
w h ich  H e gives to  H is  disciples, one clause is in troduced  w ith  th is  
aim , “  G ive us th is  day ou r daily  b read .” (M att., VI., i i ) .  L ike' 
th e  m ajority  o f th e  teach ings of Jesus, th is  cau be taken  both  in  
th e  m ateria l and  in th e  sp iritu a l sense. In  the  form er it  m ay be 
ta k e n  ra th e r as th e  grateful recognition  o f a fact, th an  as a  pe tition  ; 
to r  i t  seem s as if  Je su s  gave a considerable p a rt o f H is  teach in g  in a 
form  th a t w ould appeal to  th e  som ew hat undeveloped people 
am ongst whom H e  worked, and  we m ust m ake allow ances for th a t 
w hen  w e try  to  understan d  H is  full m eaning. W e are rem inded  of



th e  recognition oi th e  sam e fact in th e  verses in  th e  Bhagavad- 
G ita  ( I I I . ,  i i ,  12) :  “ W ith  th is  ” [i.e., sacrifice] “ n ou rish  ye the  Gods, 
and m ay th e  G ods nourish  you ; th u s  nou rish in g  one another, ye 
shall reap th e  h ighest good. For, nourished  by sacrifice, the  Gods 
shall bestow  on you th e  en joym ents you desire. A  thief verily 
is he who enjoyeth  w hat is given by T hem  w ithout re tu rn in g  the 
g ift.” E veu  th e  offering o f m ate iia l sacrifices to  th e  Gods, will 
b rin g  us th e  h ighest good, if  accom panied w ith a sp irit of 
g ra titude , for th e  th o u g h t will b rin g  us m ore closely in to  con
tac t w ith  T hem . B ut b e tte r still is th e  sacrifice o f a life that 
is full of love, and th is  will be offered by those who realise that 
even th e  daily bread is th e  gift o f God. B ut Je su s  rem inds ns 
elsew here th a t “ m an shall not live by bread alone, b u t by every 
word th a t proceedeth  out o f th e  m cu th  of G od.” W e need uot 
look w ithin  th e  covers of any  book for these wards, th o u g h  every 
book, w hether sacred or secular, con tains them . F o r th e ie  is nothing 
in  th is  universe which has no t “ proceeded ou t o f th e  m outh  erf God,” 
and it is w hen we learn to hear H is voice speak ing  to  us everywhere 
in th e  m u rm u r of th e  brooks, the  ripp le  of the  sea, th e  rustling  of 
th e  leaves in the  trees, the  hum  of the insects, th e  song  o f th e  birds, 
th e  crash of the  tem pest, and, ch ie f o f all, in th e  life an d  heart oi 
every hum an being, it is only then  th a t we begin  to  rea lise  how He 
is ever g iv ing  us ou r daily bread. A nd so we reach  th e  more 
sp iritual m ean ing  of the phrase, an d  see in it th e  recognition of the 
way in w hich the  love ot God is lead ing  us th ro u g h  all th e  varied 
experiences oflife , w hether of happiness o r o f pain, and o u r prayer 
becom es an open ing  of th e  heart to receive from  H im  th a t grace, 
which, s tim ula ting  the  d iv in ity  w ith in , shall enable us to  derive from 
every experience th e  whole of the  teach ing  and  tra in in g  it is sent 
to give us.

In  the last phrase of th is  p rayer we have a som ew hat similar 
th o u g h t. W e have already seen in w hat sense it may be said that 
God leads us in to  tem ptation  (see Vol. X X I., page 432) ; an d  in the 
lig h t of th a t though t, th is  p rayer becom es an opening  of th e  heart 
to th a t d ivine pow er w hich will lead us a long  the  s tra ig h t path of 
evolu tion . God is ever teach ing  us, H is love is ever draw ing us 
tow ards th a t w hich is g o o d ; if we recognise th is  and  yield ourselves 
w illingly  to  H is gu idance we shall be delivered  from  evil, by  rising 
th ro u g h  and  above it, and  th e re  will be no need for th a t severe 
pain w hich m ust inevitably  com e as the  resu lt of refusing  to learn 
by love. I f  th e  p rayer is offered w ith earnestness and  faith, it 
canno t fail in b rin g in g  about th is  r e s u l t ; and  th e n  we shall not 
fear any tests and tria ls  th a t m ay com e in th e  n a tu ra l course of 
grow th, for we shall know  th a t th e  God w ith in  us can surm ount 
them  all. T o the  w eak and  undeveloped th e  p rayer w ill have a 
different m eaning. T o them  tem pta tion  in all its  form s seem s evil, 
a th in g  to  be avoided. So to them  it is a petition  th a t they may



not be subjected  to  tests and  trials, lest they  should fall beneath  
th e m ; to  them , to  be delivered from evil is to be spared  the  tria l, 
w hile to  th e  strong  it is to  have th e  pow er to  go th ro u g h  it  and  com e 
o u t on  th e  o ther side, th e  s tro n g er for it. A nd the  p ray er of th e  
w eak is answ ered, even as is th e  p ray er o f th e  strong . F o r God 
k now s w hat s tra in  H is  ch ild ren  a re  able to bear, and  H e know s 
th a t  if  th e  stra in  goes beyond th e  b reak ing  poin t, p rogress will 
be delayed. So of th e  w eak less is re q u ire d ; they  are not led 
in to  th e  tem p ta tions th a t th e  s trong  are able to  bear, b u t are allow 
ed to  jo u rn ey  along a sm oother, if a longer, path . I t  is unnecessary  
to  speak  o f th e  clause con ta in ing  the  p rayer for forgiveness, as it 
has already been considered. (See vol. X X II., page 74).

T h e  first th ree  clauses of the  prayer have a twofold significance 
acco rd ing  to the m eaning  th a t is a ttached  to the  phrase “ O ur 
F a th e r .” I t  is p robably  usually  taken  as app ly ing  to  God, and th e  
association  o f th e  th o u g h t o f God w ith  a heaven th a t is by som e 

.even  yet regarded  as a locality, ten d s to em phasise the  idea th a t 
G od  is far rem oved from  m an. H eaven is placed, as it were, in 
co n trad is tin c tio n  from earth , and  the natu ra l conclusion is th a t 
th e re  is a sim ilar contrad istinc tion  betw een G od and man. T h e  
p ra y e r  then  expresses th e  earnest wish of the  soul th a t there  m ay be 
th e  sam e obedience to  th e  will o f G od on earth  as th ere  is in heaven 
a m o n g st th e  angels. T h ere  is som e degree o f vagueness in th o ugh t 
a n d  also o f variety  o f opinion as to w here and w hat heaven actually  
is ; bu t it is agreed by all who adopt th is  view of it th a t its con . 
d itio n s  are qu ite  different from those o f earth , ren d erin g  it possible 
for m en to  be far p u re r and m ore sp iritual there  th an  here, and to  
com e in to  closer contact w ith  God. Indeed  C hristians ho ld ing  th is  
v iew  seem  to be generally  agreed th a t in heaven m an will be e n tire 
ly  freed from all th e  lim itations and  im perfections to w hich he is 
su b jec t on earth . But th e  idea of heaven as a locality is fast d is 
appearing , and it is regarded by m any as being a state of consciousness 
in d ep en d en t of locality, so th a t we can if  we choose m ake a heaven 
u p o n  earth . Now, if  we take th is  view, we m ust recognise th a t p ro g 
re ss  is essential in order to produce th is change in our sta te  of 
consciousness. I 11 the  ligh t of the  teachings as to the  constitu tion  of 
m an  we see th a t it m eans a ra ising  of the  consciousness from the  
pe rso n a lity  to th e  “ T h in k e r,” and  th en  from th a t to  th e  H ig h er 
S e lf ;  heaven being  th e  consciousness of th e  H ig h e r Self, earth  th a t 
o f  th e  personality , independently  o f locality. (See vol. X X ., page 
85). T h is  raising  o f th e  consciousness can ouly  be effected by th e  
developm ent and  tra in in g  of the  th ree  lower bodies, and  also o f th e  
cau sa l body, by th e  cultivation of all the  qualities o f th e  E go o r J iv a t-  
m an  th ro u g h  th ese  forms, and  by th e  subord ination  of the  consciousness 
of the forms to  th e  consciousness of Self. In o ther words, desire, w hich 
m ay be roughly  described as ac ting  in th e  form s referred to, m ust 
be  contro lled  by the  will, w hich is th e  active energy  o f th e  self.



T h is  is a  long  process, ex ten d in g  over m any incarnations, bu t we 
have seen how  belief in C hrist com bined w ith love for H im , enables 
us a t len g th  to  achieve it. A dd ing  to  th is  th o u g h t th a t o f th e  unity 
o f all th ings, we begin to  see an o th er m ean ing  in  th e  phrase, “ Our 
F a th e r ; ” it is th e  H ig h er Self o f every m an, th e  div ine ray  which, 
th o u g h  for th e  tim e appearing  separate  from its  source, is yet one 
w ith  i t ; th e  u n ity  being  clearly  exem plified in  C hrist, w ho is, on 
th e  one hand , th e  type  o f perfected hum anity  in  w hich th e  Higher 
S elf rules, and, on th e  o th er hand , th e  m anifestation o f God. And 
then  th e  p ray er becom es a looking  inw ard in to  th e  very  recesses of 
ou r own being, th a t we m ay find th e  d ivine lig h t th a t is shining 
there , and hav ing  found it, m ay le t it illum ine ou r w hole nature. 
T hen  th e  k ingdom  of th e  F a th e r  will come, for o u r w hole lives will 
be ru led  by th e  H ig h er S elf; th e  will of th e  F a th e r will be done on 
earth  as in  heaven, for in w hatever body we m ay be functioning, 
we shall act and  th in k  only as th e  H ig h er S e lf prom pts. T h u s  we 
are led to th e  teach ing  given in all religions, th a t God is w ith in  us. 
I f  thou  w ouldst find H im , look in to  th in e  own heart, for un less thon 
canst find H im  there , thou  w ilt no t be able to find H im  elsewhere. 
A nd finding H im , th o u  wilt find also th e  C hrist, and th in e  own Self, 
for they  are  one. A s th e  old hym n says :

“ Though Christ a thousand times in Bethlehem be born,
But not within thyself, thy soul will be forlorn ;
The Cross of Golgotha thou lookest to in vain,
Unless within thyself it be set up again.”

O r as Sri K rishna  said to  th e  G opis a t th e  tim e o f th e  Rasa 
Lila, one o f th e  m ost exqu isite  inciden ts o f H is  ch ildhood, and one 
th a t is perhaps m ore full o f teach ing  th an  any  o th e r : G o back to 
your hom es, you will find m e th e re  as easily as h e r e ; it  is  no t those 
w ho are w ith  m e in  body th a t are  nearest to  m e, b u t those  that 
ensh rine  m e in th e ir  hearts. A nd then  when la te r they  jo ined  in 
th a t m ystic  dance w hich was so w onderful in  its  beau ty  th a t the 
very  stars  in heaven stopped in th e ir  course, and  th e  G ods them
selves gathered  round to  w atch, each o f th e  G opis felt S ri Krishna's 
han d  in hers, H is  arm  was on h e r shoulder, for w herever H is dev
otees are th in k in g  w ith  earnestness and  devotion on H im , there is 
H e in  th e  h ea rt o f each one.

A nd th u s  these  two religions, w hich a t first s ig h t m ay seem to 
be so different, alm ost opposed to each o ther, are seen on  a  deeper 
study  to  be one in spirit. Som e o f th e  m ost im po rtan t teachings 
are  found in  bo th , and on th is  point, the  m ost im p o rtan t of all, they 
are a t o n e ; for in both  we find clearly  tau g h t th e  d iv in ity  of man, 
and th e  u n ity  o f God and  m an ; in bo th , devotion is en jo ined  as the 
one m eans by w hich m an may find God, an d  in  bo th , know ledge and 
action are th e  two w ings, as it were, by  w hich th e  b ird  o f  hum anity



may a t las t rise above all th e  lim itations of m atter, and fo ld ing its 
w ings, m ay rest in th e  infin ite  bosom of God.

L il ia n  E d g e r .

ON THE THRESHOLD OF THE LIFE  BEYOND.

SO L E M N  is th e  m om ent w hen th e  soul takes its leave of the w orld, 
w hen the  sail is taken  off th e  gallan t bark  w hich now lies like 

a w ater-logged  craft. Sad and  gloom y are  th e  associations w hich 
th e  very  word death  recalls to o u r m ind. Let ph ilosophers o r stoics 
view  th e  approach ing  end  w ith sto lid  indifference. L et the  devout 
m an  o f relig ion welcom e th e  m essenger o f P lu to  as the  h arb in g er of 
d iv in e  peace and  felicity. B ut th e  com m on herd  of m ortals canno t 
r ise  to  th e  lofty he ig h ts  o f th e  ph ilosopher or the s a g e ; th ey  will 
alw ays contem plate death  w ith feelings qu ite th e  reverse o f hopeful 
a n d  p leasan t. T h e  undefined sense o f gloom and  h o rro r th a t takes 
possession o f o u r  m ind  a t th e  th o u g h t of death  is a m ystery w hich 
h as  baffled th e  analysis of the  poet and  th e  m etaphysician . I t  is no t 
easy  to  say w hether it  is, as th e  sage P a tan ja li avers, due to th e  
pain fu l experiences o f death  th a t we m ust have gone th ro u g h  in our 
p rev ious lives ; o r w hether, as Shakespeare  p u ts  it, it is ow ing to  
o u r  w ant of know ledge o f w hat lies beyond, th e  “ dread  o f som e
th in g  after d ea th —th e  undiscovered coun try  from  w hose bourne  no 
tra v e lle r  re tu rn s .”

In  w hatever way we regard  death , th e re  is one th in g  th a t we 
ca n n o t lose s ig h t of. W hen th e  dy ing  person is about to  tak e  h is 
d ep a rtu re  from th is  scene o f earth ly  joys and  sorrow s, he is advised 
by h is  friends and relatives, as well as by priests and  clergym en, to 
lo se  all regard  o f w hat he  leaves on th is  earth , and  devote h is m ind  
exclusively  to th o u g h ts  o f th e  D ivine Ideal. W ealth  and  rank , m en 
a n d  m oney, friends and  relatives can then  do h im  no good. H ence  
i t  is  th a t  th e  p a rtin g  soul m ust m ake a t th is  last m om ent one suprem e 
effo rt to  snap  asunder th e  earth ly  bonds, to  free itse lf  from th e  
d u tc h e s  o f its  ru lin g  passion, an d  to  rise to  th e  sub lim e h e ig h ts  of a 
b r ig h te r  and p u re r ex istence in  th e  n e x t w orld.

The very  recogn ition  o£ th e  necessity  o f c h an g in g  th e  tren d  of 
th o u g h t  an d  seek ing  d iv ine aid a lone  a t th e  tim e o f death , reveals a 
strange, culpable inconsistency  o f w hich  we are sham efully  gu ilty . 
We never tire  of th e  gewgaws oil th e  w orld. P rom  childhood u p 
ward* we spare o o  p a in s  to  d riv e  onr m inds in to  th e  narrow  groove 
o f  w oricttiness, seeking n o th in g  b u t p e lf  an d  pow er, and  objects o f 
sense in  genera l. In our m ad p u rsu it o f w ealth  an d  feme, in  ou r 
fttrioua s tru g g le  to  g ratify  th e  lu sts  of th e  flesh, we p u sh  aside o u r 
weskefr brethren, tram p le  upon  th e  claim s of ju s tic e  an d  h um an ity , 
and se t at n a u g h t the tm m p et-ca ll o f d u ty  an d  relig ion. In  th is  way 
w e  acqu ire  a  v icious w orldly  b en t w hich, p u rsu in g  us like N em esis, 
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w herever we go, shapes irresistib ly  ou r fu tu re  destiny . H en ce  it is 
su re ly  the  heig h t of folly on th e  p a rt oi ourselves as well as o f our 
friends and  relatives, to  expect th a t the  m ind  should  be able, a t the 
last awful m om ents, to  fling off its  earth ly  w eight of passions and  de
sires and  concen tra te  th e  th in k in g  energ ies on a h ig h er and  purer 
ideal. Y et in sp ite  of th is  absurd  folly, in sp ite  of th e  sheer im
possib ility  of th e  fu lfilm ent o f our p ious w ishes, we have here  the 
g lim pse of a deep philosophical tru th  w hich can n o t be explained 
away. U nderly ing  all ritu a l observances, fasts and vigils, prayers 
and  m editations, th e re  is th e  em phatic recognition  of th e  great 
tru th  th a t m an’s destiny  in th e  n ex t life is m ainly  cond itioned  by 
th e  p redom inan t tendency  acquired  by him  in  th is  life. Accord
in g  to th e  teach ings of th e  h ighest esoteric  w isdom , all th e  acts, 
th ough ts, and  feelings of a m an, how ever g rea t or sm all th ey  may 
be, go to give a com plexity  to  th e  operations o f K arm ic Law 
th a t no o rd inary  hum an  in te llec t can unravel. T h e  tangled 
yarn  of life spun  by th e  hand  of karm a defies the  h ighest flights 
o f scientific or m etaphysical lore. I t  is only  th e  seer or the 
sage who is ever allowed to have a glim pse iu to  th e  m ysteries. The 
infin ite  m u ltitude  of beings th a t pass before o u r eyes in da ily  review, 
th e  endless varie ty  of causes and effects, and  w hat we ignorantly  
call accidents, th e  clash and ru sh  of life and  work, th e  ceaseless 
w hirl o f celestial bodies in infin ite  space, all com bine to  present 
before ou r bew ildered gaze a harm onious com plexity  th a t attests 
th e  unspeakable  m ajesty of th e  G reat A rch itec t and H is  Law, the 
Law of K arm a. T h e  operation  of th is  g reat law  has found its  ablest 
exposition  in esoteric philosophy. T h e  eyes of th e  tra in ed  seer, 
p en e tra tin g  th e  th ick  veil of M aya or illusion, gain  an in sig h t into 
th e  arcana  of the  un iverse  ; to  him  the K arm ic Law is a liv ing  real
ity , affording au  answ er to th e  “ obstinate  q u estion ings o f nature,” 
a key  to th e  solu tion  o f th e  g rea t p rob lem s o f life an d  death .

Says th e  B hagavad G ita  : “ W hatever object a m an th inks of
a t death  w hen he leaves th e  body, th a t, O son of K unti, reaches he by 
whom  th a t object has been constan tly  m edita ted  Upon ” (V III ., 6).

In  grasp ing  th e  tru e  significance o f th e  above sloka we have 
need to  be on ou r guard  against a p itfall th a t we are  like ly  to fall 
in to . W e m ust have an  eye to  th e  general ten o r o f life an d  thought, 
and  not to a m ere passing  th o u g h t o r a  tran s ien t feeling a t  th e  titgg 
o f death. W e m ust bear in m ind  th a t th e  fix ing o f th o u g h ts  upon 
th e  D ivine B eing is an  im possible feat un less by a  persevering 
course of rig id  d iscip line, devotional practice, an d  c o n s tan t m edita
tion  th e  m ind has been tau g h t to  soar above th e  sto rm  o f passions 
and  desires, and  rise to the  serene sky  o f a h ig h er consciousness. 
T o b rin g  th is  sublim e tru th  hom e to ou r m inds, th e  M ah£bh£rata, 
th e  richest sto re-house o f all sacred wisdom , has  th e  beautifu l, but 
p a th e tic  s to ry  o f k in g  B harata. I t  is an  oft-to ld  ta le  no  doubt, yet 
i t  bears to be to ld  again .



In  those far off days w hen m other In d ia  was a t th e  h e ig h t of 
h e r  sp iritu a l glory, th e re  re igned  a m igh ty  m onarch, nam ed B ha
ra ta . A fter hav ing  re igned  long  and  peacefully, an d  h av ing  d is
ch a rg ed  all h is k in g ly  duties, he th o u g h t of b e tak in g  h im se lf to  th e  
life  o f an  ascetic an d  a  recluse, after th e  m anner of h is illu strious 
ancesto rs. H av ing  called h is five sons before him  an d  given  them  
all necessary  in structions, he  left them  in charge o f h is ex tensive  
dom in ions and  re tired  to  a d istan t, lonely herm itage, w ith  a view  to  
p ass  th e  rem ainder of h is life in th e  contem plation and  w orship o f 
th e  D ivine Being. H e  had faithfully  done w hat he owed to h is  
sub jec ts  ; he had  now a du ty  to  him self—th e  h ighest d u ty  o f casting  
off th e  earth ly  fre igh t from  his soul, and  ra ising  it to  a d iv ine un ion  
w ith  th e  perfect an d  th e  un iversal Self. T h o u g h  m aster o f th e  
e a rth  and of “ th e  fu llness thereof,” h e  now  began to  lead a life o f 
s tr ic t  self-denial and  piety, all h is days and  n ig h ts  being  given 
so lely  to  acts of charity  and  m editation. A  rig id  course o f self- 
d isc ip line , a con tinuous round o f relig ious exercises, w rough t a  
w onderfu l transform ation  w ith in  h im . T h e  w orld gradually  slipped  
aw ay from h is  m ind , h ig h er and  h ig h e r sta tes o f consciousness 
unfolded them selves w ith in  h im  ; a d iv ine lig h t shone in upon h is  
m in d  from th e  in n e r  depths, g iv ing  him  peace and  tranqu illity . B ut 
th e  conquest over self was no t yet com plete, and  tria ls  w ere yet to  
com e.

O ne day after h is  m orn ing  ab lu tion  in th e  sacred w aters o f 
th e  G andaki, B harata was occupied w ith h is custom ary  cerem onies, 
w hen  he espied a th irs ty  doe d rin k in g  a t th e  crystal stream . A ll 
on  a sudden  th e  terrific roar o f a lion echoed far and  w ide from  
a  neig h b o u rin g  forest. Seized w ith frigh t th e  doe leaped in to  
th e  w ater and swam across th e  river. Big w ith  young as th e  
d o e  was, th e  effort was too m uch for her. T h e  strugg le  no t on ly  
co st h e r  h er life, b u t also b rough t forth  h e r fawn, w hich fell in to  th e  
r iv e r  and  was sw iftly borne along  th e  stream . T h e  heart o f th e  
ro y a l ascetic m elted w ith  pity . H e took up  th e  fawn in h is arm s 
a n d  b rough t it to  h is herm itage. T here  he fed it and tended  it w ith  
h is  own h a n d ; in short, he  bestowed upon it every care th a t he  
c o u ld  give. T h u s u n d er h is fostering hand  th e  fawn grew  up  in to  
a  fine deer. I t  frisked and  gam bolled about on th e  grassy  p lain  and  
g laddened  th e  heart of B harata. W hen it was alarm ed at th e  s ig h t 
o f  an y  wild beast, o r w hen n ig h t cam e on, th e  deer found a hom e 
a n d  a she lte r in  B harata’s leafy bower. T hus days passed on. M ean
w h ile  a change, a very  insid ious change, was com ing over th e  
m in d  o f th e  royal sage. T h e  self, tha t seem ed lost in th e  w ide w aters 
o f  devout m edita tion , found a congenial soil, and  sp rou ted  forth  
ag a in , softly tw in in g  its tendrils round  and round the  deer. T h e  
affections of his m ind slowly and im perceptib ly  reversed th e ir  
c u rre n t and began to  flow down a different channel. Oh, th e  sad 
ch an g e  ! A passionate yearn ing  after the  deer g radually  filled his



soul an d  held  iu  cha ins th a t m igh ty  m ind w hich had so easily  re
nounced  th e  w orld w ith  all its  p leasures an d  en joym ents. T h e  deer 
w as now  h is co n stan t com panion ; it followed him  w herever h e  w en t; 
its  sweet, innocen t and  tru s tin g  affection had  a  charm  that 
cap tivated  th e  h ea rt of B harata. H is  m edita tions w ere now  d istu rbed ; 
h is  m ind  w andered d u rin g  h is  p rayers ; th o u g h ts  o f th e  deer, with 
all its  lov ing  associations, w ould com e unb idden  and  in tru d e  upon 
h is  re lig ious exercises. W hen  th e  even ing  cam e an d  th e  d e e r delayed 
in  re tu rn in g  hom e, m any a  sad and  painfu l an x ie ty  w ould  agitate 
h is  m ind  an d  he  w ould exclaim , “ A h ! w hy is th e  d ee r absent 
so long  ? W hat h as  becom e of it  ? H as any  fell tig e r  o r wolf 
se ised  and  preyed  upon it ? Oh ! how  happy should  I  be if 
th e  deer w ould ju s t  com e and  rub  h is  b udd ing  an tle rs  against 
m y body ! A h I these tu fts  of grass n ibb led  off by  m y deer 
look like  pious B rahm in  lads s ittin g  w ith  w ell-shaved heads and 
ch an tin g  th e  verses of th e  Sam a V eda ! ” S uch  were th e  thoughts 
w hich tossed h is  m ind to  and  fro. H is  daily  round  o f religions 
exercises was sadly in te rru p ted . H e w ould lose all self*control and 
h is  sp irit w andered w ith  th e  w anderings o f th e  d eer. T h u 6 the 
g rea t Bh&rata, w ith  h is h ea rt all engrossed by a  selfish affection for 
th e  deer, passed h is  days, unconscious o f th e  m ournful change that 
was im perceptib ly  bu t irresistib ly  d rag g in g  him  dow n. A t last 
Bh&rata felt h is end approaching . K ing  D eath  stood ready before 
h im  w ith h is re len tless scythe. T h e  deer was a t th e  side o f  the 
k ing , fondly an d  m ournfu lly  w atch ing  him . Bh&rata b reathed  his 
last, looking  w istfully a t th e  deer and  feeling acu tely  th e  coming 
separa tion  from  h is favourite anim al. T h e  story, how ever, does not 
en d  here. A  corner of th e  cu rta in  th a t hides th e  fu tu re  of the 
re -in ca rn a tin g  soul is lifted up for us, an d  we have a glim pse o f the 
p a th  along  w hich  th e  soul o f B harata travelled  tow ards evolution. 
A s B hara ta’s m ind  was solely occupied w ith  th o u g h ts  abou t th e  deer, 
we see h im  transform ed after death  in to  a fine a n tle r  ranging 
th ro u g h  th e  forests and  ta s tin g  of th e  experiences o f th e  low er life 
th a t he had  so eagerly  longed  to  associate w ith. A gain th e  wheel 
o f K arm a carries him  onw ard ; th e  p ious exercises, th e  prayers and 
m edita tions, th e  yearn ings after a h ig h er and  d iv iner life, reassert 
them selves, an d  we n ex t find B harata  re -in carn atin g  as a  human 
being , unfo ld ing  th e  h ighest a ttrib u tes  of h is n a tu re  an d  finally 
w ork ing  out th e  com plete redem ption of h is  soul.

Such are the  ou tlines of the  beautiful legend  of th e  g rea t King 
Bh&rata. T h e  account is not w ithou t features th a t m ay clash  with 
a ja rr in g  sound aga inst th e  m ateria listic  procliv ities of th e  age. The 
scepticism  of th e  m odern in te llec t will be apt to  regard  th e  story 
as a m ere farrago of nonsense, a pure m yth  generated  in  th e  heated 
b ra in  of th e  H in d u  en th u siast. T h e  scientific in s tin c ts  of the 
m odern  m an, accustom ed to the  hard  and fast ru les and  limitations 
o f th e  m aterial world, hard ly  feel justified  in s tep p in g  out of the



sure ground of gross matter, into the higher regions o f m ind and 
sp irit. T he bright, unclouded visio n  o f the ancient seer, the pene
trating , all-com prehending gaze ofthe soaring sp irit, are p o ssib ilities 
w h ich  we, the products of a m aterial c iv ilisa tio n , have yet to appre
ciate and realise. Compared w ith the ancient M asters of W isdom , 
we are no better than children, feeling our way iu  the dark. O ur 
steps m ust necessarily be cautious ; and it  may therefore be askin g  
too m uch o f one’s cred ulity, to accept the story as gospel truth  in  a ll 
its  details. But the thought is  there, how ever perishable the form 
m ay be ; the p rin cip le  is there, quarrel as we may regarding the 
point and shape of its application. The Law  o f Karm a, that o f 
cause and effect, stands on a rock of adamant, however m uch the 
su rg in g  waves of hum an speculation may rage and roar about it.

M an’s whole life  in  the past, the present and the future, form s 
an unbroken lin k  of sequential record where no gap is possible, 
where there is  no room for what we ca ll chance. C h ristia n ity  pays 
hom age to th is great Law , though dogmatism has narrowed and per
verted its operation by blotting out from the Book o f L ife  the history 
o f past incarnations and holding out an eternity o f reward o r p un ish 
m ent for actions done d urin g  one short life-period on th is earth. 
T h e  Law  of Moses is the grandest im personation o f D ivin e  Ju stice  
and R etribution, “ not a jo t or tittle departing from the Law .” C h rist’s  
relig io n  of Love and M ercy recognises the aw ful M ajesty o f the 
same Law . “ W hatsoever a man soweth, that shall he also reap. 
F o r he that soweth to h is flesh shall of the flesh reap corruption ; 
but he that soweth to the sp irit, sh a ll o f the sp irit reap life  ever
la stin g .”

T he A ryan sages went s t ill further and deeper. Penetrating 
the th ick  v e il of the future they m arked the various stages o f the 
so ul’s progress or retrogression. They form ulated a law  and a pro
cess of differentiation that may w ell astound us by th eir vast sweep 
o f generalisation. Says the G ita

“ Sattva, Rajas, Tamas, these gunas, 0  m ighty armed, born of 
P ra k riti, b ind in  the body the embodied, the indestructible ” (X IV ., 
5)-

44 O f these, Sattva, lustrous and painless from its stainlessness, 
binds by the attachm ent to happiness and by the attachm ent to 
know ledge, O sinless one ” (X IV ., 6).

‘ ‘ Know  thou Rajas to be of the nature of passion, g iv in g  rise 
to th irst and attachm ent; it binds fast, O son o f K un ti, the embod
ied by the attachm ent to action ” (X IV ., 7).

“  Know  thou Tamas born of unwisdom , deluding a ll embodied 
b ein g s; by heedlessness, indolence and sloth, it binds fost, O 
Bharata ” (X IV ., 8).

“ Sattva attaches to happiness, and Rajas to action, O Bhdrata, 
w h ile  Tamas attaches, on the contrary, to heedlessness ” (X IV ., 9 ).

“ Ift h e  embodied meets death when Sattva is  predom inant



th en  he a tta in s  to  th e  spotless regions of th e  w orshippers o f th e  
H ig h e s t” (X IV . 14).

“ T h e  fru it of good action, they  say, is Sattvic and  p u r e ; verily  
th e  fru it of Rajas is pain  ; and unw isdom  th e  fru it o f Tamas ” (X IV ., 
16).

“ T hose  who abide in Sattva go upw ards, th e  Rajasic dw ell in  
th e  m iddle, and  the  Tamasic, ab id in g  in th e  function o f th e  lo w est 
guTia, go dow nw ards ” (X IV ., 18).

A ll th is  is no t a lto g e th er un in te llig ib le  to  the  E astern  m in d  
g rounded  from childhood in  a firm belief in  th e  tran sm ig ra tio n  o f  
souls and th e  doctrine  of re-incarnation . B ut th e  W estern  sc h o la r , 
chained to th e  B aconian m ethod  of induction , will find it h ard  to  
give h is m ental assen t to  th e  d octiines enuncia ted  above. Y et n o  
one will be disposed to call in  question th e  universal tru th  th a t i t  is  
th e  p redom inan t quality  o f th e  hum an m ind, th e  general r e s u l t  
o f th e  experiences stored  up in th is  life, w hich traces the  fu tu re  
path  o f th e  soul. H in d u  philosophy is m ore exp lic it on t h e  
po in t and affirms th a t th e  p repondera ting  quality  o f the  m in d  
is Sattvic, Rajasic, o r Tamasic. T h e  th ree  a ttribu tes, S attva , 
Rajas, and  Tamas, th e  n a tu res  o f w hich have been defined in 
th e  verses quoted above, are broad generalisations of th ree  p r in c i 
p les in to  w hich all th ings, subjective o r objective, may be r e 
solved. T hese  th ree  a ttrib u tes  in th e ir  various degrees en te r i n t o  
num erous p erm uta tions and  com binations so as to  give rise to e n d 
less d ifferentiation in w hat we call th e  m ineral, th e  vegetable a n d  
th e  anim al k ingdom s. I t  is th e  ascendancy  of one o r o ther o f th e s e  
qualities th a t determ ines th e  tren d  o f th e  m ind  and  th e  p a r tic u la r  
body th ro u g h  w hich th a t m ind  will best operate. T h e  close c o n 
nection betw een m ind and  body, th e  law s o f hered ity , th e  e x is ten ce  
o f in tu itiona l conceptions o r ideas, all bespeak a m ental con figu ra
tion  w hich is expressed  in  a physical body th a t is th e  fittest v e h ic le  
for th a t m ental personality . A  soul w ith a certa in  bias o r p ro c liv ity  
will move in a  particu la r d irection  and  will, by th e  laws o f affin ity , 
clo the itse lf in  a body w hich is th e  best and  th e  fittest in s tru m e n t 
for the  display of th a t pa rticu la r tendency. T h is  is th e  fundam enta l 
position o f H in d u  philosophy—a position w hich has in it m u ch  
to  com m end itse lf to  cu ltu red  rationalism . Before we d iscard  th e  
doc trine  as a m ere fanciful speculation , we have a r ig h t to  claim  for 
it all th e  characteristics o f a genu ine hypothesis ; and  such  a claim  
will p ress on our a tten tion  un til we are confronted w ith  a theory  
m ore leg itim ate  to  o u r purpose. If th is  be conceded, we shall n o t 
be w ithou t a w arran t in stick in g  closely to  th e  classification 
and accordingly  regu la ting  our thou g h ts , feelings, actions, de
sires, and  appetites—nay, even th e  choice o f ou r food—for 
th e  purpose of aw akening  th e  in n e r senses and  open ing  our 
eyes to  th e  possib ilities o f hum an  grow th. H ow  far such a  
regulation  of our daily life is of practical value is a difficult problem ;



an d  it m ay be best solved by a careful study  o f life and  society in 
th e  E as t and  th e  W est.

T o  re tu rn , how ever, to  th e  closing  scene of th is  life-dram a. 
T h e  final cu rta in  is slow ly ro llin g  down. As th e  v ita l cu rren ts  are 
g rad u a lly  draw n from  th e  toes upw ards, as th e  sp irit b reaks up  its  
com panionship  w ith  th e  body, th e re  is a sensation  th a t can be tte r 
be im agined th an  described. B rain and being  reel and  to tte r. 
U nconsciousness, so far as th e  o u te r w orld is concerned, steps in ; 
a n d  before th e  soul w ings away forever from its earth ly  tenem ent, 
th e re  com es an awful m om ent—th e  m om ent o f self-in trospection . 
T h e  w hole panoram a of m an’s life w ith  all its  th o u g h ts  and  feelings 
an d  doings, unro lls its e lf ; th e  m em ory of a thousand  buried  yesterday  
now  flash upon h im ; all th e  in n e r and  ou te r forces th a t w ere 
allow ed to  play upon th e  soul now  s ta r t up  an d  stru g g le  for 
m astery . V ery soon th e  review  is over, th e  restlessness and  angu ish  
cease, th e  civil w ar comes to  a close, and  th e  re su ltan t force, th e  
ru lin g  b en t o f th e  m ind, carries forw ard th e  soul to  its fu ture  
destina tion , its  fit hab ita tion .

So does esoteric w isdom  teach  us. B ut how far th e  teach ings 
m ay  be offered as generalisations of em pirical observation is ye t a 
question  on w hich opinions m ay differ. T h e  tim e, how ever, is n o t 
far off w hen a d irec t dem onstra tion  will be available. A lready th e  
sublim e tru th s  are  be ing  sensed  from a f a r ; already  ind ica tions are  
com ing , shadow ing forth  th e  progress th a t is to  be. F acts  o f  
daily  life are accum ulating  to  verify th e  sacred tru th s  o f esoteric 
w isdom . T h e  necessity  o f b u ild iu g  up  th e  character, th e  obser
vance  o f self-control, th e  form ation of good hab its, th e  fix ing 
o f r ig h t p rinc ip les—in  sho rt, all those th in g s  th a t education  
a n d  d iscip line im ply  and  enforce have to  do w ith  th e  crea
tio n  o f fixed tendencies in  th e  m ind an d  th e  body so th a t bo th  
m ay w ork  in  harm ony  w ithou t sw erv ing  from th e  p a th  traced  ou t 
for them . E ducation  and  discip line will lose all significance, m orality  
an d  relig ion  will have no value, un less we d istinc tly  recognise th e  
im portance  o f fixed tendencies pow erful enough to  overm aster th e  
te rro rs  of pain  o r th e  so lic ita tions o f p leasure.

N ow  arises th e  a ll-im portan t question. H ow  are we to  determ ine  
a n d  regu la te  th e  ru lin g  bias o f th e  m ind  ? T h e  answ er is g iven in 
p la in , unm istakab le  term s. W e can do no b e tte r  th an  quote from 
th e  B hagavad G ita  these  verses w hich clear up  th e  p o in t :

“ I^ittle by little  let him  gain tran q u illity  by  m eans o f B uddhi 
h e ld  in  firm ness ; h av in g  m ade th e  M anas abide in Self, le t h im  
no t th in k  o f an y th in g  ” (V I., 25).

“ A nd  he, w ho a t th e  tim e o f death , th in k in g  o f Me alone, leaves 
th e  body  an d  goes forth , reaches My B eing ; th ere  is no  d o ub t in 
t h i s ” (V III ., 5).

“ W hatever object a man thinks o f at death, when he leaves the



body, that, O son of K u n ti, reaches he, by whom that object hns 
been constantly meditated upon ” ( V I I I. ,  5).

“  Therefore at aU tim es do thou m editate on Me and fight; 
w ith M anas and Buddhi fixed on Me thou shalt doubtless come to 
M e " ( V I I I . ,  7).

“  M editating w ith the m ind engaged in  the Yoga o f constant 
practice, not passing over to anything else, he goes to thc Supreme 
Purusha resplendent, O Son of P rith a ” ( V I I I . ,  8).

So death is  our great teacher. T h e very consideratios o f death 
te lls  us what we are no w ; it shows us what we sh all be one day, 
and it teaches us what we ought to be d uring  the conrse o f this life. 
O ur destiny is  in  our own hands. T h e thought-force is  a mighty 
force. A  careful, ju d icio u s use of th is power is  necessary for train* 
in g  the w ill and regulating our passions, desires, and appetites. It 
is  w ell know n that a constant repetition o f one and the same thing 
tends to set u p  an autom atic action of the m ind and tbe body ia 
that direction- Let u s take note of th is beneficent law , avoid.all 
loose habits of thought, and meditate constantly on the Divine 
Id e a l. Then at the last moment, when darkness gathers around us, 
when our passions and desires sw ell h igh and strong and the storm 
voices rage about us w ith a deafening roar, the w ill-pow er, backed 
up by the autom atic action of the m ind and the body, w ill rise 
superior to tbe strife of elem ents, hold fast the helm , and steer 
the bark rig ht onward to the port. A ll terror of death is then 
gone ; the trium ph of the sp irit over the body is then assured ; and 
the parting soul cries out in  jo y  :

“ Lend, lend vour wings ! I m o u n t! I f ly !
O jrrave! where is th y  victory ?
O death I where is th y  sting  ?*’

I svar C ha n dra  Chak ra v a rti.

A MORNING PRAYER.
L E T  me to-day do som ething that shall take 

A  little  sadness from the w orld’s vast store,
A nd  m ay I  be so favoured as to make 

O f jo y ’s too scanty sum  a little  more*
Let me not hurt, by any selfish deed 

O r thoughtless word, the heart of foe or friend ;
N or w ould I  pass, unseeing, w orthy need,

O r sm by silence where I  should defend.
However meagre be my worldly wealth,

Let me g>ve som ething that sh all aid my k in d —
A  word ofcourage, or a thought of health,

Dropped as I pass, for troubled hearts to find.
Let me to-night look back across the span

*Twixt dark and dawn, and to my conscience say~  
Because of some good act to beast or man—

“ T h e world is better that I  lived  to-day.”
E l l a  W h k k lb r  W ilc o x , in Ligkl*



RA'MA GTTA'.
[ Continued from page 681.]

Ch a pt e r  X I.
H anum an  s a id :

O  T eacher o f teachers ! O Illu strio u s R am achandra ! O Ocean 
o f k indness ! W hat am  I  to  say regard ing  your affection 

tow ards you r devotees ? I t  is beyond m y pow er of descrip tion , ( i)  
On account o f such  affection alone T ho u  a rt so very  k in d  and  

ex trem ely  in terested  in rescu ing  m e from  being  drow ned th u s  in  
th is  shoreless ocean o f Sams&ra. (2)

T h ere  are th e  fam ous T ri-gunas (th ree  gunas)—th e  Sattva, the  
R ajas, and  th e  T am as. T h ere  are also (four k inds o f sp iritua l 
people) th e  K arm ins, th e  Bhaktas, th e  J n tn in s  and  th e  Y ogins. ( 3 )  

O Chief of th e  R aghus ! T ell me the n a tu re  o f these  four (k inds 
o f  people) affected by S attva and  o ther gunas and th e  co rrespond
in g  resu lts produced  by th e ir  be ing  so affected. (4)

S 'ri R am a said :
[S a 't t v ik a  K arm in s.]

K arm ins in w hom  S attva predom inates, and  w ho are  free from de
sires, perform  th e  N itya  K arm as enjoined by th e  S 'ru tis  an d  Sm ritis, 
a n d  thereby  please Me, th e  all pervad ing  JanS rdana. (5)

T h ey  gradually  becom e purified, and th ro u g h  th e  p a th  o f  V e
d&nta reach Me, th e  In te llig en t, Blissful and  E te rn a l P aram atm an .

(6)[R a 'ja sa  K a rm in s.]
O thers who are  affected bv Rajoguna, and  who are  desirous ~ 

o b ta in in g  heaven, p en o rm  tne  Vagas and  o th er K arm as m entioncu  
in  th e  S 'ru tis  for p ro p itia tin g  In d ra  and  o ther gods. (7)

T hey  enjoy th e  h ighest p leasures in heaven to g e th e r w ith  th e  
D evas, and  w hen th e  good effects of such K arm as a re  exhausted  
th e y  a re  surely  born again  in  th is  w orld. (g)

[T a 'masa K a rm in s .]
O thers affected by Tam oguna are ever bent upon perform ing 

K&m ya Karm as alone, and are alw ays devoted to supporting th e ir 
fam ilies w ith the monies earned by means of such Karm as. (9) 

T h ey go (after death) to the terrib le h ells protected by C hitra- 
gupta aud others and thereafter take a downward course and de
scend to the wombs o f dogs, etc. (i. e.f degrade them selves to the 
liv e s  o f dogs, etc.).

[S a 'ttv ik a  Bh a k ta s .]
Bhaktas who are endowed w ith Sattva and who are free from 

desires, adore Me the V ish n u  holding in H is  hands the Conch, the4



D iscus, and the C lu b t by m editations and other means proclaimed 
in  the S 'ru tis. (n )

Th ey are brought by M y attendants to M y w orld. There, ob
tain in g  the knowledge of Se l f  from  Me, they, in  due course, reach 
That, M y Suprem e Seat, along w ith Me. (12)

[R a 'ja sa  Bh a k ta s .]
Those other Bhaktas in  whom Rajoguna predom inates, with 

th eir several disciples, adore me— H a ri— externally in  images, by 
archanas (adoring them w ith flow ers), and in  several other ways. (13) 

T h ey reach M y w orld (V aik u n th a), enjoy such pleasures as 
are even rare to Brahm a and others, and are born again in  very 
pure brahmana fam ilies. (14)

[T a 'masa B h a k ta s .]
Other Bhaktas in  whom Tam oguiia predom inates, put upon them

selves the garb of Bhaktas, and being devoid o f the acharas enjoined 
by the S 'ru tis, w orship Me for the sake o f money, etc. (15)

They, being on a par w ith the vu lg ar people, go to h ell, and 
thereafter liv e  the lives of dogs, etc., for th e ir having committed 
sin s from behind the screen. (16)

[S a 't t v ik a  J n a ' n in s .]
Jn a n in s who are S&ttvikas endowed w ith Vair&gya and other 

good qualities, who m editate on the identity of the Sb u f  and Brah
man, who shine w ith the acharas pertaining to th e ir respective 
castes and orders o f life, be they householders, Sany&sins, or others, 
(th ey) reach M y I/> k a  d ifficu lt to be attained, and w ith Me, in  the 
end, reach That, M y Suprem e Seat. (17*18)

[R a ’ja sa  J n a 'n in s .]

Those Jn& nins in  whom Rajoguna predom inates are m entally 
addicted to Sam sara, and they, surrounaea oy th e ir d iscip les, occa- 
sio n ally  contem plate on the m eanings o f S 'ru tis. (19)

Th ey too reach M y I<oka, enjoy a ll the great pleasures there, 
and are born again to be freed instantly w ith the help o f their 
form er Vasanas. (20)

[T a 'masa J na 'n in s .]
Those other Jn a n in s in  whom Tam oguna predom inates, being 

addicted to sensual pleasures, teach S'udras and others the meanings 
of Vedas fo r  the sake o f money. (21)

T h ey also go to the most h orrib le hell, R aurava, and are, there
after, m ostly bom  as dogs, etc.,fo r  having misused the Vedas. (22)

[S a 'ttv ik a  Y o g in s .]
Those yogins in  whom Sattvagupa predom inates, who always 

practise N ididhyasana (o r abstract m editation), who are ever delight
ed because of th eir having gained the experience o f the Sb l f . and 
who are entirely free from desires, (such people) when th eir P rirab -



dhas end, and th e ir bodies (consequently) fa ll, (they), w ithout U t- 
krd n ti (or the agonies o f the last moment), etc., reach Th at, M y 
Suprem e Seat, established by a ll the Vedanta. (23 &  24)

[R a 'ja sa  Y o g in s .]
Those other yogins who have a Rajoguna nature, who, on ac

count of m editations practised in  com pany w ith others, have not 
succeeded in  b rin g in g  about the destruction o f their m ind, etc., and 
whose m inds are perplexed at not having  realised (A 'tm an) the ob
je c t of their Dhyana, undergo the greatest m iseries resultin g  from 
Prdrabdha. Then, leavin g  this body at death (after having under
gone U tkran ti or agonies), they reach M y Suprem e G oal. (25 & 26.)

[T a 'masa Y o g in s .]
Those Y ogins in  whom Tam oguna predom inates, by show ing 

extrem e neglect to Brahm a-Vidyd, w ill be vexed by (Abhand varana) 
the screen that keeps them off from  the lig h t of A 'tm an, and w ill be 
eager to acquire agima and other sid dh is or superhum an powers.* (27) 

B y th eir aversion to forbidden dch&ras, they w ill reach M y 
I/> k a , enjoy the highest pleasures there, and then w ill reach Me 
after being born once more on th is earth. (28)

It  should be understood by the wise that the three gtmas, Sattva, 
etc., become sixfo ld  by d iv id in g  them into K arya (secondary or 
p ertain in g  to the effect), and Kdrana (p rim ary or pertainin g  to the 
cause), w hich are of the nature of the changeable and the change* 
le ss.f (29)

O f these (K drya and Kdrana gupas), the Y o g in sJ who are re
sp ectively endowed w ith the three K arya or secondary gunas are of 
three grades, and Jivanm uktasg who are respectively endowed w ith 
the three Kdrana or prim ary gunas are also of three grades. (30) 

A nd, O M d ru ti! the K arm ins, Bhaktas and Jn d n in s already 
referred to (in  verses 5 to 22 of this chapter) are o f nine grades, d is
tin ct in  th eir character, each being endowed w ith one o f the three
fold subdivisions of each o f the three (m odified) gunas. || (31)

Ju st as Jiv a s who are the effects o f A vidyd  are declared to be 
o f nine grades** on account o f the trip le  nature of the p rin cip les 
know n as V is'v a , Taijasa, and Prdjna ; (32)

•A ccording to  another reading of tbe text the end of this verse runs thus : 
—** And will adhere to their respective A's'ram&charas,”

+ The three gugas, Sattva, R ajas and Tamas, pertaining to the effect which is 
subject to change, and tbe three gu^as pertaining to the cause which is not sub
je c t to change, make up the sixfold division here referred to. (8 ee also footnote 
under verse 3 9  of this chapter).

J  The three grades of Yogins who are influenced by the three K&rya gunas, 
respectively practise tbe first three Sam&dhis.

§ The three grades of Jtvanciuktas who are influenced by the three KArana or 
prim ary gui^as, respectively practise the last three higher SamAdhis.

l| The threefold divisions of the three modified gupas a re  : I. (a) Sattva-sattva, 
(b) Sattva-rajas, (c) Satlva-lam as ; II. (a) Rajas-sattva, (6 ) R ajas-rajas, (r) Rajas- 
tam as ; III. (a) Tam as-sattva, (b) Tamas-rajas, and (c) Tamas-tamas.

M The nine grades of Ji vas are : I. (a) Vis'va-vis'va, (6) V is'va-taijasa, (c) Vis'va. 
prAjna ; II. (a) Taijasa-Vis'va, Taijasa-taijasa, Taljasa-prAjna ; III, PrAjna* vis'va, 
rr4joa>taijasa, and Pr&jna-prAjna.



A nd ju st as the Lords who ate influenced by the effects of 
Maya, are declared to be o f nine grades* on account of the trip le  
nature of the w ell-know n Brahm a, V ish n u, and I's 'a  ; (33)

E ven so is the ninefold d ivisio n  of K arm ins, etc. (in c lu d in g  
Bhaktas and Jn an in s), who are influenced by the effect o f any one of 
the three sub -d ivisions of each o f the three (m odified) gunas called 
Sattva, Rajas, and Tam as.f (34 )

T he three prim ary or seed gunas are said to pertain o n ly to 
these, viz., the S 'akti m entioned in  A jd-m antrap as also to the(higher) 
P ra k riti who is of the nature o f C hit, and the im m ortal T rip £ d  
Tattva (the three-footed Brahm an or the upper triad). (35)

Some say that these three gunas are the effects of May& and 
A vidyS. T h is  is  inconsistent because of th eir (o f these gugas) bein g  
the seeds (o f Mdyd and A vid yfi). (36)

The threefold sub -d ivisions (of the three m odified gunas) are  
quite d istin ct from those (separate gunas) that pertain to the effect, 
and from those (latent gu^as) that pertain to the cause. Th ey (the 
threefold m odifications) are to be rejected by those who d esire  
liberation. (3 7 )

Those that have not even realised here the k&rya gunas, b u t 
who nevertheless neglect the Karana or seed guj?as w ith the id e a 
(o r the w rong notion) o f sim ila rity  (between the gunas pertaining to  
the effect and those pertainin g  to the cause), are pseudo-philoso
phers or quack-professors of the science o f Se l f . (38 )

O M aruti ! E ven Brahm a, In d ra  and others ever w orship those 
M y three (seed) gugas w hich are o f the nature of Sat, C hit, a n d  
Ananda. J (3 9 )

* See Theosophist, vol. XXX., p. 150 .
t  The three grades, of Karmins, Jn&nins and Bhaktas, are said to be u n d er 

the influence of the effect of any one of the three sub-divisions (such as Sattva-sattva, 
etc*) of each of the three modified gu^as.

X See Svetis'vatara Upanishad IV. 5 , for this mantra.
|  The teachings contained in verses 29 to 41 of this chapter, will be plain to  

the student of Vaidika S&nkhya, but will be quite unintelligible to  the student of 
the current S&nkhya Philosophy which is termed avaidika and which is very often 
criticised by S 'ankara, R&mftnuia and other g rea t writers. It is the form er 
S&nkhya that is referred to in the Bhagavad GttfL Its doctrines a re  discussed a t  
length in several places in that colossal work called Tattvas&r&yaQa. F or a-very 
brief exposition of it, the reader is referred to JtvachintAmagi, translated and pub. 
lisbed in the July and August numbers of vol. xxii. of the Theosophist. The fol* 
lowing genealogy of higher occult Powers (though a  very rough outline) and a  
few explanations given thereunder, will be of some help to the reader, in under
standing the main doctrines of Vaidika S&nkhya which distinguish it from th e  
other S&nkhya. This genealogy may be read with advantage along with th e  
diagram  on page 150  of vol. xxi. of the Theosophist.

T he N irguna'ti 'ta Brahman.
( The attributeless and the unknowable).

N ame of Ati 'ta T attvas. D escription.o
a .s j
• S '1 <5 5 
tt

Nirguga Brahman (the source \ f  
ofJivas, having the privative l l  n . ma 
attributes of Sat, Chit, and | " 1  ^ h m a - V t d y i  
A'nanda). 9 I



O H anum an ! Thou shalt, therefore, w ith due regard for M y 
w ords, contem plate upon the three K arara (or seed) gunas pertain
in g  to Me, for the sake o f obtaining liberation in  life. (40)

r
ParamAtman (the cosmic } 

Chaitanyam). )
Purusha (B rah -) 

[ mao roanilested 
toin Prakriti).

Sagn^a 
source of the Universe).

Brahman ( t h e )
....................... 4

(  I 's 'vara (Puru- 
< sha energised in 
(  M&yft).

[Below this are the nine 
Lords referred td in  
Verse 33 of this chap-

. terJ-

*

f  PratyagAtman (o n e'') 
centre of energy. The | 
S e l f  in the Turya or « 

. the fourth s ta te  of | 
^consciousness). J

C One spark 
> \  Purusha ( t

of "j 
t h e  U -
i). J

(Daiyt) Prakriti (Part 
of V idyi having the 
three gu$as in equili
brium and in seed 

„ form).

MAyAfthe s A t t v i c  
aspect of Prakriti from 
which originate Vik
shepa, Avaraya, the 
differentiated guyas, 
etc. Another aspect 
is called Avyakta 
or M ulaprakriti with 
separated gupas).

1 One atom of Daivt 
{ Prakriti.

T attva.
( The effect of Prat-") ,  . . .  t
\  yagitman ( * b « j - ( ^ y a ^ , f i « ;K arya. { JtvAtman }
(. Ego).

[From this point downwards the three-fold classifications and the differentia
ted  gu^as begin to play their part].

O f the above, the Nirguq&tita is unknowable. Nirgupa is called in this 
GitA the middle Brahman which is reached by means of the three higher SamA- 
dhis. ParamAtman has the three seed-gunas which are  said (in verse 39) to be 
of the nature of Sat, Chit and A 'nanda, in a  latent state. PratyagAtman is en
dowed with both kArana and kArya gUQas according as It is the kArapa pra- 
tyagAtman or the kArya pratyagAtman (see Jtva ChtntAma^i). Sagupa Brahman 
is endowed with the three separate gu^as. The three-fold classification of each 
of the three differentiated gu^as (*. 0., the modifications o f each of such gu^as) will 
only apply to JlvAtmans. All the 96 T attvas enumerated in the VarAhopanishad 
refer only to those Tattvas that are below Saguna Brahman. Tbe current 
SAnkhya deals with the principles beginning from MAyA (called Avyakta or 
MAlaprakriti) downwards. The Yoga has recognised I 's ’wara also. But the 
Vaidika SAnkhya mainly deals with all the higher At!ta T attvas from Saguna 
Brahman upwards.

£As a  possible help to the student of Theosophy, who is familiar only with the 
classifications given in the later theosophical writings, the following suggestions 
a re  offered : T he NirguyAttta Brahman is the Unknowable of the “ Secret Doc
trine the A tita Tattvas (which are powers rather than qualities) a re  the inferred 
a ttributes of NirgunAtita Brahman and do not in any sense refer to the three 
Logoi of the Solar System. The nine Lords, also, are those referred to as stand
ing before Parabrahm  : his immediate agents in the bringing of the universe into 
existence, so being powers rather than manifestations. These, all together, form 
the supreme Cause—are the reason for the existence of all that is. In this dia
gram  all the intermediate stages between this g rea t Unknowable and the human 
E|go a re  omitted. The student should think of many stages between them, but we 
will mention only o n e : that of the Solar Logos and his system. The NirgupA- 
tita  Brahman stands as cause, KArana, and the Solar Logos as KArya, or effect. 
T he latter in its turn becomes KArana, or cause, and is the source of PratyagAt* 
m an, which is the self o f the individual : that self-conscious centre which is back 
o f tbe Ego. This, again, in its turn, although an effect, becomes a cause and its 
KArya is JtvAtman, the separated individual, o r the Human Ego. The lower 
effects, the bodies mental, astral and gross, are ignored in this arrangem ent, but 
the student may think of them as effects of JtvAtman as cause. All below Nir- 
guyAtita Brahman stands as a duality of effect and cause, until we reach the 
outerm ost limits of the all-pervading force, where, of course, effect only would



A lthough  these (seed) gunas are  know n by th e  nam e o f  gunas 
in th is  case (in th e  case of S a t-C h it-A 'n an d a ), they  a re  no-gunas in  
th e  case o f th e  T ru th  (or N irguna B rahm an). T h e  one s till above 
th a t (Power) is N ishpra tiyog ika  o r N irgunatita  (th e  a ttrib u te less) 
and  I t  is far rem oved from  gunas an d  no-gunas. (41)

O T h o u  th a t h ast alm ost b u rn t down L anka  ! H av in g  re jec ted  
th e  gunas (th e  m odifications o f gunas) by gunas (th e  separate  gupas) 
th o u  sh a lt stand , as firm  as th e  M ountain  M eru, in  th y  se lf-co n 
sciousness, and  shalt, by m eans of Sam M his, realise, by  d eg rees , 
My th ree  gunas (the Sat, C hit, and A 'nanda). (4 ?)

Thus in the  glorious Upanishad o f RA'MA Gi'TA', the  
secret m eaning of the Vedas, embodied in the second 
Pdda of the  Up&sanS. KzLnda of Tattvas&r&yaija, reads the 
eleventh chapter, entitled :

THE YOGA OP SEPARATION FROM THE THREE GUNAS.

Ch a p t e r  X I I .
Hanum & n said  :

O R am achandra, O cean o f M ercy ! O C onsort o f Jan ak i ! I , 
T h y  servant, w ish to  h ea r o f  T h y  m ysterious U niversal Form . ( 1)

S 'ri R im a  said  :
O H an u m an  ! H ea r me, O lord  o f apes ! I  sh a ll tell th e e  M y  

m ysterious U niversal Form  w hich  will p resen tly  becom e v is ib le  to  
th y se lf  and  cause th ee  fear. ( 2)

E ven  th ough  it  is im possible to describe My U niversal F o rm , in  
w ords, I, w hose m ind is w on over by  th y  devotion, shall tell t l i e e  
th e  sam e. T h a t beautifu l F orm  w hich has been b ro u g h t about b y  
th e  play  of (M y) M&y&, should , undoubted ly , be heard  o f by thee, b u t ,  
be th o u  no t afraid. ( 3 )

H an u m an  said  :
O Lord ! How can I  possibly be terrified  w hen, from  th e  m o n th  

o f T h ee  who alw ays advocates fearlessness, I  now  h ea r abou t T h y  
ex trem ely  auspicious an d  div ine Form , w hich, if once heard  of, is 
capable o f destroy ing  all fe a rs!‘ (4 )

S 'ri  R£m a s a id :
O H an u m an  ! Do no t say so. By m erely  h earin g  o f it, a la s  ! 

even B rahm a, In d ra , and  o th e r gods are  terrified . E ven  th e  h a irs  
of M y body stan d  erect w hen I th in k  of it. By th a t, th o u  sh a lt  
fa in t away in  no tim e. (5)

T h in k  o f th a t m igh ty  undivided F o rm  w hich has on all sides 
num erous h ands and  feet th a t are  beyond gfasp  ; w hich has eyes, 
m ouths, noses and heads on all sides ; an d  w hich has ears, necks, 
arm s, breasts, navels, knees and  th ig h s on all sides. (6)

O ver and  over again, O H a n tlm tn  ! these  fourteen w orlds (or 
p lanes o f  existence) having, lik e  so  m any  gnats, en te red  t f t t  c s ts ty



of (a ) nose o f th a t U niversal F orm , w hile in  th e  ac t of inhaling , com e 
out sca ttered  in th e  act o f exhaling . (7)

T h e  crores an d  crores o f B rahm ic eggs sp read ing  over th e  hairs 
(of I ts  head) here  an d  there , give occasion for certa in  doubts. 
T hey  appear in  th e ir  shape  as if  they  w ere so m any atom s 
cling ing  to g e th er lik e  th e  seeds of one of th e  branches o f an In d ian  
fig tree  w hich spreads on all sides its  b ranches an d  b ranch lets. (8) 

Som e of those  faces are  big, som e long, som e short, and  o thers 
atom ic. So also are  th e  feet, etc. H ence, T h a t F orm  should  be seen 
by tho se  brave souls in  th is  w orld w hose m inds are serene. (9) 

W ho is th e re  th a t has th e  pow er and  fearlessness to  see T h a t 
(U niversal Form ) to  w hich are  even th e  seven oceans like  so m any 
m outhfu ls o f w ater (for r in s in g  th e  m outh  or d rin k in g ) ; to  w hich 
th e  p rincipal rivers are  like  th e  secretions o f th e  n o s e ; and  th e  
m oun ta in s such  as M eru, etc., like th e  secretions of the  ear. (io) 

H ow  could I  te ll thee  th e  g reatness o f T h a t—M y U niversal F o rm — 
before w hich num berless m id-day  su n s (the to ta lity  of w hose b r ig h t
ness is) very  difficult even to  be im agined, are like so m any fireflies, 
an d  by  w hose v io len t peal o f laugh ter, th e  ou te r shell of th e  B rah • 
m ic egg  h as  been broken  ; ( 11)

W herefrom  num berless gods of death  ru n  away on seeing  th e  
m u ltitu d es of faces w ith  p ro jec ting  fangs, and  in  w hich w onderful 
F o rm , they  fall senseless o f th e ir  own accord, no t find ing  th e  s lig h t
e s t space anyw here else w hereto  they  m ay go ; ( 12)

W hereby  num berless In d ras  have lost th e ir  e y e s ; w herein  
a lo n e  they  fall dow n, and  exceedingly  cry, w herefore they  reproach  
them selves for be ing  unab le  to  sh u t th e ir  eyes,* and a l a s ! being  
p e rp lex ed  in  m ind , th ey  becom e m o tio n less ; (13)

W ith in  w hose lo tus-like navels, m any four-faced ones (B rah 
m as), a lthough  (they  are) th e  g rea test and  th e  perm anen t, ye t 
d u s t- lik e  (when com pared vm u th is  F orm ) being  broken  dow n by th a t 
fierce peal o f laugh ter, roll about in th e  sam e m anner as w ild a n i
m a ls  do  in m ounta in  caves w hen frigh tened  by th u n d erb o lts . ( 14) 

O son o f Pavana ! T h y se lf  m edita te  upon th a t M ystery w hich 
is  devoid  of beg inn ing , m iddle, and  e n d ; and by w hich th e  e x tra 
o rd in a ry  fires (th a t b reak  ou t a t th e  tim e  o f th e  destruction  o f th e  
w orld ) are en tire ly  destroyed, and  are  m ade invisible in no tim e .( 15) 

S k ilfu lly  perceive (by th e  m ental eye) T h a t, w hich  shines, 
som etim es, o f its  own accord, as M eru ; som etim es, clearly , as Mai- 
n d k a t ; and  som etim es, spontaneously , as th e  H im alayas, w ith  
b eau tifu l choice colours. ( 16)

U nder w hose lo tus-like feet even A 'd i-S 'esh a  (th e  th o u san d 
h e a d e d  serpen t) is b u t a streak , and  th e  sky  over whose hairs  (of 
t h e  head) is like  a dark  coloured o rnam ent. T h u s  sh ines th a t un-

* Devas are said to have their eyes always open.
f  Meru and Main&ka are two mythological mountains. The former is said 

to  b e  of golden hue and the la tte r evidently is of a  dark  colour.



d iv id e d  F o rm  w h ich  h a s  th e  S u n  a n d  M oon fo r  i ts  p e n d a n ts , and  
w hich  p e rv a d es  i ts  ow n in s id e  a n d  o u ts id e . (17)

W h o  is  th e re  th a t  is  c o m p e te n t h e re  ( in  th is  w o rld ) to  express 
an  o p in io n  as to  w h a t M y F o rm  is lik e , w h en  (in  re a lity )  i t  is  unseen 
th o u g h  p a r tly  seen  ; u n h e a rd  o f  th o u g h  p a r t ly  h e a rd  o f ; an d  to 
w h ich  B rah m a  (k n o w led g e ) a n d  K sh a t tra  (p o w er) a re  food, and 
d e a th  is  m ild  sauce . (18)

W h ile  th e  L o rd  o f Sitsi (i.e., S  r i R am a) w as th u s  d e sc r ib in g  (the  
U n iv e rsa l F o rm ), H an u m S n , th e  son  o f  V&yu, w as ra p id ly  m ed ita 
t in g  u p o n  th a t  F o rm , w ith  h is  eyes c losed . (19)

T h e n , by  m ean s  o f  su c h  ra p id  m e d ita tio n , H e  (H an fim an ), 
p e rc e iv in g  T h a t  (F o rm ) w h ich  cau ses fear, fell dow n  sen se le ss  on 
th e  floor w ith  la n g u id , p o w erless  lim bs. (20)

A n d  S 'r i  R a m a  sm ilin g ly  lo o k e d  a t  h im  (H an& m S n) for a  sh o r t 
sp ace  o f  tim e,*  a n d  th e n , w ith  g re a t re g a rd , ra ise d  h im  w ith  H is 
ow n lo tu s -lik e  h an d s . (21)

W ith  e x c e lle n t co ld  w a te r  an d  w ith  so ft c u r re n ts  o f  a ir  in d u c ed  
by  fa n n in g , th e  L o rd  H im se lf  co m fo rted  h im  w ho  w as ( th e n )  s e n s e 
less. (22)

A fte r  H anum & n h a d  reco v ered  from  h is  sw oon , th e  b e s t o f  thc  
R ag h u s , w ith  te a rs  o f Jo y , a n d  w ith  in d is t in c t  w ords, ag a in  b e g a n  to 
d esc rib e  th e  U n iv ersa l F o rm . (23)

O n  h e a r in g  it, th e  son  o f  A n ja n a , h o ld in g  firm ly  b y  h is  h an d s , 
b o th  th e  feet o f  S 'r i  R am a, a d d re sse d  H im  ( th u s)  w ith  w ords 
c h o k e d  in  h is  th ro a t .  (24)

H a n ftm a n  s a i d :

O L o rd  ! O cean  o f  M e rc y ! T h e  g ra n d e u r  o f  T h y  U n iv e rsa l F orm  
is , in d eed , w o n d erfu l a n d  d ifficu lt to  b e  p e rce iv ed . O  T e a c h e r!  
P ro te c t m e w ho  am  d efic ien t in  co u rag e , b y  c o n c lu d in g  T h y  d e 
sc rip tio n  o f  T h a t  (F o rm ) a n u  uy c u a u g m g  th e  to p ic . (25)

T h a t  g re a t F o rm  of T h in e  w h ich  p re se n te d  I ts e l f  to  m y  (m en ta l)  
v is io n , w ith o u t m ercy  d raw s h e re  a n d  th e re  m y  feet, h e re  a n d  th e re  
m y  h a n d s , a n d  in  lik e  m a n n e r  m y  o th e r  p a r ts  a lso . A la s ! I  ca n n o t 
e n d u re  th is  even  for a  m o m e n t. (26)

0 m y d e a r  L o rd !  T h o u  a r t  p o ssessed  o f  e n d le ss  g ran d e u r, 
T h o u  a r t  th e  U n iv e rsa l S p irit.  T h o u  a r t  a ll-p o w erfu l. W h o  is  th e re  
eq u a l to  T h e e  ? A s I  h av e  becom e th e  w eak est o f  th e  w eak , p ro 
te c t m e w ith  T h y  te n d e r  look  w h ich  is e s se n tia lly  k in d . (27)

O R am a, h a v in g  lo tu s -lik e  e y e s ! I  am  (on ly ) a  foo lish  a n d  
d e g ra d e d  m o n k ey . W h a t e lse  h av e  I  in  th is  w orld  to  d e p e n d  up o n  
e x c e p t T h y  lo tu s -lik e  feet w h ich  a re  ra re  even  to  B rah m a  ? (28)

O c h ie f  o f  th e  R a g h u s  ! C o u n tin g  u p o n  m y  e x c ess iv e  fo rm er 
co u rag e , an d  b e in g  ig n o ra n t o f th e  g re a tn e ss  o f  th is  M&y& o f  T h in e

* “ Muhfirta,” the word used in the text, is here’taken to mean “ a short space 
of time.’’ It is sometimes taken to be equal to forty-eight minutes and some
times three and three-fourths Indian hours.



d ifficu lt to  b e  o v ercom e, I  h a v e  co m m itte d  a n  e rro r . O  T e a c h e r  ! 
p a rd o n  m e  fo r th is  offence. (29)

W ith o n t ev en  c a tc h in g  a  g lim p se  o f  th a t  U n iv e rsa l F o rm  (w h ic h  
g lim p se ) is  e n o u g h  to  d e s tro y  m u ltitu d e s  o f  s tro n g  s in s , I  th o u g h t 
t h a t  I  h a d  a t ta in e d  T h y  N irg u n a -Self. P a rd o n  m e, O L o r d ! for 
t h i s  o ffence a lso . (30)

B ecau se  o f  i ts  a s so c ia tio n  w ith  M Sya, I  c e r ta in ly  th o u g h t  th a t  
( th e  c h a ra c te r is tic  of) fu lln ess , w ill n o t ap p ly  to  S aguna . O L o rd  !
O  S u p re m e  P u ru s h a  w ho  a r t  ev e ry w h ere , in s id e  an d  o u ts id e  ! P a r 
d o n  m e  fo r th is  o ffence also . (31)

H a v in g  d a ily  o b se rv ed  T h y  u n b o u n d e d  p ass io n  for S 'r i  JS n a k i,
I ,  w ith o u t c o n s id e r in g  T h y  g rea tn ess , e n te r ta in e d  in d is c r im in a te  
th o u g h ts  c o n c e rn in g  even  T h e e  w ho  a r t  th e  L o rd  o f  all. A la s ! p a r 
d o n  m e  fo r th is , th e  g re a te s t  o f m y  offences. (32)

W h e n  H anum & n, th e  m o st in te llig e n t, th u s  e x p re sse d  h im s e lf  
in  ta s te fu l w ords, S 'r i  R&ma, th e  g re a t one, m oved  b y  m e rc y — w ith  
te a r s  o f  Jo y , w ith  h a irs  s ta n d in g  e re c t, w ith  s h a k in g  lim b s, a n d  w ith  
w o rd s  ch o k e d  in  H is  th r o a t—-spake to  h im  th e se  m ild  a n d  c a n d id  
w o rd s  w h ic h  in d ic a te  H is  love to w ard s  H is  d evo tees . (33 &  34)

S 'r i  R d m a s a id :
O  H anum & n ! L e t  th e se  w o rd s o f  th in e  b e  (usefu l) fo r (a tta in in g )  

f re e d o m  from  m u n d a n e  ex is te n c e . C o n s id e r  as  to  w h a t re m a in s  
f o r  th e e , to  be  k n o w n , a n d  ag a in  a sk  M e (ab o u t it) . (35)

T hus in th e  g lo rious U pan ishad  o f Ra 'ma Gi'TA', th e  
secret m ean ing  o f  th e  V edas, em bodied in th e  second 
Pdda o f th e  Up&san& K&nda o f  T attv as4r&yaoa, reads 
th e  tw elfth  chapter, en titled :

T he investigation of the universal form.

C h a p t e r  X I I I .
Hanuman sa id :

Bow to Thee, destroyer of misfortunes and bestower of all for
tunes. Bow to S'ri Rama who is the source of pleasure to the 
world. (1)

Bow to Thee, Kes'ava ; bow to Thee, NSrSya9a (floating on the 
waters of Ether) ; bow to Thee, Madhava (the Lord of Lakshmi) ; 
bow to Thee, Govinda (the Cow-keeper); (2)

Bow to Thee, Vishnu (the pervader); bow to Thee, Madhu- 
stidana (the destroyer of the demon Madhu) ; bow to Thee, Trivi- 
krama (H e who measured the Universe by three steps) ; bow to 
Thee, V&mana (the dwarf) ; (3)

Bow to Thee, S'ridhara (bearer of fortune); bow to Thee, 
Hrishikes'a (Lord of the organs of sense); bow to Thee, Padma- 
uSbha (the lotus-navelled); bow to Thee, Damodara (having a cord 
round the belly).* (4)

* The word DAmodara applies to Krishna—His foster-mother Yas'oda having 
in vain passed a rope round his belly, whilst a child, to keep him in confinement.
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Bow  to  T h e e , M atsyarftp t (w ho to o k  th e  fo rm  o f  f i s h ) ; bow  to 
T h e e , K u rm a ru p i (w ho  to o k  th e  form  o f  to r to ise )  ; bow  to  Thee, 
V arS harftp i (w ho  to o k  th e  form  o f  B o a r ) ; bow  to  T h e e , N risim ha 
(M an -lio n ) ; (5)

Bow  to  T h e e , V tm a n a  (D w arf) ; bow  to  T h e e , Rfim a (P arasu - 
rdm a w ho  e x tirp a te d  th e  K sh a ttr iy a  c a s te ) ; bow  to  T h e e , S 'r i  R&ma 
( th e  s la y e r  o f  R £ v a g £ ); bow  to  T h e e , B ala  R&ma (e ld e r  b ro th e r  of 
K r is h n a ) ; (6>

Bow to  T h ee , K r is h u a ; bow  to  T h e e , K a lk i (a fu tu re  l ib e ra to r  of 
th e  w o rld ). O  L o rd  ! J a n a r d a n a ! a lw ays be  p leased  w ith  m e. (7)

O D ea r C o n so rt o f  J & n a k i! S om e le a rn e d  p eo p le  say  th a t  the 
Mantra o f  s ix te e n  s yl l abl es— O H a r i ! R am a !, H a r i !R & m a! 
R am a ! R am a ! H a r i ! H a r i ! H a r i  ! K rish n a  ! H a r i ! K r is h n a ! K rish 
na ! K r is h n a ! H a r i ! H a r i  !— is th e  g re a t M a n tra  th a t  ca rrie s  o n e  to 
th e  o th e r  sh o re  o f  Sams&ra. 18 &  9)

S om e sa y  th a t  th e  n a m e  “ R am a ” is th e  M a n tra  th a t  rescues 
a l l— from  B rahm S  dow n to  th e  v e ry  w orm —w h en  i t  is  m u tte re d  (by 
M ahadeva) in to  th e ir  e a rs  a t  th e  tim e  o f  th e i r  d e a th  a t  K as 'i (i.e., 
V trS n a s i w h ich  S a m sk rita  w ord  is  n o w -a -d ay s w ro n g ly  p ro n o u n ce d  
a n d  w ritte n  as  B enares). (ro)

O th e rs  say  th a t  th e  e ig h t- le tte re d  M a n tra  m e a n in g  “  B ow  to 
N aray a n a ,”  to  w h ich  is  d ire c tly  p re fix ed , P ra n a v a , is th e  m ost 
e x c e lle n t M a n tra  w h ich  re sc u es  o n e  from  e a r th ly  b o n d ag e . . (11) 

O th e rs  say  th a t  th a t  M a n tra  w h ich  re sc u es  o n e  a t  K&s'i is , th e  
le t te rs  ( th a t  m a k e  u p  th e  w ord) “  S 'iv a ,” o r  a s  som e w ou ld  say, i t  is 
th e  fiv e -le tte re d  M a n tra  p e r ta in in g  to  S 'iv a  (m e a n in g )  “ B o w to  
S 'iv a .” (12)

O th e rs  a g a in  h o ld  th a t  P ra n av a , th e  e te rn a l a n d  ausp ic ious 
m o n o sy llab le  p ro c la im e d  in  a ll th e  V edas is, o f  all o th e rs , th e  m ost 
im p o r ta n t le tte re d  a n d  ev e r re sc u in g  ( ta ra k a )  M a n tra . (13)

T h u s , v e rily , is  th is  p o in t a rg u e d  in  d iv e rse  w ays b y  th e  wise 
B r& hm anas w ho  d e b a te  u p o n  T a ra  ( th e  M a n tra  th a t  is  cap ab le  of 
re sc u in g  on e  from  b o n d ag e ). O ch ie f  o f  th e  R a g h u s ! Decide 
th e  p o in t h e re  a n d  te ll m e  th e  o n e  w h ich  is b e s t su ite d  fo r m y  m edi
ta tio n . (14)

T h u s  q u e s tio n e d  b y  H anum & n, S 'r i  R am a, w e ll-v e rsed  in  S 'ru tis, 
ta k in g  in to  H is  c o n s id e ra tio n  th e  pros a n d  cons o f  a ll th e  S 'ru tis, 
th a t  t r e a t  o f  T a ra k a , su c h  as  B rih a jja b a la , (R a m a )  ta p in i, (N arada) 
Parivr& jaka, A d v ay a  (t& raka), a n d  a ll o th e rs  dow n to  th e  end  of 
M u k tik o p a n ish a d , to ld  h im  ( th u s )  th e  d ec id e d  m e an in g . (15 &  (16)

S 'r i R am a s a i d :
O H an& m an ! I  sh a ll te ll th e e  th a t  T a r a  by  w h ich  th o u  shalt 

be  ab le  to  cro ss, im m ed ia te ly , th is  ocean  o f  Sam s& ra. H e a r , with 
a  m o st a t te n t iv e  m in d . (17)

T h e re  is  no  d o u b t, O  H a n u m a n  ! th a t  a ll th e  S 'a iva , and 
V aishjxava M a n tra s  h av e , o rd in a rily , th e  p o w er to  re sc u e  one from 
S am sa ra . (18)



E v e n  th e n , th is  M a n tra  ca lle d  P ra n a v a  is th e  m o st e x c e lle n t o i 
a ll. I t  is  th is  a lo n e  th a t  is  ac tu a lly  m e d ita te d  u p o n  by  a ll, for th e  
sa k e  o f  lib e ra tio n . (19)

A ll o th e r  M a n tra s  e x c e p t P ra n av a  a re  ap p lied  for p u rp o se s  o f  
b o th  Bhoga (en jo y m e n t)  a n d  Moksha ( l ib e r a t io n ) ; b u t  th is  (P ra n a 
va), v e rily , is a p p lie d  fo r th e  p u rp o se  o f  lib e ra tio n  a lo n e . (20)

A u d  th is  P ra n av a  w h ich  is o f  th e  form  o f “  Om ” c o n s is tin g  
o f  le tte rs  b e g in n in g  w ith  a , u , etc ., is found  e s tab lish ed  in  all th e  
V e d a n ta  (U p a n ish a d s ) . (21)

S u c h  e m in e n t p e rso n a g es  as B rih a sp a ti ( th e  T e a c h e r  o f D evas), 
A 'd i S 'e sh a  ( th e  th o u sa n d -to n g u e d  s e rp e n t se rv in g  th e  p u rp o se  o f  
V is h n u ’s  bed), e tc ., so  a lso  M y ow n te a c h e r  V a s ish th a , th e  c o n 
s o r t  o f  A ru n d h a ti ,  a re  in c ap a b le  o f  d e sc r ib in g  th e  g re a tn e s s  o f  th is  
(P ra n a v a ) . (22)

T h e re fo re  do  I  d e s is t from  g iv in g  th e e  a  d e sc r ip tio n  o f  it  a t  
p re se n t. N ow  h e a r  from  M e its  form  a n d  m e a n in g , b o th  o f  w h ich  
sh o u ld  n e c e s sa r ily  be k n o w n  b y  th e e . (33)

T h is  P ra n a v a  h a s  its  fo rm  m ad e  u p  o f  s ix te e n  in c o n ce iv ab le  o r  
s u b t i le  M a tra s  (m ea su res  o r  p a r ts )  # su c h  as th e  fo llow ing , viz., (1) 
A, w h ich  is  sa id  to  be th e  firs t l e t t e r ; (2) u , th e  o n e  n e x t to  i t ; (3) 
th e n  th e  le t te r  m (m a) ; (4) th e n  a rd h a m a tra  (h a lf  th e  m e a su re  o f  a  
t o n e ) ; (5) N a d a  ( s o u n d ) ; (6) n e x t  to  it, is  B in d u  ( th e  p o in t from  
w h ic h  th e  so u n d  s t a r t s ) ; (7) K a la  ; (8) th e n ,  K a la tita  ( th e  o n e  
ab o v e  K a ld ) ; (9) S 'a n ti  ( tra n q u ill i ty  o r  p e a c e ) ; (10) th e n ,  S 'an tya tiU i 
( th e  one  ab o v e  N o. 9 ) ; (11) th e  e le v e n th  is sa id  to  be  U n m a n ! ; (12) 
th e  tw e lfth  is M a n o n m a n i; (13) P u r i ; (14) M a d h y a m a ; (15) th e n , 
P a s y a n t i ; a n d  (16) th e  la s t, P a ra . (24 to  26)

O  H a n u m a n  ! By su b d iv id in g  ea ch  o f  th e se  M&tras in to  th e ir  
g ro ss , su b ti le , seed , a n d  tu ry a  (o r  th e  fo u rth )  s ta te s , th e y  becom e 
s ix ty -fo u r .f  (27)

* It is impossible .to make the average reader understand the occult signifi. 
cance and the meaning attached to the name of each of these MAtr&s. They refer 
te highly occult matters reserved for the last stage* of initiation. Those fortunate 
souls that have undergone the highest stages ofinitiation into the secrets of an* 
cient Indian white magic and occultism, may, with advantage, refer to that portion 
of VarivasyA*rnhasya which treats of “ H&ili” and its sixteen, as well as two 
hundred and fifty-six M&tr&s. “ Hr!m ” is said to be the Sthftla Pranava and 
“ OM,” the Sukshma Pranava. The two hundred and fifty-six Mitris of this 
Pranava with their different classifications, meanings and applications are fully 
dealt with in the AnubhAti-Mimimsa-Bh&shya of Appaya  ̂ Dtkshit&charya. Many 
points dealt with in this R&ma Gft& will, at present, be unintelligible to the average 
reader. Earnest students may hope to gr#t>p those points clearly when they are 
enabled to read in the issues of the next volume of the Theosophist, the translation, 
in parts, of Muktiratna, a complete Manual of Anubhav&dvaita (*,*., the empirical 
or experiential monism).

t  The M&ndAkya, one of the ten Upanishads, speaks of four MtUr&s, vis., A, it, 
M and ardhamAtri, and also of eight M&traLs by assigning four M&tr&s to Prakriti 
and four to Purusha. The Atharvas'iropanishad, one of the Th>rty»tw0 
Upanishads, deals with the gross, the subtile, the seed end the Turya states ot 
each of these four, and thus makes them sixteen. Again speaking of Uie sixteen 
M&trAs pertaining to Prakriti and an equal number to Purusha, it (the oaid Upani* 
skad) gives us thirty.two MAtr&s. Th# VanMia and NArada parivr&jaka coming 
under the class of oue hundred and eight Upanishads, speak of the siytocn parts 
mentioned in verses 24 to 26 of this chapter. Then the eighth (chapter of) iHstruc*



Being two-fold from the standpoint of (the inseparable) Prakri- 
ti-Purusha (or Matter-Spirit) they again become one-hundred and 
twenty-eight M&tras. (28)

From thence they again become two-hundred and fifty-six 
Matras when considered from the standpoint of the further two-fold 
subdivision into Saguna and Nirguna. (29)

Thus, O M aruti! understand that Pranava consists of such ex
tremely subtile Matras. I shall now tell thee its meaning. Hear 
with an attentive mind. (30)

That supreme Brahman which is well known to be o f the 
nature of undivided Sat-Chit-A'nanda is alone, verily, the primary 
meaning of this Pranava which enables one to get over to the other 
shore of the ocean of Samsara. (31)

Those one hundred and twenty-eight M&tras which are free 
from any tinge of Saguna, are, here said to demonstrate Brahman's 
Svagatabheda * (t. e.t the distinctions existing among the several 
members which go to make up, as it were, the body of Nirgtqpa 
Brahman). (32)

Of these (128 Mitras), sixteen Matr&s are included in the s ix 
teen subdivisionsf into gross, etc., of the four characteristics known 
by the name of Viveka, etc., pertaining to the sixteen kinds of &tm&- 
dhikarins (or persons fit for realising the Self). (33)

It should be understood by thee that the remaining (112) out o f  
the aforesaid (128 M&tris), are distributed among the seven (Jn&na) 
Bhumikas or stages, in their respective order, at the rate of sixteen  
Matras for each stage. (34)

It is only by thus dividing it into Mdtr&s that the Pranava mantra, 
should be meditated upon by the wise with the aid o f S'ravana, &c., 
for the sake of their direct cognition (or experience of the S e l f ). (35) 

This Pranava which ought to be muttered in prayer in its com
plete form as an undivided one (without breaking it into M&trds) 
and which is resorted to by ascetics who are unselfish in their devo
tion, is the sole cause of mental purification. (36)

Just as the meditation on this (Pranava) in the form of mut
tered prayer which is subordinate (to abstract meditation) is useful 
here, for attaining Krama-Mukti {i.e., liberation in due order); even 
so, O Hanuman ! is the repetition of My name (useful here for 
attaining Krama-Mukti). (37)

The primary meanings of other (holy) names (used by devotees

tion of the latter Upanishad refers to sixty-four M&tr&s in dealing with their gross 
subtile, seed and Turya states. Again speaking of the Prakriti-Purusha aspect, 
the Pranava is said to consist of one hundred and twenty-eight M&tris. Of these 
(128), the first ninety-six M&tr&s will include the ninety-six Tattvas* (Muktiratna- 
Mah&v&kya prnkarana).

* To illustrate Svagatabheda we may take the example of an Indian fig tree, 
whose branches, leaves, twigs, shoots, fruits, roots, etc., are distinct from one 
another, although all of them together go to make up the tree.

f  The subdivisions here referred to are : the Sth&la-viveka, Sftkshma-viveka, 
K&rana-vive*a, and Turya viveka; SthAla vair&gya, Sukshma-vair&gya, Karapu 
vairigya, and Turya vair&gya ; and so forth for the remaining two also.



in tlieir prayers) are included in the secondary (or undivided) Pra- 
nava. The primary meaning of the Prnaava divided into M&tr&s is 
included in itself. (38)

The Sanytsin or the ascetic alone is verily entitled to perform 
that meditation (or muttered prayer) in which the gauna (i.e., the 
seeondary or the undivided) Pranava is the chief object of medita
tion. Whereas all are, without exception, entitled to perform that 
(abstract) meditation in which the mukhya (i. e., the primary or the 
divided) Pranava is the chief object of meditation. (39)

The son of V&yu, hearing in this manner, the meaning taught 
by S'ri R&ma, said (to Him) : I have heard that Thou art Thyself 
the meaning of Pranava. Tell me, O Raghava ! how it is. (40)

S'ri Rama sa id :

1 shall tell thee that meaning also. Hear, O Hanuman! with 
devotion. By hearing it alone thou shalt instantly become puri
fied. (41)

Lakshmana whose form is Vis'wa, denotes the meaning of 
Ak&ra (i.e., the letter a); S'atrughna whose form is Taijasa, denotes 
the meaning of Uk&ra (*•£., the letter u ) ; and Bharata whose form 
is  Pr&jna, denotes the meaning of MakSra (i.e., the letter m). I am, 
surely, ardhamfitra and my very form is Brahm&nanda itself.

(45&43)
On account of My presence, this Sit& who is called Mulapra

kriti is said to be the cause of creation, preservation, and destruc
tion of all beings, and the support o f the Universe. The Brahma- 
v&dins call her Prakriti, because she is to Me like Prana. (44 and 45) 

She alone is Mah&m&y& and she, the most supreme Vidya. O 
son of Marut! She is also that Lakshin! who has My breast for 
her residence. (46)

Pranava is said to have sixteen other states, O Hanuman ! 
attentively hear those states beginning with Jagrat-Jagrat. (47)

O son of V ty u ! The great ones say that that state in which 
there are no such ideas as * th isv or 4 mine' as regards all visible 
manifestations, is called Ja'grat-Ja'gr at. (48)

That is said to be Ja'grat-svapna wherein all ideas of name and 
form are given up—after realising (the fact that) the uninterrupted 
series of manifestations (are) in me, the Sat-Chit-A'nanda. (49) 

The conviction that “ in me, the all-pervading Chid&k&s'a (or 
the space of mind), there is naught else except SBLF-knowledge,” is 
called Ja'grat-Supti . (50)

That is called J a 'gra t-T u rya  wherein the conviction becomes 
firm that the three states, Sthula, etc. (i.e., the gross, the subtile, and 
the causal), are fa lse; even though the causal form has not yet been 
broken up (or neutralised) there ( i  e., at this stage)* (51)

The conviction that even the activities proceeding from the astral 
plane owing to causes set in motion previously, do not, in the least



bind me when the knowledge of the physical plane is completely 
destroyed, is called Svapna-Ja'grat. (52)

That is.SvAPNA Svapna wherein the seer, the sight, and the 
seen, which remain after the destruction of K&rapijnana (or ignor
ance which is the root of all) becomes ineffectual for purposes of 
knowing. (53)

When by means of excessive subtile thinking, the modifications 
of one’s own mind become, without the least agitation, merged in  
knowledge, then it is called Svapna-Supti. (54)

That loss of innate bliss (pertaining to the individual Self) 
which follows his attainment of (the universal) Bliss on account o f  
his undisturbed seat in the Undivided (Form), is called SvAFKA- 
Turya. (55)

The experience of that SELF-Bliss which has taken the shape  
of (or has been identified with) the Universal Intelligence through  
the rising (or spreading) of mental modifications, is called Su f w - 
Ja'grat. <36)

That state is called Supti-Svapna in which one identifies him* 
self with the modifications of the mind which has long been im* 
mersed in the experience of internal Bliss. (57)

The attainment of oneness of knowledge which is far above tb e  
mental modifications pertaining to the visibles, and far above th e  
realisation of the abstract condition of the Lord, is called S u p t i -  
S u p t i . (58)

That is called Supti-T urya wherein the Akhandaikarasa or 
the one Undivided Essence (of the Universal Sb u O starts into view or 
manifests, of its own accord, without the help of meditation. (59)

O Hanuman 1 That state wherein the enjoyment (or experi
ence) of the aforesaid Essence becomes natural (or easily obtainable) 
in his waking state, is called Turya-J a 'g r  a t . (60)

That state wherein that enjoyment becomes natural even in h is  
dreaming state is difficult to be accomplished, and is called Turya-
Svapna. (61)

If that One Undivided Essence will clearly manifest itself even 
in deep sleep, then that state which is extremely difficult to accom
plish, is called T urya-Supti. (62)

That Arupa state which is beyond cognizance, and wherein the 
A k h a n d a ik a r a s a  disappears (or is absorbed) like the dust of kata- 
ka-nut (ix-* the nut of a plant—probably Strychnos Potatorum—used 
for clearing water), is called T urya-T urya. (63)

These sixteen states should be known by men of subtile intel
lects. O Hannmin ! They are not to be told by thee to any one 
a n d  every one. (94)

These (sixteen states) that I have taught thee should be care
fully told by thee to one who has the greatest regard for the one 
hundred and eight Upanishads ; whose desire for Videha Mukti, in
creases day by day ; whose devotion to the Teacher is extremely



stainless; whose non* attachment to all external objects of enjoy
ment is very great ; and who has all the distinguishing marks of a

Never should these (states) be taught to one who is devoid of 
the said characteristics ; who is wicked-minded ; who is a deceiver ; 
an athiest ; an ungrateful one ; one who is always bent upon sen
sual pleasures ; who always pretends (or dramatically represents by 
h is looks, gestures and outward actions) to have reached that high 
state of Jivanmukti ; and who is devoid of devotion to Teacher, 
etc. (68 & 69)

O Maruti ! This should always be screened even before Kar
mins, Bhaktas, and Jn&nins ; and should only be taught to those 
Yogins who are intent upon the identification of S e l f . (70)

Out df regard (for thy dependence on Me), I have taught thee 
all the esoteric Ved&ntic meanings that ought to be kept screened. 
I have, therefore, O son of Vayu ! no other secret than this to be 
kept screened. This is all my entire wealth. (71)

Those sixteen M&tr&s of the monosyllable “ O m ” are said to be 
the forms of (or to represent the different grades of) the Universal 
Brahmic consciousness; and the rest (j 12) are only the subdivis
ions o fth e  seven stages or Bhumikas representing the various 
states of these sixteen.* What secret other than this can there

There is no other point that has to be questioned by thee, no 
other meaning that has to be explained by Me, and likewise 'nothing 
that is left unexplained by My worthy Teacher (Vasishtha,). 
Question me again if thou hast anything more to hear from Me. (73) 

Thus in the glorious Upanishad of Ra'ma Gi'TA', the 
secret meaning of the Vedas, embodied in the second 
Pdda, of the Up&sani K&nda of Tattvas&r&yana, reads 
the thirteenth chapter, entitled :
thc  Yoga or the divisions of Taraka Pranava.

Translated by G. Krishna S'a'stri' .

(To be continued.)

* Those referred to in this verse are tbe 128 Nirguna M&tr&s. The Saguna 
M&tr&s are referred to in tbe footnote to verse 27, and in verses 33 and 47.

Jivanmukta. (65 to 67).

eb ? (72)



IT needs only the most cursory examination of the recorded utter
ances of Lord Buddha, to convince any honest investigator that 

the key-note of his whole teaching is, Love to all Humanity—the 
very essence of Brotherhood.

Neither need one search far to discover the harmony existing 
between the fundamental teachings of the Buddha and the Christ.

But the breadth and boundlessness of the teaching of the 
Buddha concerning Brotherhood are manifest in the feet that it in
cludes our younger brothers, the animals—even all created beings. 
The omission of this important branch of Brotherhood from the 
teachings of the Christ, is no doubt owing to the extreme brevity of 
these teachings—so far as they are at present known to us—when 
compared with the voluminous records of the utterances of the 
Buddha.

The following gems selected from a miscellaneous collection 
entitled, “ The Imitation of Buddha,”* by Ernest M. Bowden, which 
are referred to by Sir Edwin Arnold, in his preface to the work, as, 
“ rubies, sapphires and emeralds of wisdom, compassion and human 
Brotherhood, any one of which, worn on the heart, would be suffi
cient to make the wearer rich beyond estimation” .............will fairly
set forth the doctrines of the Buddha concerning Brotherhood.f

Hurt not others with that whic&jtains yourself (p. 24).
With pure thoughts and fullness of Love, I will do towards 

others what I do for myself (p. 24).
Overcome evil by good (p. 27).
Conquer your foe by force and jfou increase his enmity ; con

quer by love and you reap no after-sorrow (p. 27).
He cherished the feeling of affection for all beings as if  they 

were his only son (p. 36).
The man of honour should minister to his fr ie n d s ................by

liberality, courtesy, benevolence, and by doing to them as he would 
be done by (p. 39).

Speak not harshly to anybody (p. 40).
Let us then live happily, not hating those who hate us. In the 

midst of those who hate us, let us dwell free from hatred (p. 44).
For hatred does not cease by hatred, at any tim e; hatred ceases 

by lo v e ; this is an old rule (p. 44).
(Not superstitious rites, but) kindness to slaves and servants,

#For sale at the T h eo so p h ist Office. Price Rs, 2-4.
t  The references given indicate the pages in Mr. Bowden's book, where more 

definitereferences to Lord Buddha's works may be found.



reverence towards venerable persons, self-control with respect to
living creatures,............. these and similar (virtuous actions are the
rites which ought indeed to be performed), (p. 48).

Doing no injury to anyone, dwell in the world full of love and 
kindness (p» 51).

By the power of his compassion . . . .  he made all men friends 
<P- 77)-

(To) the man who foolishly does me wrong, I will return the 
protection of my ungrudging love : the more the evil that comes 
from him, the more the good that shall go from me (p. 86).

Liberality, courtesy, benevolence, unselfishness, under all cir
cumstances, towards all people-* these qualities are to the world 
what the linch-pin is to the rolling chariot (p. 100).

Humble in mind, but large in gracious deeds; abundant in 
charity to the poor and helpless (p. 102).

May I be thoroughly imbued with benevolence, and show always 
a charitable disposition, till such time as this heart shall cease to 
beat (p. 105).

Loving virtue, he is able to profit m en; and thus, by an impar
tiality of conduct, he treats th e m .............all as his own equals and
fellows (p. 107).

A loving heart is the great requirement; to regard the people as 
an only son ; not to oppress, not to destroy; .............not to exalt one
self by treading down others, but to comfort and befriend those in 
suffering (p. 112).

In this mode of salvation there are no distinctions of rich and 
poor, male and female, people and priests; all are equally able to 
arrive at the blissful state (p. 114).

Even the most unworthy who seeks for salvation is not to be 
forbidden (p. 114),

Look with friendship . . . .  on the evil and on the good (p. 114).
I consider the welfare of all people as something for which I 

mnst work (p. 117).
If thou see others lamenting, join in their lamentations : if thou 

hear others rejoicing, join in their joy (p. 118).
This good man, moved by pity, gives up his life for another, as 

though it were bnt a straw (p. 135).
Full of truth and compassion and mercy and long suffering 

(P- 144).
Tell him I look for no recompense—not even to be born in 

heaven—but seek . . . .  the benefit of men, to bring back those who
have gone astray, to enlighten those living i n .............dismal error
............. to put away all sources of sorrow and pain from the world
( p .  116).

K i n d n e s s  t o  A n i m a l s .
All beings desire happiness; therefore to all extend your 

benevolence (p. 23).



Because he has pity upon every living creature, therefore is a 
man called holy (p. 23).

The member of Buddha's order . . . .  should not intentionally 
destroy the life of any being, down even to a worm or an ant (p. 28).

He came to remove the sorrows of all living things (p. 29).
W hosoever.............harms living beings . . . .  and in whom

there is no compassion for them, let us know such as a base-born
(p- 56)-

Whoso hurts not (living) creatures, whether those that tremble 
or those that are strong, nor yet kills nor causes to be killed, him 
do I call a Br&hmana (p. 57).

Even so of all things that have . . . .  life, there is not one that 
(the Buddhist anchorite) passes over; . . . .  he looks upon all with

. deep-felt love. This, v e r i ly .............is the way to a state of
union with God (p. 67).

Causing destruction to living beings, killing and mutilating 
. stealing and speaking falsely, fraud and deception . . . .  
these are what defile a man (p 82),

If a man thus walks in the ways of compassion, is it possible 
that he should hurt anything intentionally ? (p. 83).

To whom even the life of a serpent is sacred (p. 87).
I love living things that have no feet . . . .  four footed crea

tures and things with many feet . . . .  May all creatures, all things 
that live, all beings of whatever kind, may they all behold good 
fortune (p 87).

He who . . . .  is tender to all that lives . . . .  is protected by 
Heaven and loved by men (p. 103).

M o n o s

MEANS OF SPIRITUAL GROWTH*
44 /T 'H E  Manas is said to be twofold—the Pure and the impure. The

1  impure is determined by desire and the Pure is devoid of de
sire.” What constitutes Purity of mind ? Or rather, by what marks are 
we to note the taint of impurity in our desires ? The answer to this 
question is found on almost every page of the now numerous books 
on Theosophical Ethics, an answer easy to grasp intellectually, but 
so very difficult to realise in one’s actual life. Any desire connected 
with the separated self as opposed to the one self of all is and must 
be impure. Why ? The philosophical basis of this teaching is not 
hard to find. The great outflow of energy during a period of mani
festation has been symbolised in various ways, but the picture that 
appeals best to many persons is that of the flow of a current of light 
into a field of darkness. The trend of this current must necessarily 
be in one direction and one direction only, and that we call the goal 
of the evolution of the totality of beings—viz., the evolution of a

•  Read before the Adyar Lodge, T. S., May i 2tb, 1901.



Logos and minor Logic and other Powers who will take in hand 
future, yet unborn, or shall I say, yet unplanned schemes of evolu
tion. This outflow of the energy of the Logos requires also to be 
opposed at every step by the inertia of the matter into which it 
flows, by the Tamas which is one of the characteristics of M&ya; 
for it is impossible to picture an action without reaction, a flow with
out resistance, frictional or otherwise It follows then that that is 
pure, that is light, which runs in the direction of the flow of the 
energy of the Logos, which works for the one Self of a l l ; and that 
is impure, that is darkness, which runs in the opposite direction, 
which works for the separated self. To employ another image 
which also is very helpful, whatever is in harmony with the key
note struck by the Logos at the beginning of creation is pure, what
ever is in discord with it is impure. Now what is the keynote of 
creation, if one might venture the phrase ? The following passage 
translated from the S*atapatha Brahmana (X III., 7, 1. 1.), supplies 
the answer:—

“ Brahma, theself-existent, performed tapas.* He thought, ‘ In 
tapas there is not infinity. Come, let me sacrifice myself in [various] 
forms of life and [various] forms of life in myself. Then having 
sacrificed himself in all living things and all living things in Himself, 
H e acquired superiority, self-effulgence,' and supreme lordship. 
Therefore a Yajamana who offers all [available] sacrificial material 
in  the Sarvamedha (universal sacrifice) obtains superiority, self
effulgence, and supreme lordship.”

The following passage translated from the Bhagavad Gita, iii., 10, 
contains also the same teaching, only it is generally misunderstood 
and misinterpreted:

“ Having created the world with sacrifice, thus said the Lord of 
the world. 4 With this, multiply ; verily it is the desire-giver.”

The Logos having thus struck the keynote of sacrifice, it fol
lows that however low we be in the scale of evolution, once we un
derstand this teaching, we have to seek the attunement of our 
little selves with the Param&tman only by means of sacrifice. Sacri
fice alone can help us to grow, to ‘ multiply,' to secure our * desires.’ 
I n  so far as we sacrifice whatever the separated self holds dear, to 
that degree alone shall the chord of self sing in proper time. All 
desires, all desire-prompted thoughts and acts that have to do with 
the good, spiritual or temporal, of the separated self, are out of time 
and must prevent the eternal music of the spheres from being 
heard. Hence if the self sets itself up as a centre and seeks to take 
in  happiness, to take in knowledge, to take in pleasure, it but works 
with the forces of Maya the forces that obstruct the flow of the 
energy of the Logos. Hence when we give we are pure and when 
w e take we are impure.

* T a p a s  here does not mean the Tapas subsidiary to creation, but tbe en- 
joym ent o f Nirvanic bliss by tbe Logos during Pralaya.



Next comes the question, having understood tbe philosophical 
basis of the teaching, bow shell we strive to realize it in actnal life ? 
Every day during the calm, dispassionate moments of the morning 
meditation, we resolve to keep down the snake ot self that is for* 
ever and in most insidious ways weaving itself infco our lives. But 
when we go out into the world all the famous resolves seen) to re
solve into nothing, without our being any the wiser for it and when  
it is too late we find the self has been active just as it was before. 
I have also noticed that, struggling to conquer a particular weakness, 
after having thought much about the beauty of the “ opposite virtue” 
and resolved with all available will-force to build it into myself, 
when the fall came, it came like a stroke of lightning, without 
preparation, without a struggle and without a groan. This Is 
tbe result of what one may call fa face-to-face fight with the self, 
when one is not grown strong enough to do it. What then are th e  
indirect means to weaken the power of the self? Herein we see th e  
benefits of the numerous penauces and ceremonies that form th e  
base work of the various forms of discipline prescribed by the various 
religions of the world. Divorced from their philosophical meaning, 
they have but led to Pharisaism in ail ages and countries; b u t 
vivified by the genial warmth of Theosophy, I think they can b e  
made to be of some use in the conquest of the self, which is the aim  
of every earnest member of the Society. But this discipline is too  
often entirely connected with tbe physical body and each m an  
should supplement it with similar correctives for the higher bodies. 
For this purpose the following prescription is priceless: “ G ive
light to the toiling pilgrim, and seek orat him who knows still less  
than thou ; who in his wretched desolation sits starring for the  
bread of wisdom and the bread which feeds the shadow, without a 
Teacher, hope, or consolation, and—let him hear tbe Law.” («» Voice 
ofthe Silence,’”p. 45.) I do not know o f any better means of strangling 
tfry* snake of self than this one—of constantly seeking out one that 
knows less than you and trying to make him see the light that yon 
have seen, of trying to make him participate in the joy that yarn 
have felt or rather that you can feel in fulness only when you fin l 
at least one other fellow-mau whom you can make to see with yon 
this flash from on high. Efforts in this direction o f spreading the 
light of Truth should, to be of benefit, not be sporadic, bnt constant; 
should constitute a recognized portion of one’s daily activities. I f  
made a constant habit of the mind, this habitual outflow of the a d f  
to others proves of some use in counteracting the constant tendency 
to appropriate, which is the note of the lower self. One often and 
often attempts to directly eliminate the sense of self from one’s 
thoughts aud desires and acts, but one finds the insidious hydca- 
headed demon only gets fresh inspiration and greater m&y&Yk 
glamour from all these combats. Unehivalrous as it m ight look, 
one has to fight the demon from under cover, as S'ri Rama is said to



have attacked a specially invulnerable opponent of his ; one has to 
starve the self of its food by being constantly engaged in what is 
rather prosaically described as ‘altruistic work.’ This is the teach
in g  of S'ri Krishna in what is practically the last s'loka of the 
Bhagavad Git&, xviii. 68;

“ Whoso proclaims this grand secret to My Bhaktas, loves Me 
above all and doubtless reaches M yself/’

The self having been disabled by constant eSorts in these ways 
o f self-discipline, becomes a fit subject for the treatment taught in 
th e “ Light ou the Path,” I., 20. It may then be grasped firmly and 
made the means of understanding the growth and meaning of 
individuality, for it will then not afford any obstacle to one’s 
boldly “ plunging iuto the mysterious aud glorious depths of one’s 
own inmost being*’ and returning with an accession of spiritual 
energy from each such plunge.

P. T. S r i n i v a s  I y e n g a r .

[In the debate that followed the reading of the above paper, 
analogies were sought for, enabling one to grasp the idea that a 
soul increases in strength and does not lose, by giving, and the 
following were suggested;

( i)  “ From one light, many lights.’’
(3) The water of a well keeping ever the same quantity as the 

water is used. It is, when used, sweet, while if the well is not used 
it grows stagnant.

(3) As one of the means o f growth of the body is exercise, so 
one means of growth of soul qualities is the practising of them. To 
eat and sleep, merely, does not make a strong body; so reading and 
meditation alone do not bring out the strength of the higher faculties; 
but the effort to put them into practice increases the strength oi 
the soul in mau and its power of expression in the material world 
in all ways helpful to his brothers and himself.

<4) Water, running through a natural channel, serves to 
fertilise the land near the channel, and at the same time washes 
all impurities out of the channel itself! So the Love of the Logos 
which, like the total quantity of matter and of energy in the system, 
might be conceived to be a constant quantity, if  made to flow 
through an individual heart, serves to wash the heart of its stains 
and to farther the work of the Logos himself.]



“ ASTROLOGICAL WARNINGS” 
[<Concluded from p. 687.]

H E New Moon of the 3rd December, 1899, took place at 0-48
A. m.. G. M. T„ when Virgo 250 ascended and Gemini 230 cul

minated, at London. This seems to show that during the next 5,000 
years the centre of the world, or “ the hub of the universe," as the 
Americans would say, will move from London to Puget Inlet on the 
Pacific Coast of North America ; Seattle and Tacoma forming one 
huge city and monopolising the trade of the world. The places of 
the planets at this conjunction are, Jupiter 250 10' Scorpio, Uranus 
8° 26', Sun and Moon io° 40', Mercury 170 40', Moon’s Node (Rahu) 
20° 35\ Mars 220 40', Saturn 240 20', Venus o° 15' Capricorn, and 
Neptune 250 40' retrograding in Gemini. This conjunction has to 
be taken in connection with the total solar eclipses of the 28th May,
1900, and the 18th May, 1901, as well as the conjunction of Saturn 
and Jupiter on the 28th November, 1901, and the other congresses 
and conjunctions of planets in the December following. The most 
interesting point to us in this conjunction is, that when Mars arrived 
at the opposition, Gemini io° 40', on the 13th July, 1900, the fiercest 
fighting in China took place. It seems probable therefore that this 
war of China with Europe will be the means to bring about the 
great changes predestined. But we must wait another 15 years till 
Saturn is in Gemini before these events come to their fruition and 
completion.

The total eclipse of the 28th May, 1900, occurred in opposition 
to the New Moon of the 3rd December previous, G. M. T, 2-50 p. u. 
At Constantinople, 8° Scorpio rises and 150 Aquarius culminates ; 
the luminaries, Gemini 6° 47', are in the 8th house, while Mars is 
setting in Taurus 8° 20'. As there is only a difference of six minutes 
in time between Constantinople and St. Petersburg, this figure 
also applied to St. Petersburg, and so Russia fought the Chinese in 
Manchuria, and the Czar himself nearly died from an attack of 
typhus last autumn. The total solar eclipse of the 18th May this 
year is complementary to that of last year, and occurs G. M. T. 
5-38 A. m. At London, Gemini 240 ascends and Aquarius 180 cul
minates ; the luminaries, Taurus 26° 34', are with the Pleiades, and 
in the twelvth house. At Madras, Mars, Virgo 20 30', is in the ascend
ant. This eclipse will be very unfortunate for the Czar and Russia. 
Nicholas II. was born on the 18th May 1868, at St. Petersburg, 
with Virgo 90 29' ou the ascendant, and Taurus 290 11' culminating; 
the Sun in Taurus 270 11' being on the mid-heaven, with the Pleiades 
and in opposition to Saturn. At this eclipse therefore we find



Mars on his ascendant and the luminaries on his Sun and mid-heaven. 
The Boy-King of Spain also was born on the 17th May 1886, with 
the Sun in conjunction with Neptune, so that he too will be under 
very evil directions. Before proceeding further it may be as well 
to give the figure of the heavens at the Vernal Equinox, G. M. T. 
7-23 a. m., 21st March, 1901, which maybe taken as the horoscope 
of the xxth Century. At London, Taurus 150 ascends and Capricorn 
190 culminates, with the Sun in the twelvth house. This is of good 
omen for Ireland, even though it shows Saturn in Capricorn as the 
ruling planet of the xxth Century. Mars retrograding in Leo is 
evil for France and Rome, as he is the ruler of the seventh house. 
Mars is in the ascendant at Pekin, so that no alleviation of its sorrows 
and miseries awaits China. For India the outlook is of the bright
est ; and the same may be said for Turkey in Europe, whose deliver
ance from the Turkish yoke is very near at hand.

As the horoscope of the king is the horoscope of the coun
try he rules over, it will be as well to give here the horoscope 
of H is Majesty, King Edward VII., who was born at Buck
ingham Palace on the 9th November, 1841, at G. M. T. 10-48
a .m . ; Sagittarius 270 43' ascends and Scorpio 20 29' culminates ; 
the Sun in Scorpio 160 54' with the fortunate fixed star, 
North Scale, is in the mid-heaven, Saturn o° 9' and Mars 150 14' 
Capricorn, are in the first house, while Jupiter has just passed the 
ascendant in Sagittarius, 210 28'. Neptune, Aquarius 140 20', and 
Uranus, Pisces 200 37', are in the second house. The Moon is in 
Virgo 290 26', on the cusp of the ninth house, Venus is in Libra, 
190 24', in the ninth house, and Mercury is in Sagittarius, i°4 2 /, 
in  the eleventh house. It will readily be seen that this is a very 
powerful horoscope, “ big with the fate • of Caesar and of Rome.”

I now give the horoscope of Victor Emanuel III., King of Italy, 
who was born at Naples on the 1 ith November, 1869, at 10-39 p .m .  ; 
since his horoscope bears the same relation to that of the King of 
England and the solar eclipse of the 1 ith November next, as the 
horoscope of the Boy-King of Spain does to that of the Czar, and 
the total solar eclipse o fth e 18th May. Leo, the ruling sign of 
Rome, 130 28' ascends, and Taurus 30 2', culminates, while Jupiter, 
150 27' Taurus, retrograding, is on the mid-heaven, Saturn, 160 11', 
with Mars 170 51' Sagittarius, and with Venus 40 19' Capricorn, are 
in  the fifth house.

After this digression we come to the solar eclipse of the n th  
November next, which is complementary to the total eclipse of the 
18th M ay; and of importance as transiting the radical suns of the 
K ings of England and Italy, and also as the planets again begin to 
form groups, as they did at the New Moon of the 3rd December, 
1899. Scorpio 22° ascends and Virgo 12° culminates, while the 
lttminaries, in 180 14' Scorpio, are on the ascendant. At Berlin, 
Vienna and Rome, Mars will be on the ascendant. This eclipse is



likely to lead to earthquakes, floods, upheavals and submergencies 
in countries where it is visible, and also in those under Taurus, Leo, 
Scorpio and Aquarius. The months of November and December 
next will witness the war of the gods (planetary spirits) in the Heav
ens while the earth is perturbed thereby.

The conjunction of Jupiter with Saturn, in 140 Capricorn, G. 
M. T. 4-36 p.m., occurs 011 the 28th November next. At London, 
Gemini 190 5' ascends and Aquarius 130 23' culminates, while the 
conjoined planets are in the eighth house, with Venus 220 53' 
Capricorn. Mars, 30 26' Capricorn, is in the seventh house. Sun 50 
46' and Uranus 160 27' Sagittarius are with Mercury 17° 53' Scorpio, 
in the sixth house. Neptune cP 44' is on the cusp of, while Moon 
120 38' Cancer is in, the second house. Conjunctions of Jupiter and 
Saturn occur every twenty years and bring about great changes in 
the world, especially in the Cardinal signs. On the 26th January, 
1842, there was a conjunction of these two planets in 8° 54' Capri
corn, which marked the retreat from Cabul, during which the Brit
ish Army was massacred to a man. What makes this conjunction 
so ominous is that the ascendant of London ascends both at this 
and the following conjunction of Saturn and Mars on the 14th 
December, while at London, Gemini 240 ascends at the total solar 
e clip se of the 18th May. With Gemini ascending and Aquarius 
culminating it would appear as if the effects of these eclipses and  
conjunctions would principally affect England and Russia. I t  is 
unlikely thar. the whole of India is under Capricorn, probably 
only Northern India is. Afghanistan is likely once more to become 
the theatre of war ; either when Mars arrives at the opposition of the 
eclipse of the 18th May, 011 the 9th October next, or on forming his 
conjunction with Saturn on the 14th December following. The last 
time Saturn occupied Capricorn was from the 15th December, 1870, 
to the 10th December, 1873, and its entrance into the sign was sig
nalised by a total eclipse of the Sun 011 the 22nd December, 1870. 
There was a total eclipse of the Moon, in Capricorn 210, 011 the 12th 
July, 1870, just three days before the Franco-Prussian war began, 
and on the ascendant of the horoscope of Napoleon III. No wonder 
then that France was defeated, Louis Bonaparte lost his throne, and 
Pio N0110, Rome and the Temporal Power. Saturn was also in Cap
ricorn from the 29th December, 1811, to the 27th December, 1814. 
Saturn found Napoleon the Great at the zenith of his power and 
glory, and in three short years hurled him down from his place of 
pride, a prisoner at Elba. It is not improbable that great misfor
tunes may yet befall France and other countries in Europe before 
Saturn enters Aquarius.

The peculiarity of conjunction of Saturn and Jupiter is that for 
centuries they fall in the same triplicity. As the conjunction of these 
planets in Capricorn 8° 54' on the 26th January, 1842, began anew  
series, from the fiery to the earthly triplicities, it was termed by



Zadkiel I., “ the Great Mutation ; ” and he predicted from it “ war 
and bloodshed in India, great changes in agriculture and legislation 
with regard to landed property.” The ancient aphorism runs: 
“ Jupiter and Saturn change and overturn things; and when, con
joined, they pass from one triplicity to another, or from one sign to 
another, there will be the beginning of divergencies.” When Saturn 
reached 90 Cancer, in 1857, in opposition to “ the Great Mutation,” 
the Indian mutiny broke out iu Northern India. A conjunction o f  
Saturn and Jupiter in 180 Virgo occurred on the 21st October, 1861. 
A t this time fighting was going on in Poland and in Crete, and the 
American Civil War had just begun. When Saturn arrived at 180 
Pisces, in opposition to this conjunction, on the 7th May, 1877, 
Russia made war on Turkey. There was a conjunction of Saturn 
and Jupiter on the 18th April, 1881, in i° Taurus. Agrarian outrages 
were rife then in Ireland, the Czar and President Garfield were assas
sinated, then also followed ScobelofTs massacre of the Turcomans 
at Geok Tepe, the Majuba H ill surrender in the Transvaal, the 
evacuation of Candahar, the death o f Lord Beaconsfield, the seizure 
of Tunis by the French, and the military Revolt of Arabi Pacha 
which was followed by the English occupation o f Egypt. SatUm, 
on the 19th November, 1894, and the 28th May, 1895, arrived at the 
opposition, i° 35' Scorpio, when we had the defeat of Home Rule for 
Ireland, At the General Election of 1895, the Armenian Massacres, 
aud the Italian Defeats in Abyssinia. At the tithe t)f the conjunc
tion of the 18th April, 1881, there were six planets in Taurus. With 
regard to the next conjunction on the 28th November, it would be 
well to bear in mind that Saturn arrives at the opposition in 1915-16.

Zadkiel considers that the conjunction of the 28th N o v e m b e r  

next will bear rule for ten years to come ; and that it will be even 
more important than that of the 26th January, 1842, which seems very 
probable. A general European War appears fairly certain, f r o m  

which will result the enthronement of Russia upon the Bosphorus in 
place o f  the Sultan, and the disappearance o f  every independent 
Mahomedan kingdom from off the face o f  the earth. From St. Peters
burg to Madrid, Mars is in the seventh hotise throughout Europe, 
both at this conjunction and at the conjunction of Saturn and M a r s  

on the 14th December next, G. M. T. 3-59 p.m . After his conjunction 
with Saturn in Capricorn 15042'43", Mars forms h i s  conjunction 
with Jupiter in Capricorn 180 9', G. M. T. 7-23 p.m . (in the sixth  
house at London), on the 17th December; so that on the 16th, at 5-41 
A;M ., he is midway between Saturn and Jupiter. These c o n j u n c t i o n s  

o f  Mars, Jupiter and Saturn all take place in the first house o f  the 
Royal Horoscope, as similar conjunctions tdok plate both b e f t f f f e  

and after the King’s  birth m 1841. On the sixtieth day after birth, 
which c o r r e s p o n d s  to the sixtieth year o f  h i s  life* t h e r e  w e r e  five 
planets iu Capricorn, Jupiter and Venus w e r e  in fcotijunctiaft and 
in s e x t i l e  to Mars* w h i l e  t h e  S t i n  had the s e k t i l e  o f  UrantiS, T h i s  is 
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good as far as it goes, and is helped out by the primary direction of 
Sun parallel Jupiter, Zodiac, which comes into operation next 
November. But unfortunately, just before this, the primary direc
tions are evil-ascendant square Saturn, Zodiac, in August, and 
mid-heaven conjunction Saturn, Zodiac and Mundo, in September 
At the end of this year, just as sixty years before, there are five 
planets in Capricorn. In conclusion, taking everything into con
sideration, it seems probable that towards the end of this present 
year England will pass through an even darker hour than that ot 
December, 1899 ; but, with the proverbial English luck and pluck, 
finally she will emerge from the valley of the shadow of death, 
victorious though sadly strained and battered in a war of Titans.

T homas Banon.

G b e o s o p b p  i n  a l l  X a n t o .

London, 25/A July , 1901.
The annual convention o f the European Section has once more come 

and gone, and it  appears to be g en erally agreed that it  was a pleasant 
and successful function, although it  goes w ithout sayin g  that the pres
ence o f M rs. Besant, and the lectures w hich she u su a lly  g ives, were 
ve ry g reatly m issed by a ll. E xce p tio n ally  fine weather— warm  sunshine 
tempered by a cool breeze— enabled the visito rs and delegates to get 
about London in  com parative com fort and perm itted the crowded rooms 
at H eadquarters to be more e asily  endured. T hey certa in ly  w ere  very 
crowded for we had re a lly  a good gathering o f the clans, and London 
itse lf furnishes an in creasin g ly large contingent, and as for the two 
p u b lic m eetings,they were rem arkably successful from the point o f view 
o f num bers.

A s usual, the delegates were received at H eadquarters on Friday 
evening (Ju ly  12th) and a couple o f hours passed q u ic k ly  in  renew ing old 
acquaintanceships and m aking new ones. Saturday m orning sufficed 
for the ve ry b rie f and alm ost e n tire ly  form al business of th is convention 
and included an interesting but b rie f address from  M r. S innett, who 
presided, as w ell as one from M r. Leadbeater who, h avin g  ju s t returned 
from  Am erica, gave a little  account o f h is  general im pressions as to the 
w ork o f the T .S . in  that country, and the prospects before the workers 
there. W ith  large hopefulness for the spread o f Theosophy in  that ex
tensive country, he indicated some points where caution was needed 
ow ing to the alm ost too receptive character of the people, who were so 
ready for teaching on the lin e s o f occultism  that they were inclined to 
accept too m uch rather than too little , and th us became to some extent 
a prey to the m achinations o f designing and self-interested people, who 
started innum erable varieties of little  sem i-occult societies w hich were 
m ischievous and m isleading.

In  the afternoon there was another gathering fo r tea and ta lk  and in 
the evening a very w ell attended m eeting at Q ueen's H a ll at which 
lectures were given by M r. Bertram  K eig h tley and M r. Mead. The 
form er spoke on the general outlook for the future, touching on some ef



the prom inent features o f modern thought and the w ay in  w hich Theos
ophy was destined to help in  the m oulding o f the thought o f the future, 
w hile M r. Mead took up h is favourite theme o f the problem s connected 
w ith  e arly C h ristia n ity  and the w ay in  w hich the criticism  o f modem 
sch olarsh ip  was la y in g  bare a ll that could be known o f th is fascinating 
stu d y from  outside evidence.

Sunday brought various so cial gatherings arranged by several 
London members w ith a view  o f allow ing country and foreign delegates 
fu rth e r opportunities o f m eeting and conversation, and at seven o’clock 
— the tim e fixed fo r the evening m eeting— every seat in  Queen’s H a ll 
was occupied by an audience su fficien tly interested in  Theosophy to 
attend a convention gathering. It  was d istin ctly  encouraging to see the 
character o f the assem bly extrem ely crowded, so that scores o f people 
stood d u rin g  the whole tim e— being extrem ely attentive. M r. Sinnett was 
the first speaker and he chose for h is  subject, ** Theosophy the Science 
o f the F u tu re ,”  and dealt in  a clear and lu cid  fashion w ith the subject 
o f recent scien tific discovery and its  tendency to approach the occult 
standpoint, follow ing som ewhat on the lin e s o f h is recent articles in  
the ** E ven in g  S u n ,”  though o f course w ith m uch less o f detail. M r. Lead
beater gave the second lecture w hich was on “  H ig h e r States o f 
Consciousness.”  The subject was a b ig  one and the lecturer took it  some
w hat fu lly , especially in  the e arlier stages, but the audience listened 
w ith profound and sustained interest and the m eeting was declared a 
great success.

M onday gave yet another opportunity for those who could rem ain 
and a v a il them selves o f a couple o f hours in  the afternoon d u rin g  w hich 
M r. Leadbeater answered questions at H eadquarters, and the follow ing 
day saw the dispersion o f most o f the delegates to th e ir respective 
centres o f activ ity.

B y  th is tim e m any London members have departed to the country 
and d u rin g  A ugust the Sectional L ib ra ry  and reading-room s w ill be 
closed— w hile the B lavatsky Lodge does not resum e its  m eetings u n til 
October.

The follow ing extract from  Science S i/t in g s  is  o f interest as pointing 
to the p ro bab ility of securing at no remote date some furth er evidence 
o f th at ancient and vast c iv ilisa tio n  w hich had its  roots in  those 
m igh ty em pires o f the past o f w hich the occult records te ll us. The 
feeble descendant of m ighty progenitors, the Aztec civ ilisa tio n , is  not 
w ithout interest to those who stud y the problem s o f races and the rise  
and fa ll o f n atio n s:—

What promises to be a rich and most important archaeological discovery was 
made a few days ago by workmen in a sewer excavation immediately behind 
the cathedral in tbe city of Mexico. Two of the chain of 78 chapels which sur
rounded the great Aztec temple which stood at the time of Cortez's conquest 
have been found. Only the tops of the towers have as yet been uncovered, but 
articles found are conclusive evidence that the buried Teocalli has at last been 
uncovered. A great quantity of objects pertaining to the old temple have been 
taken out in the last few days, including idols of ail sizes, some richly ornamented 
with gold ; gold objects, pure jade beads, sacrificial knives, carved slabs of 
stone, coloured pottery, on which the colours are as brillian t and beautiful as 
they were four centuries ago, and stone and metal objects of many kinds, making 
altogether several waggon loads. President Diaz was quick to grasp the im>



portanpe of the discovery, and upon his recommendation ^40,000 has been 
appropriated to continue the work of excavation*

An area covering 20 acres, including the main plaza of the city and the 
cathedral, which is thought to cover part of the buried Aztec Teocalli, will be ex
cavated. The temple itself may be found, as may the lost treasure of Montezuma. 
From the gold objects already taken out this hope seems likely to be realised. 
In any case the value of the objects procured is sure to be many times the cost of 
excavation.

W hat curio us calculatio n s s t ill find p u b lic ity ! A  French  Geologist, 
M . R&mond, recently claim s 220,000,000 years fo r the deposition of the 
carboniferous strata o f the M ons va lle y  alone. Shade o f H . P. B .! What 
another in d ign an t paragraph has been lo st to the “  Secret D octrine "  !

A .B . C.

H O LL A N D .
A  decidedly unique discussion on Theosophy has taken place in 

Am sterdam  recently. One o f our members, M r. C. F . H aje, among the 
“  Theses ”  he was to uphold before the eleven Professors who constituted 
the E xam in in g  Board, when under exam ination for h is  degree o f Doctor 
o f D utch letters, placed the fo llo w in g :

“  The Theosophical movement w hich was commenced b y Helena 
Petrovna B lavatsky, and for w hich she fought, is  not valued at its  high 
w orth b y the w orld o f the learned.”

In  order to enable M r. H aje to defend h is position in  the w ay he 
desired, M r. van Manen attacked him  by tw inging to notice a ll the 
attacks on Theosophy and upon H .P .B .; for, as our correspondent writes, 
44 I f  M r. H aje  were able to refute the vario us argum ents brought into 
p lay against him , and that under the c ritic a l h earing  o f eleven Pro
fessors, then a strong m oral auth o rity would have been created fo r very 
useful reference in  the future. M r. H aje indeed defended him self 
splen didly. The Professors were obliged to listen  for tw enty m inutes to 
a discussion on Theosophy, w hich they w ould not have done had they 
had a choice in  the m atter.”

A s M r. H aje  received h is degree, Theosophy m ay be considered as 
a  recognized subject for discussion at the Am sterdam  U n ive rsity , and 
th is is  certain ly  a move in  the rig h t direction.

■ R e v t e w a .

T H E  U N K N O W N  P H IL O S O P H E R .*
M r. W aite has placed the E n g lish  reading student o f Philosophy 

under great obligations by th is  latest book o f h is, for, w ith the excep
tion o f “  Theosophic Correspondence”  and “  Man : H is  true N ature and 
M in istry ,”  both translated by the late M r. Edw ard B. Penny, we have 
none o f the teachings o f th is great philosopher o f the Eighteenth. 
C entury. T he present volum e is  not a translation o f any work of 
Saint-M artin, but is  a careful and sym pathetic study o f a ll of his

•  The Life of Louis C lause de Saint-Martin, by Arthur Edward Waite,, 
London, Philip Wetyby, 1 9 0 1 . Price 7 /6  N et,



w ritings-and a rendering o f them  into convenient form , w ith tran sla
tio ns and paraphrasing.

T he book opens w ith a sketch o f the life  o f Saint-M artin, tracin g  
the circum stances w hich placed him  in  the w ay o f occult teaching ; h is 
m eeting w ith P asqually, and h is entrance into the order of the E le ct 
Cohens. Then follow  the m eetings w ith the different people who had 
so great influence on h is  life  and th o u g h t; but, in  spite o f h is adm ira
tion fo r them, he was not an im itator, but followed an in d ivid u a l method 
in  h is developm ent o f the h igh er faculties. The life  o f Saint-M artin 
“  In  the O ccult W o rld ,”  “ In  the Inw ard M a n /’ and the “  Later H isto ry  
o f M artinism ” are the subjects dealt w ith in  the first book. The second 
treats o f the “  Sources o f M artin istic D octrine.”  Saint-M artin, him self, 
g ives m uch credit both to Swedenborg, and to Jacob Boehme, but M r. 
W aite finds that through h is w ritin g s run s a d istin ct in d iv id u a lity  and 
that the view s o f other philosophers, w h ile  appreciated and quoted by 
S ain t-M artin , do not seem to have m odified, to an appreciable extent, 
h is  own p eculiar method o f th o u g h t

Book the T h ird  treats of “  The N ature and State o f M an.”  In  the 
In tro d ucto ry, the author s a y s :

The message of Saint-Martin may be fitly term ed the Counsel of the Exile. 
It is concerned with man only, with tbe glorious intention of his creation, with his 
fall, his subsequent bondage, the means of his liberation, an d  bis return to the 
purpose of his being. It is in most respects a  concrete, practical message, and 
there  is not much evidence in Saint.M artin of any concern or any specific 
Uumination as to merely abstrac t problems. H e speculates, indeed, upon many 

m atters which have a t first sight the a ir of abstractions, but, la ter o r sooner, 
they all refer to th a t  which is for him the g rea t, the exclusive sub jec t—nam ely ,' 
M anagd his Destiny* This consideration will help us to account for the m eagre 
references which can alone be gathered from his works upon a  subject tha t is 
seemingly of such transcendent importance in a  mystic and theosophie system, 
as the Divine N ature considered in itself—tha t N ature  with which the true 
m ystic must ever seek to  conform, tha t First Principle with which fallen and de* 
viated humanity must strive to recover correspondence (p. 1 1 3 ).

S ain t-M artin  was su re ly  aware o f the possible developm ent o f the 
p sych ic powers in  man, but he seems to have deliberately abandoned 
th at method for h im se lf and does not advise others to follow  it. H is  
system  seems rather to bear affin ity to the school o f R a ja  Yoga, the 
developm ent o f the innate powers by know ledge and practice, as the 
fo llo w in g  w ill sh o w :

Let me affirm that divine union (which is the end of all human life, according 
to SainUMarttn) is a work which can be accomplished only by the strong and 
oonstant resolution of those who desire i t ; that there is no other means to this 
end but the persevering use of a pure will, aided by the works and practice of 
every virtue, fertilised by prayer, that divine grace may come to help our weak
ness and lead us to the term of our regeneration (p. 1 1 6 ).”

Back of N ature Saint-M artin recognized a power, or force, w hich 
gave the law s w hich operate in  it. B ut “  he did not re a lly  regard 
N ature as the ch ie f m irro r o f D iv in ity . It  was man, and not h is e n vi
ronm ent, w hich proved the Suprem e Agent (p. 117).

In  the chapter on Good and E v il we find the fo llo w in g : “  Good is  
fo r every being the fulfilm ent o f H is  proper law , and e v il is  that w hich 
i s  oppbsed thereto” (p.. 1*7). And a g a in :



“ Since all beings have but a  single law, for all derive from a  first law , which 
is one, in like manner, good, as the fulfilment of this law, must be one also, single 
and exclusively true, though it embraces the infinity of existence. On the con* 
trary, evil can bave no correspondence with this law of being, because it is at 
w ar with Ihe sam e; it cannot, therefore, be comprised in unity, since it tends to 
degrade it by seeking to form a  rival unity. In a  word, it is false, since it can* 
not exist a l o n e t h a t  is to say, it is a  derangement, and a  derangem ent sup* 
poses an order which preceded i t ; “ and since, despite itself, the true law of 
beings co-e*ists with it, which law it can never destroy, though it can d isturb  it 
and 're tard  its fulfilment. ”

In  the next chapter, the two P rin cip les are discussed, and in  them  
Saint-M artin  traces the o rig in  o f good and e v il in  N atnre and Man.

V ery interesting and in stru ctive  are the chapters treating  o f m an’s 
true o rig in , and h is real m ission in  life  ; for S ain t-M artin  believed th at 
man had a d istin ct m ission, “  to recall those to life  who, by an im proper 
use o f its  lib erty, had forfeited its essence,”  and that th is was the pur* 
pose for w hich he was called into being.

“  The M artin istic doctrine o f the F a ll o f M an is, put sh o rtly, that the 
e v il p rin cip le w hich he was created to restrain  and to reconcile succeed
ed in  seducing him ”  (p. 166). Saint-M artin says in  the “  N atural T a b le  
“  The crim e o f man was the abuse o f the know ledge he possessed a s  to 
the union o f the p rin cip le  of the universe w ith the universe. The p riv a 
tion o f th is knowledge was h is p u n ish m e n t; he knew  no longer the 
in tellectual lig h t” (p. 167). And again : “  I  m ust not conceal that th is  
crass envelope is  the actual penalty to w hich the crim e o f man has 
made him  subject in  the tem poral region. Thereby begin and thereby 
are perpetuated the tria ls  w ithout w hich he cannot recover h is form er 
correspondence w ith the lig h t”  (p. 177). So th is penalty proves to  be 
our salvation, for suffering fin a lly  forces us to tu rn  w ith in  for com fort 
and there to seek for that spark o f the d ivin e  w hich is  in  each o f n s. A  
large portion o f the book is  devoted to an exposition o f Saint*M artin 's 
theories o f the w ay by w hich man m ay re-attain Godhood. There is  a 
short Section on the “  M ystical P hilosophy o f N um bers,”  and an A ppen
d ix  containing some prayers o f Saint-M artin, a few m etrical exercises 
and a bibliography.

N . E . W .

M A G A Z IN E S .
In  The T h eosoph ical R eview  for A ugust, W . C . W ard concludes h is  

study on “  Love,”  * from  the G reek o f P lo tin u s/ M r. Bertram  K eig h tley 
g ives a h isto rical survey o f “  The R elig io n  o f the S ik h s,”  first g iv in g  
the m ain teachings o f th e ir sacred book, the “ A 'd i G ran th ,”  and then 
follow ing w ith a b rie f account o f th e ir ch ie f G urus, from  the period 
o f G uru N&nak, the founder o f tb e ir re lig io n , u n til the present 
tim e. “ The R elation o f Theosophy to the Fundam ental Law s and 
doctrines of C h ristia n ity ,”  by C . George C u rrie, D. D., is  a very able 
exposition o f the harm ony existin g  between the two system s o f belief. 
H e opens w ith that ever memorable and all-im portant statement o f 
Jesus, as recorded in  St. M atthew, x x ii., 37-40, w hich m ight be consider* 
ed a sum m ary o f C h ristia n  Dharm a :

“ Thou shalt love the Lord thy God with all thy heart, with all thy soul, and 
with all thy mind. This is the first and g rea t commandment. And the secood



is like unto it : Thou shalt love thy neighbour as thyself. On these two com
mandments hang all the law and the prophets."

The w riter o f the essay illu strates, in  a m asterly m anner, the q u a lity  
o f the love thus enjoined upon h is d iscip les by Jesus. “  A  R eligion o f 
M yste ry,”  b y a R ussian, is  a synopsis o f the beliefs and traditio n s o f 
the ancient L ith uan ian s w hich contain m any gems o f truth  some o f 
w h ich  are p a rtia lly  veiled. “ The P rince and the W ater Gates”  is  a 
sto ry b y M ichael W ood, w hich w ill w ell repay perusal. M r. Mead’s 
contribution is  entitled, “ The Life-Sid e o f C h ristia n ity ,”  and the 
ca th o licity  of h is view s w ill commend h is article  to a ll lovers o f truth . 
H e says :

“ We can no more account for the life, grow th and persistence of Chris* 
tianity by an analysis of outer phenomena, than we can find the soul of a  man by 
dissecting his body, or discover the secret of genius by a  mere survey of its 
environment. To all these things there is an inner side. And it is just tbe inner 
side o f the origins of Christianity which has been so much neglected by those who 
have so far approached them from the present limited view-point of scientific 
enquiry. The life-side of things is a t present beyond its ken.”

H e does not deny that h allu cin atio n  m ust be “  d u ly  allowed for in  
o ur in vestig atio n s,”  but adds :

“We protest against the narrow-mindedness and egregious self-conceit that 
presumes to class the experiences of religion among the phenomena of crim ino
logical psychology.*’

“  A  D ialogue on D eck,”  is  an account o f an interesting conversation 
between Captain X ., a recent convert to the Roman C atholic faith, and a 
lad y theosophist. The m ain text closes w ith a b rie f though quite read
able and somewhat in structive  story by E . M. Stevens— “ The seeds o f 
Gossam er” — show ing that the sum m ing up of the good deeds of the 
k in g  and the beggar resulted in  quantities sm all indeed ; the m otives 
being n early a ll that was o f value.

J u ly  Theosophy in  A u s tra la s ia , devotes about eight pages to an 
article  by T . H . M artyn, on “ The B ib le .”  The subject is  divided as 
follow s : i.  ‘ The B ible as it  sees itself.* 2. 4 The B ible as its c ritic s see 
it.’ 3. * The B ible as it  is .' The contribution contains much that is  o f 
value to B ible readers, who should give it  careful attention. M r. George 
P eell m akes an earnest plea for in d iv id u a l investigation and discrim in a
tio n in  regard to the acceptance o f the vario us statem ents w hich have 
been prom ulgated in  Theosophical teachings.

The N . Z . T h eosoph ical M a ga zin e  presents its  readers w ith the first 
portion o f an article  on “  D harm a,”  by M arion Judson, the aim  being to 
sim p lify  the teaching on th is subject. The ve ry h elp ful and in structive  
paper, “ Theosophy applied to the Education o f C h ild re n ,”  by H elen 
T horne, is  concluded. A  poem on “  G od,” and another instalm ent o f 
A u ntie Loo’s story— “ F a iry  Passiton— ”  follow .

The Theosophic G le a n e r for A ugust publishes the conclusion o f 
*•4 Jainism and B uddhism ,”  together w ith a varie ty o f valuable selections
from  vario us sources.

R evue T h io so p h iq u e  fo r Ju ly  opens w ith the translation o f M rs. 
B esant’s “  D evotion and the S p iritu a l life .”  D r. P rat Flottes has an 
essay on “ Theosophy.”  “ Is  Beauty indispensable, ”  by B la n v illa in , 
follow s. “  A ncient P eru,”  is  continued, and “  Q uestions and A nsw ers,”



Review s and notes on the movement, complete the num ber. T he trans
lation o f the second volum e o f the “  Secret D octrine”  is  begun.

The June issue o f Theo sop h ia  presents to its readers “  Fragm ents of 
O ccult T ru th ," by H . P. B . ; the first portion o f the tran slatio n  of 
“  The Path o f D iscip le sh ip ,”  by M rs. B esan t; “  Tao-te-K ing “  C lair
voyance the report of that part o f the exam ination o f C. F . H aje  for 
the degree of D octor of D utch letters at the Am sterdam  U n iversity, in 
w hich he defends Theosophy, thus forcing the eleven Professors to 
listen  to a discourse on Theosophy. “  From  the life  o f B a c illi “  Over 
Population “  Golden Thoughts”  and notes on the theosophical move
ment fill the rem aining pages.

S ophia  for Ju ly  continues the translation o f “  Thought-Pow er, its 
Control and C u ltu re ,”  o f the reports o f D r. Pascal’s lectures at Geneva, 
and o f “  the Id y ll o f the W hite L o tus.”  “  One chapter o f the thoughts 
o f the Spaniard, S&nchez C a lv o ; ”  “  Q uestions; ”  “  Suggestive
Thoughts a P latonic dialogue and Review s complete a ve ry  interest* 
in g  num ber.

Teosofia  for Ju ly  contains the “  L ife  w ithin  M atter;”  a le tte r on “ The 
L ife  o f M in erals,”  reprinted from the Rome T rib u n a ; the continuation 
o f “  An Ita lia n  Herm etic Philosopher o f the 17th C entury ;”  “  R eincar
natio n,”  by D r. P a sc a l; a lette r from M rs. L lo yd  on “  Custom s o f In d ia ,” 
notably that o f “  Suttee,”  and notes on the T. S. movement. 9

T he A ry a  (Ju ly ) opens w ith “  T rue and false ideas o f W ork and 
Conquest, Part I I . , ”  by Professor K . Sundararam a A iya r, M. A. The 
“  R elig io u s Teachers o f In d ia ,”  by Swam i Ram akrishnananda, Is con
tinued. Dewan Bahadur R . Ragoonath Row, contributes three articles 
to th is issue— “  S ri S an kara's creed,”  “  S m ritis,’’ and “  The P rin cip les 
o f Vedic R e lig io n .” S. Ram aswam i A iya r, b .a ., b .l., has two articles, 
— one on ‘ ‘ Self-Sacrifice ”  and one on “ Yoga P rin cip les in  Sacrifice.” 
“ Anecdotes o f Kam ban,”  by M. S. P um alingam  P illa i, B.A., and 
“ The A rya Catechism ,”  by A lk o n d a villi G ovindacharlu, C. E., are  both 
continued. The subject o f “  The Castes d u rin g  the E p ic P eriod,”  is 
discussed by T . R. B. Notes on various subjects— E d ito ria l, Educational, 
and R elig io us— “ Science Jo ttin g s,”  Review s, etc., complete the 
num ber.

Acknow ledged w ith th a n k s: The Theosophic M essen ger, 7he G olden 
C h a in , L ig h t , The B a n n e r o f  L ig h t, The H a rb in g e r o f  L ig h t, l? ie  Review  

o f  Review s, The M e ta p h y sica l M a ga zin e, M in d , The N ew  C en tury, The 
P h re n o lo g ica l J o u rn a l, The A re n a , H e a lth , M odern M edicine, The L ig h t  
o f  T ru th , The L ig h t  o f  the E a st, D a w n , The In d ia n  J o u r n a l o f  E d u ca 
tio n , The C h ris tia n  C ollege M agazine, The B ra h m a v d d in , The B ra h m s- 
c h d rin , N otes a n d  Q ueries, The B u d d h ist, J o u r n a l o f  the M aha-B od h i 
Society, The F o ru m , P ra b u d d h a  B h d ra ta , Theosophischer W egw eiser, The 
In d ia n  R eview .



** Thoughts, like the pollen of flowers, leave one brain and fasten to another."

In a recent editorial in the Indian Mirror, we 
find the following which we commend to the careful 
attention of our readers:—

W h i l s t  we most co rd ia lly  welcome the present 
H in d u re viva l in  our m idst, and the attem pt that is  being 
made to revive the study of S an skrit literature, we are 
stro ng ly o f opinion that it  w ould be w ell i f  at the same 

tim e an endeavour were made to revive the cultivatio n  o f P a li literature 
in  th is co un tiy, and the study of the B uddhist scriptures. S an skrit was 
not the only language that existed in A ncient In d ia . P ali can ju s tly  
claim  a sim ila r honour. P ali was the spoken language o f In d ia  in  the 
olden tim es, and the In d ian  vernaculars o f the present day are o n ly so 
m any m odifications of the P ali language. A na what little  o f the past 
h isto ry  o f th is co u n tiy  has been preserved to us— o f social h isto ry at 
least— is  to be found in  the pages o f P ali books. It  is, therefore, the 
d u ty o f a ll w ell-w ishers o f In d ia , who are deeply interested in  the re viva l 
o f S an skrit, to see that steps are taken sim ultaneously to revive the 
stud y o f P ali literatu re am ongst us. W e are glad that P ali has been made 
an optional subject in  the curricu lum  of the B. A. Exam ination o fth e  
C alcutta U n iversity. P ali is  a language that can be more e asily  m aster
ed than S an skrit, and its close affin ity to Bengali g ives it  a p eculiar 
claim  to the acceptance o f our B engali fellow -countrym en. There is  
m uch that is  in stru ctive  and interesting in  the B udd h istic literatu re, 
and a knowledge o f P ali alone would enable us to have access to the 
treasures o f that literature. W e rejoice exceedingly at the establish
m ent o f the C entral H in d u College at Benares, and o f other educa
tio n al in stitutio ns in  other places for the study o f S an skrit, and 
for g ivin g  instructio n in  H induism  to our b o y s; and it  w ill afford 
us equal pleasure to see sim ila r irstitu tio n s established for the study 
o f P ali and the cultivatio n  o f B uddhistic literature. There is  not 
the least doubt that the sublim est re lig io u s truth s and the highest 
code o f m orality are to be found in  Buddhist books as much as in  H in d u  
books—and as the study o f each other’s relig ion on the part o f H in d u s 
and Buddhists is  bound to be helpful to both, we deem it im portant that 
the study o f S an skrit and P ali, and the investigations into the doctrines 
o f H induism  and Buddhism , should be carried on at one and the same 
tim e. Now that the question o f re lig io u s education is  engaging such a 
larg e share o f p ub lic attention, the subject-m atter o f th is article  is  de
se rvin g  o f serious consideration. It  should be remembered that w h ilst 
some o f the sublim est truths o f H induism  are to be found scattered here 
and there in  our sacred books, they are to be found in  a more convenient 
and collected form in  the sacred books o f the B uddhists. O ur young 
men cannot certain ly be instructed in  a h igh er ethical code than is  to 
be met w ith in  some o f the B uddhist sacred books. As the future des
tin y  o f In d ia  depends w h o lly on the progress she m akes in  re lig io u s 
thought, we hope our suggestions w ill not be lost upon our countrym en. 
Students o f the Ved&nta or the Adw aita philosophy w ill recognise m uch 
resem blance between that philosophy and tne philosophy o f L o rd 
Buddha. There need, therefore, be no o uarrel between H in d u s and 
B uddhists, and a ll strife  and discord should cease between them. T hey 
sh o uld liv e  in  perfect am ity, and lik e  brothers o f the same fam ily. One 
o f the ch ie f objects o f the MahA-bodhi Society ought to be to try  and 
b rid ge over the g u lf that yaw ns between them , and bind them  firm ly  
together in  the silk e n  bonds o f love and affection. T h is  indeed is  a 
consum m ation devoutly to be w ished, for the sake o f both.

P ali and  
Sanskrit— 
Hinduism  
and Bud

dhism.



G u n va n tra i G . M azum dar writes from  Patan, N. 
Fifty years G uzerat, as a co rrespondent o f the Bombay Gazette.— 

without Food. “ So far as the case o f Prem abai is  concerned, the
attem pt to induce the scien tific w orld to believe in  the 

p o ssib ility of existence w ithout subsistence has proved a com plete failure. 
T h is single case, however, ought not to be allowed to turn our minds 
into an irrem ovable bar tow ards in stitu tin g  scien tific enquiries in  cases 
where they become necessary and im perative. As a H in d u, and con
sequently believing in  the efficiency o f Yoga practices, I  am prepared 
to hold my own against any odds when I  say that it is  quite possible for 
a Y ogin to subsist w ithout nourishm ent o f any k in d  whatever fo r a 
period, greater or sm aller, according as h is Yoga studies are advanced 
or in itiato ry. We have heard of and even seen the cases o f Sadhus al
low ing them selves to be buried in  the earth for a considerable period of 
tim e and then em erging from th eir Sam&dhis fu ll o flife  and health. I 
w ould not have taken up th is subject had it  not been for the fact that 
cases lik e  that of the memorable Prem abai have a tendency to deal a 
death-blow to the doctrines o f the Yoga Sh&stra itse lf. F o r the ve ri
fication of my point I  quote here the case of a woman who has been sub
sistin g  w ithout any sort o f nourishm ent these fifty  years. At the pres
ent sne live s in  the Ram am ifa Koota, near the Fateh Sagar B ag. at 
Jodhpur (R ajputana). Throughout M arw ar she is  known by the name 
o f M atagi, her real name being R u k h i Bai. She o nly takes w ater 
b h a ru a m rita  th rice  every day. T h is b h a ru a m rita , as every tem ple- 
going H in d u  know s, w eighs less than even a tola or ounce. The pions 
lady, though now an octogenarian, is  s t ill able to go up to the R ajgadhi, 
situated on a h ill h a lf a m ile high. I  would not have made bold to come 
before the p ub lic but for the fact that some of my own near relations, 
who have stayed w ith her for years and who have had am ple opportu
n ity  to m ark a ll her movements w ith the strictest vig ilan ce have been 
unable to find out the least flaw  in her. As a Brahm in o f the orthodox 
school o f H induism  I  would draw the attention o f S ir B halchandra to 
th is unique case o f the power that the practice of Yoga im parts to a 
hum an being. Throughout Jodhpur she is  looked upon as a s a in tly  
personage, H er H ighness the M aharani denying h erself h e r very d in n e r 
u n til she pays her respects to her, every m orning.”

There is apparently considerable misapprehension 
Why Bibles as to the use which is made of copies of the Bible in

are in dema?id India. In a recent issue of the Pioneer a correspond-
in China. ent mentioned that “ tens of thousands more Bibles

were printed last year than ever before.” A Scotsman 
now sends to our contemporary the following extract from the 
Scotsman newspaper, to show where some of these Bibles g o :—

“  Some tim e ago there was a big  demand for cheap B ibles for C h in a  
and one ship  took out n early 100,000 books. The rem arkable num ber o f 
new C h ristian s th is indicated, w hile it occasioned much th an kfuln ess in  
M issionary circles, caused the Gospel Propagation Societies to set on 
foot enquiries as to the methods employed in  saving the souls o f sn ch  
an unusual num ber of C elestials, and the use to w hich they put the 
B ibles sent to them. The results of these enquiries were su rp risin g . 
These Chinese are large m anufacturers o f firew orks, especially o f th e 
cracker variety. The poor Chinam an w orks at home for a contractor, 
who provides him  with a certain quantity of powder and leaves him  to 
find the paper for wrappers. Now, paper is not a cheap com m odity in  
C hina, but when John Chinam an found that B ibles were to be had fo r 
the asking, he took a ll he could get, and h is conscience did not suffer a 
pang as to th e ir disposal for cracker wrappers ”

The Pioneer correspondent adds : “ In this extract we are to ld  
of one ship which took out 100,000 books—and we can readily 
believe that other ships took out larger or smaller quantities. T h is



will account for a good percentage of the Bibles printed in 1900, or 
may be tor the year before.” The article in the Scotsman, it may be 
remarked, appeared in the latter part of 1900. In this country 
copies of the Bible as big as Webster’s Dictionary used to be sold 
for a few annas; and our boys and grown-up men are known to 
utilise the Bible copies in a way not very different from that which 
finds favour with John Chinaman.— The Hindu.

Colonel Olcott having asked the respected phi- 
The Spark of lanthropist, Miss Clara Barton, whether imprisoned 
Virtue in the criminals as a rule read good books, or those which 

Human Soul. glorify the highwayman and burglar as heroes, she 
replies:—

“  You speak o f som ething I have said in  some report. That may 
although I  ao not recollect i t ; s till, it is very probable, and would 
perfectly true, if  1 said I  believe that even the most hardened a

. 'b e ,
. _____  , would be

pcucuLiy true, if  1 said I  believe that even *the most hardened and 
degraded nature leans in stin ctive ly  to v irtu e ; however far from the 
g rasp —the dim  ray is there, however clouded. I  had once under my 
care nearly h a lf a thousand women prisoners o f a ll grades, from the 
sim ple dissolute life, to suspected, if  not attempted m urder.

“  They sat before me in  chapel an hour each day. I did not weary 
them w ith advice— they had had a surfeit o f that long before ; nor cor
rectio n —they were having enough of that, Heaven knows, as the weary 
days dragged on. I  told them stories o f the live s of other persons, and 
le ft them to draw th eir own inferences ; but never one p laudit did I  get 
from  even the most hardened, for a story of successful vice or crim e. 
T hey listened sto lid ly, or approvingly, to a tale of vice overtaken by 
re trib u tive  ju stice  ; but the sim ple story of reclam ation— of one leaving, 
at last, the m irey track and the hidden way, and learning to lead the 
life  that God had planned— one who had found the strength to keep the 
path, and w alk erect before the world, filled the h a ll w ith sobs, often 
w ith moans p ain fu l to listen to. I  never interrupted, but let nature have 
her perfect w ork, and studied m yself, m eanwhile, the lesson 'I am now 
tly in g  so unexpectedly and im perfectly to recite to you. The spark of 
virtu e  and o f God is inborn in  the hum an soul, or man w ould not be 
man.”

# %

The two following statements which we copy 
Instantane- from Light, show that aid from higher planes of

ous Healing being is sometimes rendered to mortals, in a manner
as a result o f that might be considered miraculous by those who do 

Prayer. uot realise that nothing can happen which is outside 
the realm of law :—

A  highly-esteem ed C atholic clergym an and author, Christoph von 
Schm idt, who died in  1854, at the age of eighty years, as a member of 
the Cathedral Chapter (D om kapitel) of Augsburg, has left an interest
in g  autobiography in  w hich he, though he does not otherw ise show any 
interest in  occultism , m inutely records some rem arkable events w hich 
took place d u rin g  the early days o fh is  priesthood.

In  the villa g e  of Lengensvang, w hich belonged to the large parish 
in  w hich M r. von Schm idt was the clergym an, there lived  a youth of 
about tw enty years. From  h is earliest days the lad had suffered from 
epileptic fits o f the worst description. Sometimes he m ight have them 
tw enty tim es d urin g  the day, fa llin g  down suddenly, and afterw ards 
sleeping  heavily.

H is  parents could not allow  him  to take h is m eals w ith them, as the 
fits  were so h o rrib le to witness, and the sm allest excitem ent w ould



cause them to return. Sometimes several men were needed to hold the 
boy w hile under these terrib le  attacks.

The parents being w ell-to-do people, and esteemed members of the 
com m unity, kept the facts as secret as p o ssib le ; but three of the fits 
having taken place p u b licly , for instance, one at church, Pastor Schmidt
fot to know  about them and went to see the poor youth at his home, 

[e found him  lo oking  ill,  and, to a ll appearance, very much distressed.
And the poor lad got worse. H e could not leave h is bed or even 

assume a sittin g  position in  it, as the fits would im m ediately throw him 
down. In  th is m iserable condition the young man threw  him self on 
the m ercy o f G o d ; and Pastor Schm idt relates the furth er course of this 
w onderful case, in  the boy’s own words, as accurately as he could remem
ber them. It  m ust be added that the word 1 Bue,’ w hich occurs in the 
narrative, belongs to the B avarian peasant dialect, and means son, child. 
The boy s a id :

‘ It  was the afternoon o f Ju ly  3rd, 1796; everybody in  the house had 
gone to church, and a ll the doors were locked. I  was ly in g  quite alone 
in  m y bed in  the upperm ost room, when my m isery became more 
clear to me than ever before, and I  wept so b itte rly  that the tears 
stream ed down m y cheeks. I  prayed w ith more fervour than ever, 
stretching out m y arm s tow ards the image o f the M other o f God, whicli 
hangs near my bed, when a knock came at the door. The knocking was 
repeated very lo udly, and I  began to hope for some help. I  went on 
p raying . The door was then throw n open w ith a vio len t crash, and I 
was frightened and crept under the counterpane ; but I  perceived that 
som ething was draw ing it  away from me. Though g rip p in g  it  strongly
I  had to leave m y hold o f it. Then I  saw a w hite globe, as w hite as the 
purest piece of linen. The b all glided up and down my body, and a 
voice came and said : “  Bue ! th y cross is  heavy, very heavy, but trust 
in  God and r is e ; thou sh alt be helped.”  “ M ay God rew ard thee!”
I  said, and the form moved upw ards and vanished.

* A  moment afterw ards m y father came home from church. On en
terin g  the house he was astonished to find the upper storey illum inated. 
H e came up the stairs, and saw that the door to m y room w hich on 
leavin g  he nad care fu lly  locked, was open. “ Have you le ft yo u r bed,” 
he asked, “  and have you been able to rise ? ”

* I  told him  what had happened, but father insisted on its  having 
been a dream. But I  said, “  I  know  that I  was awake, and you will 
never make me believe the co n trary.”

* Father went to seek the chaplain who had perform ed the afternoon
service, and the chaplain s a id : “  T h is th in g  may be o f God ; believe
th is, and tru st im p lic itly  in  the D ivin e h elp .”

* Now I  rose from  my bed and sat down on a large chest in  m y room.
I  was able to pray ferven tly and tru stfu lly , and I  was very hopeful 
W h ile thus praying, som ething fe ll down on the box from the ceiling. I  
looked upw ards—the globe was again visib le. It  descended through the 
a ir and took its place beside me on the chest. I  shook w ith fear. “ Bue!” 
said the voice. “  God sends me here ; thou art cured. Thou canst now 
go w herever thou w ishest.”

* H earing  God’s name, m y terro r ceased, and I  became quite easy in 
m y m ind. “  Thou art cured ; w alk, stand, do as thou lik e st,”  the voice 
said again ; “  thy cross has been taken from  thee.”

The youth added h is regret that he had not remembered thanking 
the ‘ globe ’ for its kindness, and h is astonishm ent at its  being able to 
speak. He said also that the voice very much resem bled that o f a very 
k in d  neighbour, G ottfried E h rh ardt, who had recently died.

Pastor Schm idt found the young m an’s expression so sincerely 
happy and grateful, and so candid, that he had not the least doubt about 
the truth  o f the story ; and after th is event h is health was perfectly 
restored, and he never had any relapse, though sometimes w orking in 
the fields m any hours and in  the hottest sunshine, w hich form erly wOtiW 
have been lik e  death to him .

+ »



In  ano ther rem arkab le case o f a su p e rn a tu ra l 
T im e ly  a id  ch aracter, related by P asto r S ch m idt, lie  begins by

f r o m  a h ig h e r  sp e ak in g  o f the elevated m ind and h ig h  m oral stand-
p la n e . ard  o f the person who to ld  h im  about it. It  was a

young ch a p la in , w hose d isin terested n ess and devo
tio n  were appreciated by a ll w ho knew  him . H e  w as a deep th in k e r 
au d  a m an o f p raye r.

S ch m id t once undertook a w a lk in g  e xcu rsio n  w ith th is  m an, 
w hose nam e w as W eber, and in  the e ven in g  tw ilig h t, w h ile  w and er
in g  in  the b rillia n t m oonshine across va lle y s and m ountains, and 
w h ile  liste n in g  to the so ng  o f the n ig h tin g a le , th e ir hearts bein g  
dispo sed  to co n fid e n tia l co m m unicatio ns, W eb er to ld  the fo llo w in g  
episode, w h ich  had left a deep im pressio n  on him  : —

Some years ago he had been chaplain in  a large p arish called M it- 
telberg, and on a cold and storm y evening he was seated w ith the 
clergym an o f the parish at th e ir supper. A  poor, lonely boy knocked 
at the window and, sh akin g  from hunger ana cold, begged for alm s. 
W eber obtained the p riest’s perm ission to take the ch ild  indoors and 
g ive  him  some o f the warm soup.

It  being evident that the ch ild  was ill, the chaplain got him  put to 
bed and nursed him  ca re fu lly  d u rin g  a vio len t fever, from w hich the boy 
recovered, but o n ly to fa ll into an illn e ss from w hich he fin a lly  died in 
the course o f the ensuing summer. W eber nursed him  sp iritu a lly  and 
p h y sica lly . He taught the boy, who was an orphan, to say the Lord’s 
rra y e r and he told him  m any incidents of the life  of Jesus, to w hich the 
boy listened w ith jo y . He grew  in  faith and divin e knowledge of the 
love o f God and Jesus C h rist, and h is patience under suffering was 
som ething m arvellous. A s autum n approached the boy passed peace
fu lly  away, to awaken in  a better existence.

The follow ing w inter W eber paid a v is it to a sick  person, a Gennan 
m ile from  h is home, and stayed so long that it  had become quite dark 
when he left. A  labourer in  the place offered to accom pany him , but 
W eber, know ing how hard the man had worked the whole day, w ould 
not trouble him , th in k in g  it would be easy for him  to get home, as he 
knew  every step o f the way.

B ut fresh snow had fallen and a ll the roads were covered with it, so 
that the chaplain lost h is way. Suddenly he heard some ice breaking 
und er h is feet and he felt h im self sin k in g  deeper and deeper into the 
w ater o f a lake, w ithout anything to take hold of. He looked upon 
h im se lf as lost. Then he saw a radiant lig h t. Surrounded bv lig h t 
clouds he saw the boy’s sm iling, transfigured face ; that boy whom he 
had prepared for h is death and whose eyes he had closed. The form 
seized h is hand and drew him  up on te rra  f ir m a ; it  reached out w ith its 
arm  in  the direction w hich he had to go, and then it  disappeared. W eber, 
who had been saved in  th is w onderful m anner, reached h is home w ith 
indescribable feelings.

The next day he went to look at the place where he had been so 
near drow ning. H e could trace h is own footsteps to the dangerous place, 
and h is were the o n ly footsteps visib le  in  the new -fallen snow. He 
looked at the new ly-form ed ice in  the spot w hich had been broken 
in  the very deepest part. H is  heart went up in  thankfulness to God.

Pastor Schm idt adds that th is event was a co nvincing  proof to him  
and the chaplain o f the continuance o f life  after death, and that m any 
D iv in e  prom ises after th is stood out in  new lig h t to them. They saw that 
the lo vin g  dead in  another existence s t ill could follow  th e ir fate and w ith 
G od’s perm ission come to th e ir assistance.

1  th in k  that these two narratives m ay be accepted w ith  perfect trust, 
com ing from  such  honourable and serious persons* Both took place in



B avaria among C atholics, who are very little  interested in  sp iritu a listic  
phenomena.

M a d a m e  T. d e  C h r i s t m a s  D i r c k i n c k -H o l m f e l d .
V alb y, Denm ark.

#* *

The Lucknow Advocate, in commenting on the 
The Inter- Congress of Vegetarians held in London on June
national last, sa y s:

Vegetarian The report o f the inauguration o f the In te rn a tio n a l
Congress. Vegetarian Congress...... suggests m any thoughts. F irs t

of a ll, it adds another confirm ation to our b e lie f th at the 
modern age is tending tow ards internationalism . People are eager to 
strengthen th e ir hands by a lly in g  them selves w ith those o f sim ila r co n 
victio n s in  other lands. T h is is  one of the best and most hopeful te n 
dencies of c iv ilisa tio n . The inaug ural m eeting of the in te rn atio n al 
Vegetarian Congress w hich took place in  London on the 22nd Ju ne is , 
taken by itself, a hopeful sign of the tim es. It  shows unm istakably th a t 
the Vegetarian movement is  g ain in g  ground in  the W est. The Memo* 
ria l H all, where the m eeting was held, is  reported to have been crow ded 
w ith visitors. The H on’ble M rs. E lio t Yorke, President of the W om en’s 
Tem perance U nion, opened an E xh ib itio n  o f Vegetarian foods and s u n 
dries in  an ad jo in in g  room, and the P residential address delivered by M r. 
A rnold H ills  teemed with thoughtful passages. He believed vegetarianism  
was one o f the movements by w hich the w orld would be won from m ise ry  
to peace and jo y .

The Indian Mirror has unflinchingly held aloft th e  
banner of Theosophy these many long years, patiently  
enduring the ridicule of the opposition ; however, 
the tide is beginning to turn, and it now says : “ B u t  
those laugh best who laugh last, and we think th e  
opportunity to laugh last and laugh best has com e, 

at length, for us.” It then proceeds to publish the following le tter  
addressed to the Loudon Spectator, by the Rev. G. Hamilton V an ce  
of Dublin, aud thinks its readers will fairly “ adjudge the prize o f  
this belated discovery to Theosophists.”

There was in  my congregation an old lad y—since deceased— the H o n . 
M iss- , who valued greatly the p rivile g e  o f attending divin e w o rsh ip  in  
m y church, and whose habit it was to come in  by a side door and sit b e 
side one of my daughters in  the m in ister’s pew. H er health being p r e 
carious and fa ilin g  she was sometimes rather late. One Sunday m o rn in g
I  was about concluding the sermon, when I  chanced to notice M is s —  
sittin g  in  her usual place. The thought crossed my m ind at the tim e , 
first of pleasure at seeing her again after some weeks’ absence th ro u g h  
illn ess, and then of surprise that I  had not noticed her earlier in  the s e r 
vice ; and I  also remember noting in  my m ind, in  the p u lp it at the tim e , 
that she was sittin g  un usually  close to my daughter. W hen we g o t 
home, I  rem arked to the members o f my fam ily about M iss—’s p resence 
in  church. But they one and a ll denied that she had been there, a n d  
said with laughter, when I  persisted that I  had certain ly seen her, th a t I  
m ust have been dream ing. W hether, in  face of th e ir un an im o us 
negative, I  should eventually have acquiesced in  the opinion th at I  
had been m istaken, I  cannot say. But I  happened to be c a llin g  th a t 
same Sunday afternoon on two ladies, members of m y congregation, 
and I  inquired casually o f them w hether they had noticed M iss-— 
in  church that m orning. “  Y es,”  they replied, ‘ she was there. "  I  
was m yself perfectly convinced that I  had seen her ; I  never fe lt 
more strongly certain of any thing’ in  m y lif e ; but so em p h atically  
sure were tne members o f my fam ily, in  whose pew I  had seen her,

The Indian 
Mirror and 
the Rev. Mr.
Vance.



t h a t  sh e  w as n o t th e re , th a t  I d e te rm in e d  to  ca ll on  M iss—a n d  a sc e r ta in  
fro m  h e rs e lf  w h e th e r  sh e  h a d  b een  in  c h u rc h  o r n o t. I d id  so  ; a n d  th e  
a n s w e r  I re ce iv ed  te n d s , in  m y  op in io n  to  s u b s ta n tia te  th e  m y s te r io u s  
n a tu r e  o f  th e  o ccu rren ce . M iss—h a d  n o t, so  sh e  sa id , been  to  
c h u rc h  th a t  d a y ; b u t  sh e  h a d  h ad  a  v e ry  s tro n g  d es ire  to  go , h a d , 
in d e e d  in te n d e d  to  go, a n d  h a d  o rd e red  th e  ca rr ia g e , w h ich  h a d  even  
com e to  th e  door fo r th e  p u rp o se  o f  ta k in g  h e r, b u t  a t  th e  la s t m o m e n t 
h e r  s t r e n g th  w as n o t eq u a l to  th e  e x e rtio n . T a k in g  a ll th e  c irc u m s ta n c e s  
o f  th i s  in c id e n t in to  v iew , i t  seem s to  m e to  p ro v e  th a t  u n d e r  c e r ta in  
c o n d i t io n s -  in te n se  v o litio n  b e in g  p ro b ab ly  one—th e  m in d  m ay  h av e  
th e  p o w er o f  p ro je c tin g  th e  im ag e  o f  its  ow n b o d y  e lsew h ere , so  a s  to  be 
e v en  v is ib le  to  th e  b o d ily  ey e  o f  o th e r  peop le.

The Editor of the Mirror can certainly be pardoned for feeling 
somewhat elated over the admission, by the Reverend gentleman who 
ministers to his Dublin congregation, of the possibility, yes, even 
the actuality, of a human being projecting his double to a distance, 
by “ intense volition.” He says :

“  W h en  th is  pow er w as c la im ed  b v  th o se , w ho  o u g h t to  k now , ou 
b e h a lf  o f  In d ia n  A d ep ts , th e  w o rld  lau g h ed . W e re s is t th e  o v e r
w h e lm in g  te m p ta tio n  to  ded u ce  fu r th e r  tr iu m p h s  from  th e  a u th e n tic  
s to ry  o f  a tru s te d  C h ris tia n  d iv in e .”

We are indebted to the Lahore Tribune for the 
following:—

A n in te re s t in g  fe a tu re  in  c o n n e c tio n  w ith  th e  M ag 
n e tic  S u rv e y  w h ich  is  to  be u n d e r ta k e n  in  In d ia  is th e  d is 
covery  o f  th e  e x is ten ce  o f  in te rd e p e n d e n c e  be tw een  m a g 
n e tic  te n s io n  an d  su n -sp o ts . T h e  M eteo ro lo g ica l D e p a rt

m e n t  in  S im la  h a s  rece iv ed  a  c h a r t  from  S ir  N o rm an  L o c k y e r  in  w h ich  
a  co m p a riso n  h a s  b een  m ad e  b e tw een  th e  reco rd  o f  th e  B om bay  m ag n e tic  
s ta tio n  a n d  th e  cu rv e  o f  su n -sp o t freq u en cy , sh o w in g  an  a lm o s t ex ac t 
c o in c id e n c e  o f  th e  tw o . M ore re m a rk a b le  s till is th e  fa c t th a t  in 
so m e  cases  th e  m a g n e tic  re c o rd  is fo u n d  to  a n tic ip a te  th e  su n -sp o t 
m a x im a . T h is  m ay  e v e n tu a lly  lead  to  th e  p o ss ib il ity  o f  fo re te llin g  th e  
o n e  from  th e  o th e r . In  a  p a p e r  in  th e  Proceedings o f  th e  R o y a l Society, 
S ir  N o rm an  L o ck y e r a n a  M r. W . J . S. L ock}re r h av e  s o u g h t to  p ro v e  
th e  ex is te n c e  o f  a  c o n n ec tio n  b e tw een  so la r  c h a n g e s  o f  te m p e ra tu re , 
d e p e n d e n t u p o n  su n -sp o ts , a n d  v a r ia tio n s  in  th e  ra in fa ll o f  th e  In d ia n  
re g io n . B y th e  l ig h t  o f  th e  re c e n t d isco v e ry  o f  a  la rg e  su n -sp o t (sup- 

o sed  to  be re sp o n sib le  fo r th e  p re s e n t h e a t  w ave a ll o v e r th e  w orld) 
i r  N o rm a n ’s c o n c lu s io n s  re g a rd in g  so la r  c h a n g e s  o f  te m p e ra tu re , 

d e p e n d a n t u p o n  su n -sp o ts , a re  c a lc u la te d  to  ex c ite  m u ch  in te re s t ,  and  
w e c a n n o t sa y  i f  th e y  do  n o t a p p ly  to  th e  v a r ia tio n s  th a t  a re  u n fo r tu 
n a te ly  ob se rv ab le  in  th e  ra in fa ll o f  th e  In d ia n  reg io n  ju s t  now .

There is a wonderful story in circulation concer- 
The ning a leper who was cured by drinking water from

Azantgarh a disused well and bathing in it. Referring to this the
Well. Indian Mitror makes the following observations:—

“ T h e  s to ry  re a d s  m uch  lik e  c e r ta in  “ M iracu lo u s  
c u re s  ”  b ro u g h t a b o u t in  c e r ta in  p lace s  th ro u g h  th e  in s tru m e n ta l i ty  o f  
R o m ish  p r ie s ts . B u t in  th is  case, th e r e  w ere  no  p r ie s ts  n o r  p ro fe ss io n a l 
m ira c le  w orkers . T h e  poo r le p e r  received  h e a r t le s s  tr e a tm e n t. T h e  
k in d n e s s  th a t  s e n t h im  to  th e  d isu sed  w ell m ig h t h av e  p ro v ed  fa ta l. T h e  
le p e r  d ra n k  fu ll d ra u g h ts  o f  th e  w a te rs  o f  th e  w ell, a n d  b a th e d  in  it , an d  
w a s  a  w h o le  m an  a g a in . W h a t, th e n , becom es o f  th e  b a c te r ia  th e o ry  ? 
T h e  w a te r  m u s t h a v e  b een  fu ll o f  g erm s. W as i t  a  hom oeopath ic  re m e d y  
w h ic h  c u red  th e  u n c o n sc io u s  p a tie n t ? T h e re  is  a  poo l o f  w a te r  a t  
B a h ra itc h  (O udh), n o t  fa r  from  th e  N ep a l b o rd e r , w h ich  is  a lleg ed  to
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h av e  e q u a lly  efficacious v ir tu e s , b u t  o r ie s tc r a f t  is  th e re , a n d  m a n y  p a 
t ie n ts  n av e  re tu rn e d  h o m e  u n c u r r e a  a n d  u n co n v in ce d . A nd  th e se  
s to r ie s  re m in d  u s  o f  a  t r u e  s to ry , n o t v e ry  g e n e ra lly  k n o w n , o f  a n  E n g 
lish  d o c to r  a n d  s a n i ta r ia n  w ho  filled  a  b o tt le  w ith  w a te r  ta k e n  from  w h a t 
h e  believed  to  be  th e  im p u re s t p a r t  o f  th e  sa c re d  r iv e r  G an g es , n e a r  
B enares . H e  to o k  th e  sam p le  h o m e in  th e  fu ll b e lie f  th a t  h e  w o u ld  be 
ab le  to  d e m o n s tra te  th a t  w h ile  th e  H in d u  p ilg r im s  b a th e d  in  th e  G an g es  
fo r a c h ie v in g  s p i r i tu a l  sa lv a tio n , th e y  w e re  c o u r t in g  a lm o s t c e r ta in  d e 
s tru c tio n . T h e  d ir ty , f ilth y  sam p le  w as ta k e n  h o m e  a n d  th e  sev e re s t 
a n a ly s is  show ed  n o  tra c e  o f  b a c te r ia  o r  th a t  so r t o f  th in g  ! H o w  is  th e  
s to ry  to  be  ex p la in e d  aw ay  ? D r. H a n k in  o f  A g ra  h a s  a lso  fo u n d  th a t  th e  
G an g es  w a te r  is free  from  b a c te r ia .

Mr. C. Staniland Wake, of Chicago, writes to The 
Sunday Record-Hei a id  of that city, complimenting 
Col. Olcott for “ his excellent outline of the main 
doctrines of Theosophy." Still he thinks 44 Many 
arguments could be advanced iu opposition to the 
doctrine of reincarnation,” which he considers super

fluous. H e  says:
T h e  m a in  a im  o f  ev o lu tio n  is  th e  p e r fe c t  d ev e lo p m en t o f  th e  co sm o s 

as an  o rg an ized  e n t i ty  a n d  n o t t h a t  o f  m an , w ho  p a r ta k e s  o f  th e  g e n e ra l  
p ro g re ss , how ever, in  b e in g  a  p a r t  o f th e  w hole. N ow , a s  th e  p e rfe c tio n  
o f  m an  is re la tiv e  to  th a t  o f  th e  cosm os o f  w h ich  h e  fo rm s a  p a r t ,  th e r e  
is  n o  o ccasion  fo r th e  re in c a rn a t io n  o f  p a r t ic u la r  in d iv id u a ls , i f  t h i s  
w ere a c tu a lly  poss ib le . T h e y  a re  in d eed  m ere  ce lls  in  th e  cosm ic o rg a n s  
c o n s t itu te d  b y  p a r t ic u la r  c la sse s  o f  h u m a n  b e in g s  o r  b y  th e  h u m a n  ra c e  
as a  to ta li ty .

He thinks “ terrestrial reincarnation is not required,” because 
“ Man can go 011 toward such a state of perfection as is necessary 
for him, elsewhere, beyond the confines of earth.”

He closes as follows:
N o tw ith s ta n d in g  th e  d e fec ts  above re fe rred  to , T h eo so p h v  as  a  g e n e ra l  

sy s tem  c o n ta in s  v a lu ab le  t r u th s ,  w h ich  w ill be reco g n ized  b y  s c ie n c e  
w hen  th e y  a re  p u t  in to  p la in  la n g u a g e  an d  freed  from  th e  e x a g g e ra tio n  
a n d  im a g in a tiv e  sp e c u la tio n  in  w h ich  th e  O rie n ta l m in d  is a p t  t o  
in d u lg e . P a r tic u la r ly  good  is its  in s is te n c e  on th e  d o c tr in e  o f  th e  d iv in e  
t r in i ty ,  th e  m y s te ry  w h ich  fu rn ish e s  th e  k e y  to  a ll o th e r  m y s te r ie s  o f  
th e  cosm os, in c lu d in g  th a t  o f  m an  h im se lf.

We understand that, since the publication of Mr. Wake’s letter 
from which we have quoted, he has become a member of the Theo
sophical Society.
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